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PREFACE. 



The contents of this volume, like those of a former 
publication, " Forgiveness, Life, and Glory," are the 
substance of Addresses delivered at a weekly gathering 
of friends and neighbours in my own house. 

They are an attempt to illustrate and explain the 
redemption of the soul by the Lord Jesus Christ, by 
means of the divinely-appointed type of the redemption 
of Israel from Egypt by the blood of the Lamb. They 
have no claim to novelty, nor do they profess to deal 
with other truths than those which lie plainly on the 
surface of the Word of God. 

In sending them forth, I would earnestly entreat 
the reader to bring every statement they contain to 
the infallible test of that Word. It was by so doing 
that in olden time "many believed," (Actsxvil 11 ;) 
and I shall be indeed thankful it t\sa ^xj&iKviJ^x^^ ^ 
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the following Addresses should lead those into whose 
hands they may come to imitate those '' noble" Bereans, 
and to "search the Scriptures whether these things 
be so." 

May Qod the Holy Ghost vouchsafe to bless the 
eflfort now made to testify to the unspeakable value of 
the blood of that " Lamb of God, which taketh away 
the sin of the world." 

Stevenson A. Blackwood. 

Streatham, November 1866. 
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I. 

THE BLOOD OF THE LAMB. 
"When I see the blood, I will paas over you." — Exodus xii. 13. 

Salvation through the blood of the Lamb ! 

Such is the grand subject of which the Scriptures 
speak from the day when they relate the justification 
of Abel through the offering of the " firstlings of his 
flock/' to that time when they record the anthem of the 
redeemed in glory, who fall down before the Lamb, 
singing a new song, and saying, " Thou wast slain, and 
hast redeemed us to Qod by Thy blood.^ 

Qod has drawn many striking pictures of salvation 
from coming judgment by the blood of the Lord Jesus 
Christ, but none in clearer outlines than that set be- 
fore us in the story of the passover, in the twelfth of 
Exodus. And it is accordingly the one to which most 
frequent references are made in the other parts of Scrip- 
ture as the great type of redemption ; as, for instance, 
when St Peter speaks of our being " redeemed with the 
precious blood of Chnst, as of a lamb without blemish 
and without spot," (1 Peter i. 18, 19,) and when St 
Paul states that ** Christ our Passcver \a ^jwstNS^Rfc^^sst 
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us/' (1 Cor. V. 7.) It contains in the simplest language 
the answer to the all-important question, " What must 
I do to be saved?" And whilst there may be many 
amongst us who, by Grod's grace, have got that answer 
deeply graven on their hearts, 'who have " passed from 
death unto life," and who have subsequently learned 
many lessons of deeper experience, I feel sure that 
they will gladly spend a little time in the consideration 
of those foundation truths, which, in the hour of dark- 
ness or of doubt, are the stronghold of their souls. 
These truths, but not only these, are contained in the 
account before us ; the character and life of the be- 
liever are equally depicted in the passover. It begins 
at the beginning of life — salvation by the blood — but 
it does not stop there. It conveys to us in simple 
words and picture-lessons other truths, which, if not 
equally necessary in one sense, are yet, in another, 
most needful for him who desires to walk in this world 
according to the will of God. 

It will be well to consider, first, the condition of the 
Israelites in Egypt before their deliverance, as illustrat- 
ing the condition of the unsaved sinner ; and secondly, 
the way of their deliverance, as typical of the way of 
salvation by the Lord Jesus Christ. 

With regard, then, to the condition of Israel in Egypt, 
there are three points that we may specially notica 
You will remember th^-t they were helpless slaves to 
Pharaoh. I believe that Pharaoh represents to us the 
power of the world — the world that knows not God, 
fJohn i 10; 1 Cor. i. 21, il 8)— for in Exod. v. 2, 
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we find him saying — " Who is the Lord ? — / know not 
the Lord." Under this great world-power — ^under 
Pharaoh — the Israelites were in helpless bondage. 
"The Egyptians made the children of Israel to serve 
with rigour : and they made their lives bitter with 
hard bondage, in mortar and in brick, and in all man- 
ner of service in the field ; all their service wherein they 
made them serve was with rigour," (Exod. i. 13.) 
They could not help themselves. They had no wisdom 
to devise a way of salvation, and no resolution or 
strength to carry it out if devised. 

Such is exactly the condition of the unconverted 
man ; he is the servant of the world ; he is the bond- 
slave of sin ; bound hand and foot, he cannot get free ; 
and he has, moreover, no wish to be free. In one sense 
it is a worse bondage than that of Egypt — because it is 
a willing bondage. For St Paul says in Eomans vi. 19, 
"Ye have yielded your members servants to unclean- 
ness, and to iniquity unto iniquity." It is a willing 
yielding up of self to do the pleasure of the " world, 
which lieth in wickedness." 

The " god of this world" is Satan, and he works by 
means of the world. He does not come before us 
palpably and say. Serve me ; but being the god of this 
world, he uses the world, " the lust of the flesh, the 
lust of the eye, and the pride of life ; ** " all,'^ we are 
told, "that is in the world," and thus brings the 
souls of men under bondage to himselfl He uses the 
pleasant things of this world ; yes, the pleasant things 
for there is no doubt that the wotl<i y^^^co!^^ ^^^esn 
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agreeable aspect to him who serves it, though, like 
Israel in Egypt, he may often find its s^rice to be 
bondaga 

The world is not without its pleasant things. The 
Israelites could talk about certain enjoyments that they 
bad in Egypt. They could say, "We remember the fish, 
which we did eat in Egypt jfreely ; the cucumbers, and 
the melons, and the leeks, and the onions, and the gar- 
lic," (Num. xi. 5.) They had those passing gratifica- 
tions, and so has the worldling ; he has " the pleasures 
of sin which are for a season." " The fashion of this 
world which passeth away," just gives him a little en- 
joyment ; but, oh, how false, how empty ! I suppose 
there are hardly any who have reached man's estate, 
who have not found that the service of the world is 
not that which they thought it would be. It has not 
given them real pleasure; it has not given them solid 
peace; it has not given them lasting satisfaction. 
Yet, empty as they find it, often as they long for 
something more satisfying, they are its slaves; they 
cannot free themselves — the world's chains, in reality 
Satan's, are around them, and on they must go in the 
dreary round of a service, the "wages" whereof are 
'* DEATH" 

There is many an attempt made, when once a man 
is sensible of his condition, to get free ; but being 
ignorant of Him who is the Dehverei% and being with- 
out either wisdom or strength, each attempt only ends 
in deeper and more hopeless slavery. 

Thus the Israelite in Egypt, serving " with rigour 
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in the house of bondage,** unable to deliver himself, 
with no wisdom, no apparent hope of salvation, is just 
where you and I are till we are taught in God's mercy 
the way of deliverance **from this present evil world," 
by the blood of the Lamb. 

But there was more than this. The Israelites were 
not only servants of Egypt, but they were sinners in 
Egypt They were as bad as the Egyptians; they 
were not a people worshipping the God of their fathers 
in holiness, but were doing just what the Egyptians 
were doing. This is seen by a reference to Joshua 
xxiv. 14, where it was said to them, " Put away the 
gods which your fathers served, that were on the other 
side of the flood, and in Egypt" They had been serv- 
ing the gods of Egypt. And then in Ezekiel xx. 6-8, 
where God is complaining of His people's conduct. He 
says, " In the day that I lifted up mine hand unto 
them, to bring them forth of the land of Egypt — then 
said I unto them, Cast ye away every man the abomi- 
nations of his eyes, and defile not yourselves with the 
idols of Egypt : I am the Lord your God. But they 
rebelled against me, and would not hearken unto me: 
they did not every man cast away the abominations of 
their eyes, neither did they forsake the idols of Egypt.** 

Such was the condition of Israel — mixed up in all 
Egypt's sins. Egypt's religion, it seems, was their re- 
ligion — a worldly religion, not God's ; Egypt's pleasures 
were their pleasures ; and they seemed to be thoroughly 
and heartily doing the very same things that the un- 
godly world all round them was doing. 
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We have here a striking picture of the character of 
the unconverted man. What is he doing ? He is 
doing as the world does ; the world*s religion is his ; 
the world's pleasures are his ; the world's ways are his. 
Everything that the world is, he is ; everything that 
the world does, he does : there is no distinction at all. 
There is " no diflference, for all have sinned," (Rom. iiL 
22, 23.) Whether Jew or Gentile, all are on the same 
platform, all sinning alike, and saying, in fact, " I know 
not the Lord." The life and condition of the soul that 
is under the bondage of sin, is described by God in the 
clearest terms, when referring to the past history of 
those who had been delivered from the condemnation 
and power of the world. See, for example, what was 
said to the Galatian Christians, " When ye knew not 
God, ye did service unto them which by nature are no 
gods," (Gal, iv. 8.) Just like the Israelites in Egypt, 
serving the gods of this world. How was the past life 
of the saints at Corinth depicted ? " Neither fornica- 
tors, nor idolaters, nor adulterers, nor effeminate, nor 
abusers of themselves with mankind, nor thieves, 
nor covetous, nor drunkards, nor revilers, nor ex- 
tortioners shall inherit the kingdom of God. And 
such were some of you," (1 Cor. vi. 9-11.) Listen 
to St Paul's own confession in Titus iii. 3, — " We our^ 
selves also were sometimes foolish, disobedient, de- 
ceived, serving divers lusts and pleasures, living in 
malice and envy, hateful, and hating one another." 
See what St Peter says of the previous character of 
those whom he could then call '* a holy people," — "For 
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the time past of our life may suffice us to have wrought 
the will of the Gentiles/' (as the Israelites wrought the 
will of the Egyptians,) "when We walked in lascivious- 
ness, lusts, excess of wine, revellings, banquetings, and 
abominable idolatries," (1 Peter iv. 3.) 

Such is the picture, dear friends, and it is a true one. 
There is no exaggeration about it ; it is a real account 
of your heart and my heart, of your life and my life, 
before we knew God. And the Israelites in the hea- 
then darkness of Egypt jujst represent to us ourselves 
serving the world, "serving divers lusts and pleasures." 
" We all bad our conversation in times past in the lusts 
of our flesh, fulfilling the desires of the flesh and of the 
mind," (Eph. ii 3.) In such words is "the course of 
this world" described, words which include all sin; 
the fulfilment of " the desires of the flesh," denoting the 
gratification of the grosser passions of our nature, whilst 
*Hhe desires of the mind'* mark those tastes and in- 
clinations, which, however refined and intellectual, are 
still those of a mind which is " enmity against God." 
By nature and by practice every man is a sinner in 
the world, precisely as the Israehtes were sinners in 
Egypt. 

But not only were the Israelites slaves of Pharaoh, 
and sinners in Egypt ; they were exposed to the con^ 
demnation of Egypt. God had said, " Against all the 
gods of Egypt I will execute judgment." And the same 
sentence was passed upon those who were partakers in 
Egypt's guilt, for we find that He said, "I will pour 
out my fury upon them, to accomplish my anger against 
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them in the midst of the land of Egypt/' (Ezek. xx. 8.) 
The judgment that was coming upon Egypt would have 
overtaken them, if God in His mercy had not provided 
a way of deliverance. 

We see in this again a striking characteristic of our 
natural state, lying under the sentence of Qoi, because 
.of our connexion with the world that knows not God- 
"By nature the children of wrath even as others," are 
the words in which the Scriptures describe the condi- 
tion of those who " walk according to the course of this 
world," (Eph. iL 2, 3.) " For all have anned and come 
short of the glory of God," (Rom. iii. 23.) The solemn 
language of John the Baptist concerning the unbeliev* 
ing or unconverted soul is, that " The wrath of God 
abideth on him," (John iii. 36.) And the greater One 
than John — the Son of God — declared that " He that 
believeth not is condemned already" (John iiL 18.) 

The sentence is passed upon him ; it is not executed, 
but it is passed upon him as it was upon the Israelites 
in Egypt before God revealed the way of life. Until 
we are sheltered beneath the blood of the Lamb we are 
alike involved in the condemnation of the world ; that 
just sentence of God which is against sinners includes 
all ; the saint that is to be, and the sinner that will 
remain so, are all imder the judgment of God. 

People think little about this ; and I have no doubt 
that in Egypt they thought little about it. Although 
they had striking warnings— judgments and mercies- 
yet probably, like those in the days of Noah who were 
often warned, and yet paid no attention, and of whom it 
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is written that "they knew not till the flood came and 
took them all away/' so it was in Egypt For all we 
know to the contrary, they went about their business 
and their pleasure just as if the day, the hour, and even 
the minute was not fixed for them to lose the pride and 
the hope of each house throughout the land. 

And in like manner people think little about ap« 
proaching judgment now. Though the very day is 
fixed (Acts xvii. 31) in which this world shall be 
judged, the generality of men pay no attention to the 
words of warning and of invitation which are sounded 
in their ears ; the cares and the pleasures of this life 
occupy their minds, and that day will come upon them 
" unawarea"* 

Such, dear friends, are some of the characteristics of 
the children of Israel in Egypt that bring before us, 
I think, as strikingly as any, the condition of a soul 
that is not delivered by Christ from the wrath to come. 
Do you recognise your own picture here ? A believer 
is one, we are told, who ''hath set to his seal that God 
is true ; " and there is nothing which he more candidly 
acknowledges to be true in all the Word of God than 
this, that he was a lost guilty sinner. He sees his own 
picture drawn in the Word of God as a ruined and 
guilty one, one for whom there was no excuse, and who 
was utterly unable to plan or efiect his escape. He 
says, " That is exactly where I was/' He acknowledges 
that God's sentence is just. Do you acknowledge it? 
Do you feel your helplessness ? Do you see the nature 
of the life you have been leading — " sex.'svsi^ ^ic^^«». 
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lusts and pleasures ; '* and are you led to cry, " Woe is 
me, for I am undone ?" If you were to show a man his 
own face in a looking-glass, and he were not to know 
himself, you would say that he was either drunk or 
mad, he does not know himself. There are thousands 
like that. They look into the Scriptures, the looking- 
glass of God, (Jas. L 23, 24,) they see their own natural 
face reflected, and they say. That is my neighbour, it 
is not me. Why is that? They are drunk, drunk 
with the cup that the god of this world gives them in 
order to blind their eyes, and to make things unsteady 
before them, lest they should see their own condition ; 
mad, beside themselves, with distorted vision and a heart 
that knows not and likes not the light. They fancy 
themselves, as a madman often does, all right, and 
happy, and comfortable, when the very mark of God's 
judgment is upon them, and they have no knowledge 
of the way of salvation. Oh, may God lead us all to take 
this first step, if we have never taken it, and, by His 
grace, to see where we stand, unless we are sheltered 
under the precious blood of Christ ! 

But was there no hope for Israel ? Yes ! Notwith- 
standing that the people were in this dreadful state, 
God was going to save them out of it. He was going 
to bring them out of Egypt, and out of the land of 
bondage, "with a mighty hand, and with a stretched- 
out arm." 

There was an old agreement, an ancient covenant^ 
four himdred and thirty years old, in which God had 
sworn that He would save this people out of the land 
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of Egypt He had planned their deliverance for His 
own name's sake. Although they had deserved judg- 
ment, yet, as He said in the chapter in Ezeklel to which 
I have referred, " I wrought for my name's sake." He 
could not break His oath ; He could not undo the 
solemn covenant that He had sworn to Abraham ; and 
all tht power of Egypt, and all the guilt of the Israel- 
ites, could never turn the living God one jot or one 
tittle from the purpose that He had formed hundreds 
of years before to save this people, and to bring them 
unto Himself, that He might make His name to be 
known. 

And so it is, dear friends, with the elect of God now. 
They may be bound hand and foot, unable to deliver 
themselves ; they may be utterly helpless, and ruined, 
and guilty, and condemned ; but there is an ancient 
covenant, an old agreement, *' confirmed," we are told, 
"before of God in Christ," (GaL iiL 17), and which 
nothing can alter, according to which He must save a 
people out of this world, for the glory of His name ; 
and nothing, not all the powers of hell, the world, or 
the flesh, shall or can prevent that. "All that the 
Father giveth me shall come to me," said Jesus, (John 
vi37.) 

The plan of redemption is very old. We may have 
known nothing of it till lately; the Israelites knew 
nothing about it. The whole thing had died away from 
their memories, and had become, perhaps, if ever men- 
tioned, like some fable hardly believed or thought 
about ; but there it was just the same. It was not 
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Israel's character which was the reason why God saved 
them — ^there was nothing good in them. It was not 
Israel's cry of misery (though that came up ijito His 
ears) that made Him plan that great salvation. It 
was planned long before. 

And so it is with us now. If you are " saved in the 
Lord with an everlasting salvation,'' it is not because of 
your character, though many think it is. They think 
that God foresaw certain good qualities in this person, 
some estimable trait in that one's character, or that 
this person was better than the other, and therefore He 
had pity upon him. But it is not so. 

Neither is it your cry of misery, when you begin to 
feel the bondage of the world hard upon you, that 
makes God save you. No, dear friends, it is the eter- 
nal purpose of God in Christ. He planned it long ago. 
He gave His Son when "the fulness of time was come," 
and then when His own time of deliverance came. He 
sent forth His Spirit to warn you, to enlighten you, 
to make you feel your danger, and to lead you to Christ 
for salvation. 

Let us now notice in the way of Israel's deliverance 
the type of God's way of salvation for sinners by the 
Lord Jesus Christ. It was salvation 6y the blood of 
the lamb. A lamb without blemish was to be slain, 
and the blood sprinkled on the two side posts and lin- 
tel of the doors of their bouses. The people were then 
to assemble within those blood-sprinkled doors, and 
with their "loins girded." with "shoes on their feet,** 
and " staff in hand/' were to eat the flesh of the lamb 
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^roasted with fire/' with unleavened bread and bitter 
herbs. All these particulars were laid down with 
minuteness^ and each had its definite meaning ; but it 
should be clearly observed that it was upon the fulfil- 
ment of but one that the salvation of the Israelites de- 
pended — on the sprinkled blood; for God had said, 
" When I see the Uood, I will pass over you.'' We need 
be at no pains to discover what the blood of the lamb 
means. The verses I have already quoted distinctly 
tell us that the type finds its fulfilment in the '^pr&< 
cious blood of Christ/' 

As the innocent lamb was slain, and by its death 
saved from death the firstborn of those on whose door- 
posts the blood was sprinkled, so the Scriptures tell us 
that Christ, the Lamb of God, hath '' suffered for sinst, 
the just for the unjust,"* and that "whosoever be- 
lieveth in Him shall never come into condemnation." 
«CHEIST OUR PASSOVER is sacrificed for us." 
But whilst most men believe that the passover lamb 
finds its antitype in the Lord Jesus, there are many 
who are at a loss to understand how that salvation, 
which they acknowledge is inseparable from the blood 
of Christ, can be appropriated by themselves. 

Now, when an Israelite took the blood of the lamb, 
and sprinkled it upon the door-posts and lintel, and 
went into his house, he took shelter under the blood. 
He trusted ia the blood for salvation ; for it is remark- 
able that one of the radical meanings of the word 
translated in the Old Testament by *' trust" is that 
of "taking shelter under." The blood. v(^^H«t\ssso^ 
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and the sword of God could not smite throngh the 
blood. 

In like manner the sinner that trusts in Jesus is one 
who shelters himself under the blood — ^he flees for 
refuge to it. He believes he is guilty, he believes 
that judgment is coming, and he says, I will hide my- 
self under the blood ; for God has said, " When I see 
the blood, I will pass over you." Without cavillings or 
questionings, he trusts in the eflScacy of Christ's death 
in his stead to save him from wrath, he takes God's 
way of salvation, and he is safe. 

But as it was on the blood alone that safety de- 
pended, not on the observance of the other particulars 
connected with the Passover, so with us, it is on the 
blood of Christ alone that salvation depends. When 
the Israelites were saved, God never said, "If I see 
you with your loins girt, your shoes on your feet, 
and your staflf in your hand, I will pass over you." 
You can easily imagine a man obeying all the com- 
mands with regard to his outward dress and appear- 
ance, and looking for all the world like a pilgrim, but 
yet failing to sprinkle the blood ; but however exact 
his compliance with every other command might be, 
if that were omitted, death would have been the in- 
evitable result. It was only the blood that saved. 

There are many in those days who lose sight of this. 
They look for all the world just like Christians — ^you 
can hardly tell the difference. They seem like pil- 
grims; they have the profession, the language, the 
look; they go to the same places of worship; they 
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sing the same hymns; they nse the same words of 
prayer, and repeat the same creeds. They all say, 
*' I believe in God the Father, Maker of heaven and 
eartli, and in Jesns Christ, His only Son, our Lord,^ 
and so on. They are capital make-up Christians, but 
nothing mora They have the dress, bat there is 
no value for, no simple reliance on, the blood of 
Christ 

Are there any here content with a profession of 
Christianity, and nothing more ? fellow-sinner, you 
are deceiving yourself. The world may think you are 
a Christian, and you may have the outward appear- 
ance of one ; you may use the language of one, you 
may be baptized and confirmed, and be a communi- 
cant every Sunday, and go through all the rites and 
forms of the various churches ; but if you have not 
sheltered yourself imder the blood, you are not safe. 
K the moment of judgment comes, and you have not 
got the blood upon your soul, you are lost 

Again, God did not make salvation to depend upon 
the eating the flesh of the lamb, or the enjoyment 
connected with the meal, but only on the blood. A 
man might take his place at the table, and eat the 
lamb ; but if the blood was not sprinkled, death would 
have fallen on the house. Many fancy that they can- 
not be saved unless they are conscious of a certain 
amount of enjoyment of Christ, or that they will be 
saved if they have deep religious feelings, or what is 
called ''realisation" of religious truths. But it is not 
enjoyment of Christ that saves, but trust in Christ — 
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not feelings, hut faith ; for God has only said, " When 
I see the hlood, I will pass over you." 

Neither had the eating the unleavened bread or bit- 
ter herbs anything to do with the cause of their safety. 
They might be partaken of while yet there was no 
blood upon the house ; and if a man had only to plead, 
in arrest of judgment, that he was eating unleavened 
bread and bitter herbs, it would have been unavailing. 

We know, frdm 1 Cor. v. 6, that "unleavened bread" 
signifies " sincerity and truth," and many understand 
the "bitter herbs" to mean sorrow for sin ; but neither 
of these give any ground for a sinner to hope that he 
will be saved. Many are trusting in such things. The 
frequent phrase, " I am doing the best I can," " I am 
deeply sorry for the past," while unaccompanied by a 
real trust in the substitution of the Lord Jesus — in the 
blood shed for sinners — is evidence how much men 
rely on their efforts to be better, or their feelings of 
repentance to save them. But no morality or holi- 
ness, on the one hand, or contrition and repentance, 
(understood in the sense of mere sorrow for sin,) on 
the other, ever saved a souL Eight and proper as they 
are, needful as they are in their due place, as the 
accompaniments of salvation, they are not the ground 
of it. The hhod of the Lamb alone saves* 

Sincerity of purpose, or, as it is commonly called, 
" earnestness," is looked upon by many as the " one 
thing needful ; " and they hold that it does not much 
matter what the doctrines of a man's creed may be, if 
he is only an " earnest man." But as the unleavened 
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bread did not insure or contribute to salvation then, 
so neither will "sincerity" or " earnestness" stand the 
sinner in any stead now. A man may be thoroughly 
in earnest, but, like Saul of Tarsus, be thoroughly 
wrong. 

dear friends, do not put anything in the place 
of the blood of Christ. Do not put your religious pro- 
fession, your frames or feelings, your holiness of life, 
or sorrow for sin, in the place of the blood. God does 
not look at them. For all purposes of salvation, He 
no more looks at them than He looks at the ground 
upon which you tread, as a means of your salvation. 
He only looks at the blood. 

Do not mix these things up together. People are 
often in the habit of doing that. They say, I trust in 
Christ, and do the best I can ; I trust in Christ, and 
endeavour to lead a holy life, and therefore hope to be 
saved. Such is not God's way. He did not say, 
" When I see the blood, and you as a pilgrim, I will 
pass over ;" or, '* When I see the blood, and you eat- 
ing the lamb, I will pass over ;" or, " When I see the 
blood, and you eating unleavened bread ;" but "When 
I see the blood." Why is this ? Why, dear friends, 
because God will give the honour and the glory to 
that which is alone the cause why any sinner is ever 
saved — the blood of Christ. To that blood the re- 
deemed owe it that they are in glory. " They have 
washed their robes, and made them white in the blood 
of the Lamb. Therefore are they before the throne of 
God," (Eev. vii. 14, 15.) 
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It is well that we should further notice that it was 
in perfect justice that God eould pass over the houses 
of the Israelites while He smote the Egyptians, al- 
though the former were no better than the latter. 
The life of the lamb was that which was accepted in- 
stead of the life of the firstborn of Israel, which were, 
by reason of sin, justly exposed to the condemna- 
tion that fell on the firstborn of Egypt When He 
looked, therefore, at the door-posts, and saw the blood 
there, He could tell that death had been theiiB already. 
Now, the sentence against the soul that sinneth is death ; 
but if death has taken place, what more sentence is 
there? "There is NO CONDEMNATION to them 
that are in Christ Jesus.** They have died, for Christ 
died for them. What the Head has done, the mem- 
bers have done; and as they that are Christ's are 
members of His body, in Him they died, with Him 
they were crucified. The believer pleads the blood of 
Christ as having been given for his sin, and God ac- 
cepts that plea. The just s^itence of His holy law 
which inflicted death as the penalty of sin has been 
met It is He who has given the precious life of His 
only-begotten Son for the " life of the world," and 
He is now "just, and the justifier of him who be- 
lieveth in Jesus," " a just God, and a Saviour," (Isa. 
xlv. 21.) 

We shall be able, later on, to see the grounds of 
assurance that the soul would have that took this way 
of salvation, and to trace its results in the life of the 
saved ones. But let me now ask you, Is this salvation 
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yours f What do you think, dear friends, to-night of 
the blood of Jesus ? Do ask yourselves, how do yott 
value it. Are you attempting to get to heaven by 
doing the best you can, by becoming religious, by any 
other means but the blood of Jesus? Or if you 
acknowledge that the blood of Christ is the only way, 
what are you doing with iti There are many people 
who content themselves with saying, Oh yes, I acknow- 
ledge that we can only be saved by Christ ; we all be- 
lieve we are sinners, and that Christ died. But is 
that enough? Would it have been enough for an 
Israelite, as midnight approached, to say, " I believe 
that the lamb has been slain?'* God did not say, 
" When the lamb is slain you shall be saved," but, 
" When you take the blood and sprinkle it, when you 
are underneath it, when you have got inside the house, 
and not till then.^ 

Do not put a salve over your conscience by saying, 
" We all believe that Christ died." Why, dear friends, 
the devils believe that Jesus died. Do you think that 
they doubt it? Not a bit; but they cannot take 
the blood, and shelter themselves under it. That is 
what a sinner may do, by the grace of God ; and for 
God*s sake, do not content yourself, or lull yourself to 
sleep by saying, " I am a Christian, because I believe 
that Jesus died." That will never save you. You 
must be trusting in Jesus; you must be tnistingin 
the blood ; you must be hiding under the blood ; you 
must be saying, " Thou art my hiding-place." And 
without that all the creeds in the ^o^^^^c^^ ^S^ ^^ 
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fession of faith, will only land you deeper in the bot- 
tomless pit. 

What are you doing with the blood of Christ ? God 
sees what you are doing with it. Are you delaying to 
use it? "Oh," some say, "it is all right ; everything 
you say is perfectly true. We do not doubt a word 
of it ; we believe our Bibles ; we are quite sure that 
the only way of salvation is by Christ." Have you 
taken that way? "WeD, no, we cannot say that we 
have, but we hope to do so." What good would it 
have done to an Israelite, if, when told to take the 
blood and sprinkle it, as the judgment was coming at 
midnight, he had said, " Yes, all right ; in a few more 
days I will take it ?" Destruction would have come 
upon his firstborn. Are you delaying? Are you saying, 
" It is all right and true, I hope to be saved, because 
i mean ?" What do you mean ? Do you mean to be 
damned? Ah, indeed you do, if you are not taking 
the blood of Christ. You are meaning either one thing 
or the other. You must mean something. Either 
you are trusting in the blood of Jesus, or you are not. 
Either you are under the blood, or under the curse ; 
either outside the house or inside; either SAVED or 
LOST. 

What are you doing with the precious blood of 
Christ? There are some who are despising it alto- 
gether. I hope there are none such here. But there 
are many here, perhaps, who, though not outwardly 
counting "the blood of the Son of God an unholy 
thing," are yet doing what is just as bad — passing ifc 
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by. There was one place, as has been well remarked, 
where God never said the blood was to be sprinkled, 
and that was on the threshold : it was to be on the 
lintel and on the door-posts, but not upon the thres- 
hold, that none might trample it underfoot. 

What are you doing with the blood of Christ ? I 
do not ask you what you mean to do with it; but 
what are you doing now with it? Are you under- 
neath it, or are you trampling on it, and despising it ? 
Are you exalting something else — your Church, your 
religion, your efforts, your resolutions, any single thing 
but the blood of Christ ? 

With the Israelites, this was the beginning of their 
life. They had no life before that tima It was the 
beginning of their national history. It was said, 
" This month shall be the beginning of months unto 
you." Why ? Because that night their life began as a 
nation. Though chosen long before, they then began, 
in fact, to be God's people. 

And your life must date from the moment of your 
trusting in the blood of Christ, or you have none at 
all Whatever you may be before the world, if you 
have not passed from the place of condemnation and 
death into life, — ^from the outside of the house, where 
judgment is resting, to the inside of the house, where 
there is peace and safety, you have no life before 
God. 

One word more. You are not required to provide 
the lamb ; you have not to slay the lamb , you have 
not even to sprinkle the blood, ^iiXi >2aai^ \^6s» \swea. 
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done ; God's boundless love has done it for yon. He 
has loved you when you were guilty, and given His 
own Son to be the Lamb of God for you. That 
Lamb has been slain ; and Christ himself has 
sprinkled the blood upon the door-posts and lintel of 
God's house above, (Heb. ix. 12, 24.) What have 
you then to do ? Trust Him. Shelter yourself under 
Him. Take refuge there ; and God has pledged His 
word that, "When He sees the blood, He will pass 
over you." So shall this day be, by the grace of God, 
the birthday of your life unto Goi 

Lastly, if saved yourself, try to save others. What 
would a man do who knew the safety that there was 
under the blood, and who had a child, a friend, a 
neighbour outside? He would pull him in while 
there was time. There was a time when no one 
could go out of the house. " None of you shall go out 
of his house until the morning," (ver. 22.) But while 
there was time, do not you think they would be going 
here and there, warning and entreating the careless and 
indolent, and saying, " Beware, judgment is coming. 
For God's sake, come inside the house." Fellow- 
Christians, what are you doing ? Are you letting 
people go to hell, and never lifting up your voice? 
Oh, speak, and speak plainly. Tell people about the 
blood of Christ. Everything else you like afterwards ; 
but that first. The blood of the Lamb is the only 
way of salvation. God grant that this year you and 
I may, by His help, get many a poor lost one placed 
happily round the table inside our Father's house, 
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rejoicing in the knowledge that they have "passed 
from death unto life" through faith in His blood, 
who "loved" them, and "gave Himself '^ for them. 
Amen. 

" Jesus ! the sinner^s friend, 
We hide ourselves in Thee ! 
• God looks upon Thy sprinkled blood ; 

It is our only plea, 

•* He hears Thy precious name ; 
We claun it as our own ; 
The Father must accept and bless 
His well-beloved Son. 

*' He sees Thy spotless robe ; 
It covers all our sin : 
The golden gates have welcomed Thee, 
And we may enter in. 

*' Thou hast fulfiird the law, 
And we are justified : 
Ours is the blessing, Thine the curse ; 
We live, for Thou hast died* 

" Jesus ! the sinner's Mend, 

We cannot speak Thy praise I 
No mortal voice can sing the song, 
That ransom'd hearts would raise. 

" But when before the throne, 
Upon the glassy sea, 
Clothed in our blood-bought robes of white, 
We stand complete in Thee ; 

" Jesus ! we'll give Thee then 
Such praises as are meet, 
And cast ten thousand golden crownH 
Adoring at Thy feet r' 
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ASSURANCE OF SALVATION. 

''And the blood shall' be to you for a token upon the houses where 
ye are : and when I see the blood, I will pass over you, and 
the plague shall not be upon you to destroy you, when I smite 
the land of Egypt."— Exodus xii. 13. 

GrOD had provided salvation for His people. ' Within 
the houses on whose doors the blood was sprinkled, 
there was perfect safety; and the full moon which 
shone on the passover evening, streaming down up- 
on the houses of the Israelites, revealed the blessed 
token, wMch, when it met the eye of God, insured the 
passing over of the inmates. 

As I remarked to you, dear friends, it was nothing 
but the blood upon the door-posts that was the cause 
of salvation for a single household of the Israelites. A 
man might have everything else, but if he had not 
that, he had nothing. If he neglected to apply the 
blood upon the door-posts, no cry for mercy at mid- 
night, when the destroying angel's sword was lifted 
up, would save him. No sorrow for his omission, 
then, would stand him in any stead. Nothing but the 
blood would do. God did not look upon his eating 
the lamb, or wearing the garb of a pilgrim, or eating 
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the unleavened bread, as a reason why he should be 
passed over. Nothing but the blood. 

No beauty of character, no irreproachable conduct, 
nothing in his thoughts or feelings, purposes, or reso- 
lutions, would stand him in any stead, if there was 
not the blood there. It did not matter whether he 
was a prince or a slave ; no social distinction would 
avail him the least. *' All the firstborn in the land of 
Egypt shall die, from the firstborn of Pharaoh, that 
sitteth upon his throne, even unto the firstborn of the 
maid-servant that is behind the mill." There was 
only one sign given, the blood upon the lintel and the • 
door-posts. 

dear friends, of what importance then would that 
blood be on a night like that ! How everything else 
would fade away into insignificance by the side of that 
one question, "Is the blood upon my door?" With 
what eagerness would an Israelitish parent seek to have 
it all ready before even the shades of night drew on I 
He would give himself no rest till he saw with his own 
eyes that there was the red stain, clear and broad, upon 
each lintel, and upon the door-posts of his own house. 

And it is an important question, dear hearers, for you 
and for me. Everything else ought, indeed, to fade 
away into insignificance beside that Have you the 
blood of the Lamb sprinkled upon you? Are you 
sheltered under that blood ? I must again and again 
lift up my voice here, to tell my fellow-sinners, to whom 
I have the privilege of speaking, with all the plainness 
that God shall enable me to \]LS^,\iiaX,^-2.^^^\»^^^^5fe 
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sheltered under — trusting in — ^trusting only to the 
precious blood of Jesus Christ, the Lamb of God, you 
are unsaved ; you are " without Christ," and " having 
no hope." You may be, indeed, amiable and lovely in 
character, like that young man who came to Jesus, 
saying, "All these commandments have I kept from 
my youth up," but to whom, with all his fancied per- 
fection, it was nevertheless said, " Yet lackest thou 
one thing." Beautiful in character, moral, upright; 
amiable as he may have been, he was depending on 
himself for salvation, and not on Christ ; and that 
" one thing" lacking, vitiated and rendered useless all 
the rest. It was an arch without a key-stone. like 
him, you may be irreproachable in conduct, as far as 
man's eye can see or your own heart discover; bu(f 
God's Word is true, and it says, " All have sinned, 
and come short of the glory of God ;" and that " all" 
includes you. 

It is nothing you have done, said, thought, or felt 
that can entitle you to safety either now or in the day 
of judgment You may be trusting that, at the last, 
perhaps some cry for mercy may win pardon for you 
from the hand of God. You may be entertaining some 
vague, indefinite hope that, somehow or other, there 
will be salvation for you, though you have not as yet 
trusted in Christ. God's Word tells you that such a 
hope is " a refuge of lies." The peace that such a 
hope gives is not God's peace, but Satan's. It is a 
false peace. God only knows how late a sinner may 
be saved ; and we are warranted in saying that, even 
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if at the last moment a cry for mercy goes np it sball 
be heard, on one condition, that it is a cry of faith t^ 
the blood of Christ If not, the heavens will be as 
brass, and that cry for mercy will come down again 
upon your own heads, with all the wrath of a despised 
and justly-offended Saviour. 

I beseech you then, my dear friends, whilst it is *' the 
accepted time," before the midnight hour comes, when 
the glittering sword of God in judgment will come 
down upon the guilty world, shelter yourself inside 
the house. Take the blood. Make sure that it is 
yours ; hide yourself imder it ; and take your stand 
by God's grace there, where alone there is safety; 
amongst the people of God inside the house; amongst 
those who have passed, as the Word of God tells us, 
" from death" outside, " unto life" inside. The Lord 
grant that any of you that are halting, waiting, delay- 
ing, may flee to the hope set before you now. You 
have not got to shed the blood; that is done. You 
have not got anything to do ; " IT IS FINISHED," 
Jesus said. All you have to do is to trust in that 
blood for salvation. 

Now let us this evening look at a further truth that 
flows out, I think, most clearly from this subject of the 
Passover. It teaches us, as a little thought will show 
us, that not only was the Israelite saved that trusted 
in the blood, but also that he knew that he was saved — 
that he had the assurance of salvation. 

This is a most interesting and a most important 
point. Many will say that assuiaxic.^ ^1 ^aSi^^^k^^s^^ak ^w 
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presumptuous thing. Satan, I know, for one, will say 
so. Take care that you are not saying the same thing 
that Satan does. He hates it. The Chxirch of Rome, 
I know, for another, denounces assurance of salvation 
as a blasphemous and accursed doctrine. Then, many 
people think that assurance of salvation is unattainable 
by the greater number of Christians ; that it is a 
special gift of God to a favoured few. But God's 
Word, on which alone we have to build our hope, and 
to which alone we must bring everything for test and 
trial, says, *' These things have I written unto you that 
believe on the name of the Son of God, that ye may 
know that ye have eternal life," (1 John v. 13.) It is 
not the special gift of God to a few Christians ; it is 
the birthright of every believer in Jesus. It is not 
only attainable after long experience ; it is the pro- 
perty and the privilege of the weakest, poorest, 
humblest soul that trusts in the Lord Jesus Christ. 
Assurance of salvation is, in fact, nothing but the 
belief that God will keep His word; faith in Him 
who cannot lie, and who says, " Him that cometh unto 
me I will in no wise cast out." You may call it as- 
surance if you like. It is, in fact, nothing but the 
simplest faith. 

If I were to ask any of you to-night. Do you think 
that an Israelite could know that his household was 
safe if the blood had been sprinkled ? you would say. 
Yes, of course, he could. If I were to say to you. Do 
you think he would be content without knowing it ? 
jou would say, No. Again — If I were to say to you, 
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Do you think that an Israelite was presumptuous who, 
having sprinkled the blood, believed that his family and 
hk firstborn were safe ? you would say, No. If, lastly, 
I were to ask, Do you think an Israelite who had 
sprinkled the blood, and thought that, after all, he 
might lose his firstborn, was presumptuous ? you would 
say. Yes, he was, for he doubted God's word. 

Let us consider to-night the ground of assurance of 
salvation in the Israelite's case, and its application to 
ourselves. 

What, then, was it that was the ground of his sal- 
vation ? It was nothing connected with the man 
himself. It was not his feasting, or his dress ; his 
resolutions, or his purposes ; his hopes, his fears, his 
acts, or his omissions. He was a man that trusted his 
firstborn, his family, his happiness to something en- 
tirely unconnected with himself — as it were, outside 
himself; something not internal, but completely ex- 
ternal — the blood outside the house. On that blood 
he rested everything. If that failed, he was a lost 
man ; but on that blood he rested. And his assurance 
that he was safe was grounded on another completely 
external thing, — on the promise of God who cannot lie; 
the unchangeable word of the living God, who had 
said, " When I see the blood, / will pass over/' 

Well now, dear friends, apply that to yourselves. 
The believer's assurance of salvation is just the same. 
He has the same ground. It is nothing in yourself 
that gives you a hope. It is not your repentance for 
sin ; your purposes of amendment \ yous: •^'^^» ^sk^^sc^ 
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aiee <rf wliat (Sod b^ done for jov; orTonr ovnhoK- 
nesK. Such would be a my uneerUm fonndalsos. 
Your feeiiiigs, jour h<^»eB, jour fears, misfat be alvvvs 
ehanging—^p one day and down another; becaaso 
ibey are ccmneeted witli a changeable snbstmee — yoor 
own beait, which is like & diennometer, affected bf 
ererj wind that blowa No ! The assurance of the 
believer that he shall nerer perish, and that tho 
destroying angel shall not smite him, rests on nothing 
within him, not even on the work of the Holy Ghost 
carried on in his heart,^ or on the strei^tli of his fidth 
in the blood ; bat on the blood of the Lamb, and on 
the promise of God that whosoever is trusting in that 
shall never perish. And there we have got a good 
ground for assarance. The whole matter of salvation 
is then made to rest, not on changeable man, bat npon 
the unchangeable God. 

Had the Israelite a good ground for assurance ? I 
think he had, for he had the best name in the universe 
at the bottom of the promise — the name of Jehovah* 
" The strength of Israel will not lie nor repent ; for he 
is not a man that he should repent." And having' 
that name on his side he had everything; he had 
committed himself to God. An equally trustworthy 
ground for assurance has the soul that trusts in Jesus. 

* I trust that thiB will not be misunderstood. That no sinner 
was ever convinced of sin, or led to Christ for salvation, but by the 
Holy Ghost is a truth plainly revealed in the Scriptures ; but it is 
the work of Christ for the sinner, not the work of the Spirit in him, 
that ii ever set forth as the resting-place for his faith, and the 
groand of his awarance^ 
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K you are a believing soul, you have consciously cast 
yourself upon the Lord Jesus Christ, — His death for 
your atonement, His substitution in your place, Hia 
blood instead of your life. It may have been done 
vaguely ; you may not have done it in words ; but 
somehow or other, if you are a believer, the essence of 
your faith is this, — ^you are resting on Christ. It may 
be, I say, vague trust which, perhaps, you hardly like 
tremblingly to avow to yourself ; but you feel that it 
is trust in Jesus, when any one tries to rob you of it. 
You would give up everything for it. And there you 
take your stand. 

Having thus committed yourself to Jesus, there is 
the assurance that you will never perish. You *' know 
Him in whom you have believed, and are persuaded 
that He is able to keep that which you have committed 
to Him/* To every suggestion of Satan, every argu- 
ment of the world, and every fear of your own unbe- 
lieving heart, you can answer with this one word, 
which has all the logic of heaven in it, "He that 
believeth on Him that sent me HATH everlasting life, 
and shall never come into condemnation," And you 
may laugh at those wha tell you that the everlasting 
life you have to-day can cease to be everlasting life 
to-morrow. 

** How firm a foundation, ye saints of the Lord, 
Is laid for your hope in His excellent Word." 

It is a tried foundation, for God is faithful to His 
promise. ^ Many may say^ '' Ah, but my faith is not as 
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strong as it ought to be. I have not repented enough, 
or prayed enough." It was not the strength of faith 
that was the ground of assurance. 

*' It is not thy tears of repentance or prayers, 
But the blood that atones for the soul." 

Gk)d will never deny His own word, or " forsake 
them that put their trust in Him.'' Oh that you would 
take hold of this in its simplicity, in its clearness. 
May God make it much more clear to you than I can, 
and enable you, if you are doubting, if you are trem- 
bling, if you are oppressed with unbelieving thoughts, 
or suggestions of the world, the flesh, or the devil, to 
break through them all, and cast yourself as a poor, 
helpless, hell-deserving soul upon the blood of Jesus, 
and hope in God. 

But now, dear friends, is such assurance presump- 
tuous? Many will urge that you may fall away. 
What have you to answer? "I am resolved to per- 
severe." That would be a wretched answer ; your 
resolution is as weak as water. What, then, is your 
answer ? It is not, I am resolved to persevere, though 
that is true of every believer : but God is resolved to 
preserve me. Final preservation is a much better 
word than final perseverance, though they, mean the 
same thing; but the former is more in accordance 
with the scriptural expression : " Kept by the power 
of God through faith unto salvation." I may fall ; 
but though " I fall, I shall arise," (Mic. viL 8 ;) for it 
is written that " though he fall, he shall not be utterly 
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cast down, for Ihe Lord upholdeth him with his 
hand," (Ps. xxxvii 24.) 

Or it may be said, how do you know that you 
will not sin so as utterly to destroy your chance of 
salvation ? You can reply, God has made provi- 
sion for my sins; I hate my sins; I used to love 
them ; now I hate them. I do sin ; I grieve over 
it, I lament it, it troubles me more than any other 
thing in the world; but God has made provision 
for my sin. He tells me that " If any man sin, we 
have an advocate with the Father, Jesus Christ the 
righteous ;'* and that *'He is the propitiation for our 
sins." 

But it is often urged by those who cannot deny that 
the doctrine of assurance of salvation is contained in 
the Scriptures, that it is an unholy doctrine ; that it 
will lead you to carelessness. Now, to what does such 
an objection actually amount ? Why, to this — that it 
charges upon God that He has written words in His 
Bible which would directly lead men to sin ; it makes 
God " the minister of sin." But he who knew what 
he was writing, said, not only "These things have I 
written unto you that believe on the name of the Son 
of God, that ye may know that ye have eternal life ;'* 
but also " These things write we unto you, that ye sin 
not" The two go together. And so far from assur- 
ance of salvation leading to carelessness of life, it stands 
at the very foundation of all true holiness : for it is 
only when we are " delivered out of the hands of our 
enemiesi " that we can " serve God without fear in 
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holiness and righteousness all the days of our life/' 
(Luke L 74, 75.) 

It would take a long time to mention and to 
answer all the arguments against assurance ; but the 
answer to every one is, — 

** I *m a poor sinner aiid nothing at all. 
But Jesus Christ is my All in AIL" 

He has promised, and I can trust Him, — 

* I stand upon His merit, 
I know no other stand." 

I know that He who never cast out one here on earth, 
will never cast any out now, and that He will faith- 
fully keep that which I commit unto Him. 

It is not presumption to believe God ; presumption 
ifi just the opposite. If an Israelite who had sprinkled 
he blood were to be doubting and fearing lest, after 
U, his firstborn might perish, we should at once say. 
There is a man who has not faith in God ; he does not 
believe what God says ; he is making God a liar. And 
for a soul that rests on Jesus to doubt that he will be, 
nay, that he is saved, is the very height of presump- 
tion. It is not believing " the record that God has 
given of His Son." It is believing half the record, but 
not the other hal£ It is most unreasonable; God 
gays, *'He that belie veth hath everlasting life;" the 
believing soul that doubts God as to the certainty of 
its salvation says, '' I believe in Jesus, but I do not 
think I have everlasting life." One must be wrong. 
Who is it ? " Let God be true, and every man a liar." 
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Do not you see the illogical nature of such unbelief? 
that there is no reason in it ? nay, that it is pre- 
sumptuous ? 

dear friends, Satan turns things upside down. 
He has two ways of making sinners presumptuous, or 
rather, one way of making sinners presumptuous, and 
another way of making saints presumptuous. He 
makes sinners presumptuous by leading them to doubt 
God's word that they will be damned. God says, 
" Ye shall surely die." Satan says, " That is not true ; 
you shall not surely die. You may not be believing 
in Christ, still you have a good hope that you will be 
saved." That is the height of presumption. It is 
believing that God will not keep His word. Such is 
the presumption of the world, which hopes to be 
saved though it does not trust in Christ. On the other 
hand, he makes saints presumptuous, by leading them 
to think that, after all, they may perish, and that God 
will not keep His word. That, again, is the height of 
presumption. 

See how an Israelite was shut up to faith. He was 
not allowed to see: he was shut up to bare, naked 
faith. The blood was on the outside of the house ; 
the man was on the inside ; and it was said, " None 
of you shall go out at the door of his house until the 
morning." So that if a man wanted to strengthen 
his faith, he was not able to go outside the house to 
see whether the blood was there. His faith had to be 
strengthened by the recollection of the promise of God. 
So it is with us ; we are shut ap to iEaith. We esA ^ 
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believe, not only when we see, but when we do not 
see. There need not be a running backwards contin- 
ually to see whether the blood is on the soul ; a per- 
petual self-examination as to whether one really believes 
or not. That is done once for all; and assurance is 
nothing but believing — staying yourself on — the pro- 
mise of God. 

But let us go a step further. You ought to have 
assurance. Every believer in Jesus ought to be per- 
fectly assured of his salvation. I know that such is 
not the case ; but it ought to be. It is your birth- 
right. I do not find in the New Testament that there 
were such trembling, doubting Christians, as there are 
in these days. I do not find there that, when a man 
was converted to God, and believed in the Lord Jesus 
Christ to the saving of his soul, he had a vague hope 
that, after all, God might pardon him ; or that, if he 
did the best he could, he would be saved. I read this. 
He "rejoiced, believing in God, with all his house;" 
"He went on his way rejoicing;" "There was great 
joy in that city;" *' Our gospel came not unto you in 
word only, but also in power, and in the Holy Ghost, 
and in much assurance;" "Ye became followers of 
us, and of the Lord, having received the word in much 
affliction, with joy of the Holy Ghost" 

You cannot be happy without it. How could an 
Israelite, standing with his household round his table, 
having in his hand the little hand of his eldest boy, be 
happy if he did not believe that he was safe ? And 
how can you I A vague hope will not do. A crimi- 
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nal is not happy as long as he hopes for a reprieve ; 
but he is happy when he sees his pardon, with the 
queen's name at the bottom of it, when he knows that 
that name is good for his life. And so will you be 
happy when you know from the Word of God that, 
trusting in the blood of Jesus, you are safe. 

You ought to have assurance, because you cannot 
be holy without it. There may be a degree of holi- 
ness ; but there is none of that holiness which springs 
from the consciousness of adoption into God's family. 
" I will run in the way of thy commandments," said 
David. But when ? " When thou hast set my heart 
at liberty/* (Ps. cxix. 32.) Not till then. It is the 
holiness of a slave, and not the holiness of a son. It 
is not the happy consciousness of pleasing God. It is 
a bondage. Mark the order in this chapter. When 
was the Israelite to put away the leaven out of his 
house ? After he was saved ; after the word of God 
had conveyed to him the assurance that he was safe. 
So it is with you. Do you want to put away the evil 
things that lurk in your heart? You must know that 
you are God*s child ; you must know that you are 
pardoned ; you must know that your name is written 
in the Lamb's book of life ; you must know that your 
soul is " saved in the Lord with an everlasting salva- 
tion.'' 

You ought to have assurance, because you cannot 
be useful without it. Satan knows that well; he 
knows well that a redeemed sinner can never serve 
God heartily until he is conscious ol Vsva ^rrss^J^ssm^ 
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with God ; and therefore he blindg our hearts to it as 
much as he can. Yon cannot set about your work 
happily and heartily; you cannot go and tell other 
fellow-sinners of what the Lord has done for your 
soul, till you know it You cannot give a clear mes- 
sage of pardon to others if, when they turn round and 
say, "Are you pardoned?" you are obliged to say, "I 
do not know." What can you do ? Your tongue is 
tied, and your very feeblest efforts at the threshold of 
service are stopped and rendered useless. 

Therefore, dear friends, seek after assurance, and do 
not think that it is to be got by a round of religious 
duties, or attendance upon ordinances; by a certain 
amount of obedience yielded, or experience acquired. 
That was not the way of old ; neither is it the way 
now. How is assurance obtained? By trusting in 
the word of God. The question can be settled in one 
instant Are you content to take Ood at His word ? 
You receive the witness of a man ; you believe what a 
man tells you ; why not receive " the witness of God, 
which is greater ?" " This is the record, that God hdth 
given to us eternal life, and this life is in His Son. 
HE THAT HATH THE SON HATH LIFE." 
Believe it. Take God at His word ; and having done 
so, go on your way rejoicing, heartily and wholly to 
serve Him who has bought you with His blood, and 
who promises to keep you, trusting in Jesus till the 
very end, and then to translate you from His kingdom 
in this world to His kingdom in glory. 

J know that there are some here who do not like 
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assurance. And why? Because the absence of assur- 
ance is a very convenient thing for those who like to 
live a half-and-half life. Many know that; and they 
tell you. If I were perfectly sure that I was saved, I 
must be an entirely different person; I must live 
more heartily for God ; the line between me and the 
world must be drawn much more distinctly ; I could 
not be living with one foot in sin, and another foot in 
holiness ; I must be altogether on the holy side. Satan 
knows that ; and therefore he labours hard to per- 
suade people that it is a very humble, and a very 
proper, and a very respectable thing, to indulge a kind 
of vague expectation that, perhaps, after all, you may 
be saved. 

To such I would say, For God*s sake, have done with 
such Christianity as that. It is not worthy the name 
of it. It is a half-and-half Christianity. It is not God's 
Christianity. Get rid of it. Say, " I will have done 
with it from to-night. If I have passed from death 
unto life, as God says, I will believe it, and live as one 
ought to live who is 'alive for evermore/" Oh that 
God would enable you to rejoice in this fulness of 
assurance! that the dark cloud which hangs over 
many a mind, when they think of the time of judg- 
ment, might vanish, and that you might see, as God in 
His mercy has shown me for ten years, the glorious 
certainty, that " He that believeth in the Son of God 
hath life," and " shall never perish !" 

One word more. Let us remember that assurance 
of salvation is not salvation. The\:ei ^& ^sacK^ -^b. 
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trembling believer who, as a believer, is most cer- 
tainly saved, but is yet in doubt and fear. He 
is on the bridge, a massive stone one, with a good 
foundation-stone, and planted on the rock of God's 
truth; but he thinks he is only on a bridge of 
ropes. He is in the lifeboat; but he is afraid that 
he is only on a plank, and therefore he has not 
peace, he has not the fulness of peace. But he is 
none the less saved, if his heart is resting on the 
blood of Jesus. 

There might be two Israelitish houses on that ter- 
rible night. In the one, the family might be all 
standing round the table, with the calm peace of God 
in their minds, the very exemplification of the pro- 
mise, " My people shall dwell in quiet resting-places." 
They knew that the blood was outside; they knew 
that God had promised to pass over them, and they 
could gather their little ones around them, and as the 
hour of midnight came on, no fear of insecurity would 
cross their minds ; for their hearts were " stayed upon 
God," and they were in " perfect peace." You might 
have gone into the next house, and have seen the 
lamb slain, and the blood outside; but instead of 
peace, you might see agitation, uncertainty, and fear. 
Which of these families was the safest ? The one was 
as safe as the other every whit. It was not the degree 
of their assurance, or the strength of their faith, that 
insured their safety ; it was the blood upon the lintel, 
and the word of God. 

Neither was their safety in proportion to the mea- 
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sure of comfort which they enjoyed. You find many 
who say, " I cannot be safe, because I do not feel happy; 
or, if I were safe, I should be happy." An Israelite's 
happiness or unhappiness had nothing to do with his 
salvation. He was safe if he sheltered himself under 
the blood, not when he felt happy ; neither was he in- 
secure if he felt unhappy ; but if he trusted God's 
word as to the result of being sheltered under the 
blood, he would be happy. Just so will you be happy 
if, trusting in Jesus, you believe what God says as to 
the result of such trust — ^namely, perfect safety ; but 
neither will your happiness conduce to your security, 
or your unhappiness take from it. You are saved if 
you are trusting in Jesus ; and if you believe that you 
are saved, you will be happy ; but being ever so happy 
is no proof of safety, unless such happiness arises from 
fjEdth in Jesus. 

Whilst, therefore, urging upon you the privilege, 
the duty, that it is on your part to take God*s word 
concerning believers in Jesus, and to rejoice in it, do 
not mistake me so far as to think that, for one instant, 
I would say that the soul that trusts in Jesus, and yet 
has not assurance, is not safe. It was once said, " I 
may tremble on the rock, but the rock can never 
tremble under me." And that is true now. It is 
Christ that is your safety, not your faith. You may 
have the very weakest faith that ever was produced in 
the heart by the operation of God the Holy Ghost ; 
but as surely as He put it into the heart, and made it 
link itself on to Christ, so surely has Go A €^ft\4^^ica:^ 
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that soul shall never perish. Assurance of salvation 
is not salvation. 

A word of warning. Some people are sure that 
they will be saved. What does their assurance rest 
upon? They are very comfortable about these things. 
They can sit under the sound of the gospel ^ they can 
listen to all the warnings and promises, and they are 
at ease ; but there is no reality in their religion. There 
has been no sense of guilt, no simple dependence on 
the blood of Christ for salvation. There is no change 
of heart in them, no love to Christ, no setting forth 
towards heaven. They use the truth of God as an 
opiate rather than as a cordial ; they lull themselves 
to sleep, and go down to hell in the very lap of God's 
gospel Assurance of salvation, when it rests on a 
wrong foundation, is not salvation. Better to get 
alarmed, to be shaken out of that terrible security, to 
feel that you are undone, and at once flee to Christ, 
than to go on calmly till the hour of midnight comes, 
and God's eternal judgment falls upon you. 

And now may God grant that each one of us that 
really trusts in Jesus may go forth with clearer faith, 
and brighter hope, and more determined resolution to 
live for God, seeing that we have passed from death 
unto life, and that judgment is behind us; that, as 
believers, we are dead with Christ, and are risen with 
Christ for evermore. And may He lead any that are 
outside to come in. One cry, one look, one stretching 
forth of your hand — ah 1 less than that — one expres- 
sion oi helplessness from your heart to Jesus, and the 
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thing is done. Bis hand is stretched out, and I believe 
it is only necessary to let yours fall into it, for Him to 
draw you in, and shut you into the house in safety. 
God grant it, for Jesus Christ's sake. Amen. 

" I hear the words of love, 
I gaze upon the blood, 
I see the mighty sacrifice, 

And I have peace with God. 

" 'Tis everlasting peace ! 
Sure as Jehovah's name, 
'Tis stable as His steadfast throne, 
For evermore the same. 

" The cloudy may go and come, 
And storms may sweep my sky ; 
This blood-seard friendship changes not. 
The cross is ever nigh. 

" My love is ofbtimes low, 
My joy still ebbs and flows; 
But peace with Him remains the same, 
No change Jehovah knows. 

" That which can shake the cross 
May shake the peace it gave. 
Which tells me Christ has never died, 
Or never left the grave ! 

" Till then my peace is sure. 

It will not, cannot yield ; 

Jesus, I know, has died and lives, — 

On this firm rock I build. 
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" I change, He changes not, 
The Christ can never die ; 
His love, not mine, the resting-place, 
His truth, not mine, the tie. 

" The cross still stands unchanged. 
Though heaven is now His home ; 
The mighty stone is rolled away, 
But yonder is His tomb ! 

" And yonder is my peace, 
The grave of all my woes I 
I know the Son of God has come, 
I know He died and rose. 

" I know He liveth now. 
At Qod!s right hand above, 
I know the throne on which He sits, 
I know His truth and love," 



IIL 

DIFFICULTIES. 

OUB subject last week was the privilege of the people 
of God to enjoy the full assurance of their salvation, 
and the necessity of that assurance for real happiness^ 
holiness, and usefulness. 

How important, dear friends, this assurance of sal- 
vation is 1 Some may think that one dwells upon it 
too much, to the exclusion of other things ; but when 
one hears the wretchedly vague and uncertain answers 
that many make, when spoken to about their interest 
in Christ, the indefinite hopes of salvation that they 
have, one really feels that one ought to press it again 
and again upon the consciences of God's people, that 
they may be able to give a more decided testimony, 
a better reason of the hope that is in them, and thus 
make a more decided effect upon the world aroimd, 
which would then see in its midst a people fearless, 
happy, calm in the hour of danger, and even in the 
thought of approaching judgment. 

As we read this week the heart-rending story of the 
loss of the London, and of that man of God who went 
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among the passengers with no thought about himself, 
praying with one, reading with another, lifting up his 
heart to God for hundreds, and speaking to all about 
Jesus, we must have thought. What was it that enabled 
him to act thus ? He never could have done it if he 
had been uncertain about his own salvation. It was 
because that he knew that his own safety was a settled 
thing, that he was enabled to soothe others. For it is 
only when our own hearts are calm before God, with 
the certainty that, come death or life, health or sick- 
ness, happiness or sorrow, " there is no condemnation 
for us in Christ Jesus," that we can open our lips to 
pray for others, and stretch out our hands to help others, 
and never till then. 

I wanted to-night to have gone into the subject of 
the feast, which God's people were called to celebrate 
on the night of their deliverance. The lamb's blood 
procured their safety, and now the lamb's flesh was to 
sustain their life ; they were first saved, and then sus- 
tained by the same lamb. But before I do so, I would 
try to follow out a little the thoughts of last week, and 
meet several objections which often arise in the minds 
of persons really anxious about their souls, and yet un- 
able to appropriate to themselves in all its fulness the 
glorious certainty of salvation that God gives to them 
that believe in Jesus. 

I believe that, if you really analyse this feeling and 
search it to the bottom, you will find that it arises 
from a lingering self-righteousness which .leads the 
awakened soul, and even the soul that trusts in Jesus, 
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to look into itself, its works, or its feelings, for the 
evidence of salvation, instead of trusting simply and 
entirely to the word of Him who cannot lie — the 
unchangeable Jehovah. 

You find, for instance, one who says, I trust in Jesus, 
but I read in the Bible that " faith without works is 
dead," and I do not find in myself those works ; you 
tell me to trust in . the word of God, and to rest my 
soul on Him who has said, ** When I see the blood, I 
will pass over;" but I find other scriptures which 
seem to make works necessary for salvation ; I have 
not got the works, and I cannot be sure of my salva- 
tion. 

Now, it is quite true that God's Word says that 
" faith without works is dead," and I should be the 
last, I trust, to lead any to think that they are saved 
when they are not, or that they have a living faith 
when that is not the case. There is a faith that the 
devil has, the faith of simple assent to certain revealed 
truths. " Thou believest that there is one God . thou 
doest well: the devils also believe," (James iL 19.) 
That is the faith of assent : it is the acknowledgment 
of certain truths by the mind. But the devils do not 
trust Living faith is the reliance of a soul, awakened 
and conscious that it is lost, on the precious blood of 
Christ ; and if there is not that faith, there is no real 
faith ; there may be an intellectual assent to certain 
truths, but there is nothing of real scriptural trust or 
reliance. Saving faith is not the believing certain doc 
trines, but it is trusting in a Person — ^it is the depend- 
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ence of a sinner on the Saviour — ^it is the reliance of a 
lost soul on Christ the Son of Grod. 

That works follow such faith and prove its reality is 
quite true ; but what kind of works are you looking 
for? You must not expect to find in yourself the 
works of a full-grown Christian, when you have per- 
haps believed in Jesus but yesterday, and are only a 
child. A child must grow up into manhood ; but be- 
cause it does not grow all at once to be a man, you do 
not say it is not alive; or because it cannot walk as 
well, or work as hard, as a grown-up man, that it has 
not got real life. It is just so with the Christian : the 
moment he believes in Jesus he has life ; but he must 
not expect to find himself producing at once the works 
of a full-grown believer. Scripture distinguishes be- 
tween "children," "young men'' and "fathers," and 
each brings forth fruit unto holiness, in proportion to 
their age. 

Love to God's people, and obedience to His Word, are 
the first works or "fruits of the Spirit" that prove the 
reality of faith ; if neither of these are forthcoming, you 
may well doubt the living nature of your faith ; where 
they exist, do not be disheartened, because you do not 
bring forth all the fruits of the Spirit at once. The 
apostle Peter describes what should be the conduct of 
"new-born babes," as consisting in the "laying aside 
all malice, and all guile, and hypocrisies, and envies, 
and all evil speaking ; " and to be endeavouring to do 
this, in consequence of having " tasted that the Lord 
is gracious," is to be showing or proving your faith by 
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your works, (1 Peter ii 1-3.) And then remember that 
you must trust before you can work. God's Word as- 
sures you of this, that when you trust in Jesus you are 
pardoned. " By Him all who believe AEE justified** 
But you must believe this: in order to bring forth 
fruit unto holiness, you must take in the whole gospel. 
You say, " I believe in Jesus, but somehow or other I 
do not think that I am saved." That is weak faith : 
there may be a little degree of faith ; but it is not 
filial confidence ; it is not that confidence which brings 
forth holiness as its fruit. Faith works; but how? 
"By love," (Gal. v. 6.) Faith is the root, love is the 
sap, and the works are the fruit. You must have the 
love ; and how can you love ? " We have known and 
believed," said St John, " the love that God hath to 
us," and " we love Eim because He first loved us." 
As long as you are distrusting God, and taking in 
half the gospel instead of the whole, as long as you 
say, " I believe in Jesus, but I doubt my salvation," you 
cannot serve Him in holiness of life. When you take 
God at His word, and receive the full message — namely, 
nothing short of this, " He that believeth in Jesus 
SHALL NEVEE PERISH," then you are "rooted and 
grounded in love," and you will then have fruit imto 
holiness. 

A half-and-half believer, one that takes in the one 
half and leaves out the other, is just like a fruit-tree 
on the north side of a walL He has life, for he has 
faith; and wherever there is faith, howsoever little, 
howsoever weak, there is by the communication of the 

D 
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Holy Ghost eternal life. But there is little perhaps 
but life — very little leaves, it may be, less blossom, 
and hardly any fruit vi^orth mentioning. Such is the 
condition of a Christian who is doubting ; and he yet 
expects to find those works in himself that shall prove 
to him that he is saved. My dear friend, you are ex- 
pecting holiness, righteousness, and activity in God's ser- 
vice to spring — what from ? Not faith, but unbelief. 
Now, distrust, want of confidence in the full promise 
of God, never brought forth anything but ''dead 
works;" so that when you say, "Faith must have 
works, and without those works I cannot believe that 
I have a real faith," you must remember that you 
must have a whole faith, and that instead of merely 
saying, " I believe in Jesus, and yet I am not sure that 
I am saved," you must take in the whole truth, you 
must be able to say, *' I believe in Jesus, I believe that 
trusting in Christ I have everlasting life," and then the 
works shall follow. 

Look for an instant at the type that we have here in 
this 1 2th of Exodus. Were the Israelites told to wait till 
they had served God before they could know that they 
had life ? Nothing of the kind ; on the contrary, Moses 
had to go to Pharaoh seven times, and say from God, 
" Let my people go that they may serve me/' They 
never could serve God in Egypt. And, therefore, when 
a man was told that if the blood was sprinkled he was 
safe, he had not to ask himself such a question as, " Do 
I find myself serving God as I ought, to do ? " before 
he could believe that he was safe. The first expres- 
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sion of the desire of the IsraeKtes to serve God was 
when they were on the other side of the Red Sea and 
saw their enemies dead on the shore. It is then only 
that they say, ** The Lord is my strength and song : 
I will prepare him a habitation/' (Exod. xv. 2.) 

The fact is that they might be assured of salvation, 
not when they found themselves doing certain things, 
or bringing forth certain fruits of holiness, but when 
they trusted in the word of God, who said, " I will pass 
over/' Let us distinguish, dear friends, between that 
faith which only takes in half of God's message, and 
that which takes in the whole. Both, indeed, are the 
gift of God ; to both is attached the gift of eternal 
life ; but one brings forth very little fruit ; it is not 
the happy service of a child, it is the bondage of one 
who does not know that he is saved, and adopted into 
the family of God. 

But it is said, We read about Abraham, that "fruit 
\wought with his works, and by works was faith made 
perfect'* Was faith, then, imperfect before his works 
were wrought ? By no means ; Abraham was justified 
by faith before Isaac was bom, (Rom. iv. 18, 22,) where- 
as the works which were wrought by this faith, were 
brought forth many years afterwards — ^it may be four- 
teen, or fifteen, or twenty years later — ^wheu Abraham 
offered up Isaac on the altar. Then we read, " faith 
was made perfect." In one sense, his faith was perfect 
before, for he was thereby justified ; in another sense, 
his faith was " made perfect " afterwards, for it was 
proved by obedience. 
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You often find the expression "made perfect'* in 
the Scripture, not as implying previous imperfection, 
but manifestation or proof of perfection. For instance, 
in 2 Cor. xiL 9, Christ says to St Paul, " My strength 
is made perfect in weakness." Now Christ's strength 
cannot be imperfect, it is always perfect ; but when it 
is brought into connexion with Paul's weakness or your 
weakness, it may be said to be " made," or proved to 
be, perfect. 

Again, in 1 John iv. 17, " Herein is our love made 
perfect ; " or, as we find it in the margin, " Herein is 
love (i.e., God's love to us) made perfect with us." 
God's love is never imperfect, but it has its full or perfect 
effect with us, when it gives to the believer " boldness 
in the day of judgment." In like manner, there is 
perfect faith in the heart of him who trusts in Jesus, 
and he is counted a righteous man before God, but its 
outward manifestation, a proof of perfection or reality, 
is in his works of righteousness. 

Whilst, therefore, we ought to guard, on the one 
hand, most carefully against that state of mind which 
says, " I shall be saved whether I do what is right or 
not ;" whilst we remember that it is only works which 
prove to men that there is faith in the heart, as we are 
taught in the words, "By their fruits ye shall know 
them ; " do not let us, on the other hand, get away 
from the simple scripture that says, "He that be- 
lieveth hath everlasting life," — " To him that worketh 
not, but b'elieveth on Him that justifieth the ungodly, 
his faith is counted for righteousness.'* 
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Then there is another objection which applies to 
feelings, and which I slightly touched upon last week. 
You find a person saying, " I am told that believing in 
Jesus I am saved ; but I do not feel happy ; I do not 
feel that love to God and those emotions in my heart 
which I think I ought to feel. I read of joy, and peace, 
and happiness, and comfort ; I have not got these ; and 
therefore I think I am not saved." 

Now take care how you tamper with God's procla- 
mation of forgiveness of sin. You want to alter it, 
and yet you would not dare to alter a proclamation of 
your earthly sovereign. How does the proclamation 
of forgiveness to sinners stand ? " By Jesus all that 
believe are justified!* You want to put a word in, 
and make it read thus, " By Jesus all that believe and 
are happy are justified," — " By Jesus all that believe 
and love God are justified.'' Do not do that, dear 
friends ; you will never win happiness by altering a 
word of God's proclamation. Never mind about the 
consequences : trust in the simple word of God. He 
says, *'He that believeth in Jesus hath everlasting 
life." The moment you take that in, you will have 
full happiness. 

"Oh, but," you say, ''St Paul speaks about 'joy 
and peace in believing.'" Yes, but it is joy and 
peace in believing, whereas you expect to get joy and 
peace in doubting. You are looking for the thing in 
the wrong place. You do not take God*s Word as you 
find it, and yet you complain that you have not the joy 
and peace which God's Word assures only to thoea 
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who do take it as they find it. Look, again, at the 
type which we have in this 12th of Exodus. Was 
the Israelite assured of salvation only when he felt 
happy or loved God ? No. It was when he trusted 
in the blood that he was safe. It was not said, 
'*When I see you happy in your houses, or with 
gratitude in your hearts, I will pass over you ;*' but, 
'* When I see the blood." Let us keep to that. All 
the errors in doctrine and practice just spring from 
adding a little bit to, or taking a little bit from, the 
Word of God. " Dead flies/' said Solomon, " cause the 
ointment of the apothecary to send forth a stinking 
savour;" and this precious ointment of God's Word 
will not have a sweet odour, and will not produce its 
right effect in your life, if you are putting in one thing 
which God has left out, or taking out one thing which 
God has put in. Whilst, therefore, we would jealously 
seek after all holiness, and remember that joy and 
peace are the birthright of every one that trusts in 
Jesus, do not let us place either the works on the one 
hand, or the happy feelings on the other, apart from 
that with which God has inseparably connected them 
— ^faith, unhesitating, childlike, simple reliance on the 
promise of God. Deal with God as you would with 
your fellow-men. " If we receive the witness of men, 
the witness of God is greater." You do not wait to be 
persuaded about anything your neighbour tells you he 
will do for you till you feel happy about it; you 
believe him, and yet a man may break his word to- 
morrow ; but God never can. Believe that when God 
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says, *' When 1 see the blood, I will pass over," He 
means it. 

But the doubting soul again says, " I find it written, 

* Work out your own salvation with fear and trembling/ 
(Phil. ii. 12 ;) then there is something left for me to 

* work out/ So long as that is undone, I cannot be 
saved ; and how can I have unhesitating peace, and joy, 
and confidence in God, if I am to do this with * fear 
and trembling ? ' " A little consideration of the passage 
will, however, show that it need give no hindrance to 
the assurance of salvation of which I have been speak- 
ing ; for see, in the first place, to whom the command 
is addressed. It is to "saints in Christ Jesus," 
(chap. i. 1 ;) and we know that " There is now no con- 
demnation to them that are in Christ Jesua" It is to 
*'sons of God," (chap, ii 15 ;) and if a man be God's 
son, though he may often prove himself to be an 
unworthy son, and may incur chastisement, yet he has 
been made a son by the power of God's grace ; and the 
devil cannot come and take God's children, and make 
them his; they are *' heirs of God, and joint-heirs 
with Christ." It is addressed to those whom St Paul 
calls his "joy and crown," (chap. iv. 1 ;) those whom he 
anticipated meeting with joy at the second coming of 
the Lord. They were, therefore, not persons about 
whose salvation there was any doubt, but, as " saints" 
and " sons of God," they were urged to " work out,^' or 
carry out to its full development, that salvation which 
was " their own*' already. 

Nor do the words " fear and trembling" imply in 
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the least any anxiety as to the end of their course — 
their final salvation ; — for you find them often used in 
Scripture in quite a different sense. For instance, 
in 1 Cor. ii. 3, St Paul, describing his preaching 
at Corinth, says " I was with you in weakness, and in 
fear, and in much trembling'^ What about ? Lest 
he should be lost ? Not at all ; but lest he should not 
do his work as he ought. The work which lie had to 
do — the work of preaching Christ crucified to perishing 
souls — ^was one of tremendous responsibility, and he is 
but a poor preacher of the gospel that does not feel it 
so. There was no doubt about Paul*s salvation. He 
was not referring to that, but to his service for God. 
Again, in 2 Cor. vii. 15, St Paul had sent Titus to 
comfort the Corinthians, and you find there these 
words, " He remembereth the obedience of you all, 
how, with fear and trembling, ye received me." 
Why ? Lest they should be lost by not receiving him 
properly? No, that had nothing to do with it. It 
was the reverence which the younger owed to the 
elder. It was the reverent, godly fear with which 
they received this holy man of God, sent by God to 
them. Once more, in Ephesians vi 5, where St Paul, 
in giving (Jirections to Christian servants, says, " Ser- 
vants, be obedient to them that are your masters 
according to the flesh, with fear and trembling, in 
siQgleness of your heart, as unto Christ." Now, he 
never meant to tell those servants that, if they did not 
serve their masters properly, they would be damned. 
It was not a question of salvation^ nor could St Paul 
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tell a Christian servant to serve his master with the 
terror of a slave under the lash. It does not mean 
that. It means .that reverence, that respect which 
every Christian should cultivate for those set over him ; 
just as you have it in the Second Psalm, " Serve the 
Lord with fear, and rejoice with trembling"^— the 
union of respectful, reverent service, with holy joy. 

Then, does this verse, "Work out your own sal- 
vation with fear and trembling,'* mean that a child of 
God is to fear and tremble lest he should perish ? No, 
for it goes on, "It is God which worketh in you." 
God only works in His people. He does not work in 
those that are lost. There is another working in them, 
" The spirit of the power of the air, which worketh 
in the children of disobedience." God works in His 
people ; and because He works in them they are told, 
" Work out your own salvation with fear and trem- 
bling ;" not in the sense of saving themselves, but just 
as one might give us a garden, and say. Cultivate it 
that it may bring forth ftruit. So they were to bring 
forth in St Paul's absence, as they had done in his 
presence, the fruits of a holy life. The salvation was 
" their own,** and they were to make it productive, by 
means of the power of God working in them. 

But many think that assurance of salvation is im- 
possible and presumptuous, since even St Paul himself 
feared lest he might be a " castaway," (1 Cor. ix. 27.) 
But an examination of the context, and of the use of 
the same word in other passages, will show that St 
Paul is not expressing his feax oi Wfli^^s^^^issia^i^^s55^^ 
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but that lest, after urging the duty of holiness upon 
others, he should, by neglecting to keep his own body 
in subjection, come short of that praise from God, 
which every faithful servant must earnestly covet. It 
is the same word that you find in 2 Tim. ii 15, only 
without the negative prefixed, when St Paul says to 
Timothy, *' Study to show thyself approved unto God, 
a workman that needeth not to be ashamed." He did 
not mean that Timothy should save himself by so 
doing, but that he was to prove himself a good ser- 
vant. And so St Paul says, *'I want to prove myself a 
good servant. I do not want to be ashamed at the 
coming of the Lord. I do not want to be disapproved 
of." A man may be a son, and yet disapproved of 
God as a servant, for he may have done his work 
badly. The word translated " castaway " in Luke ix. 
25, is a very different, and far stronger expression, 
and which undoubtedly implies eternal ruin ; but to 
attach such a meaning to it here is to make Scripture 
contradict itself. "The Lord will not cast off his 
people.'* 

But it is urged again, " I shall never be able to 
persevere tUl the end. I am so weak, irresolute, and 
inconsistent, that I am sure to fall." This is quite 
true, and if your ultimate salvation depended on your 
strength, resolution, and consistency, you would not 
have the most distant chance of getting to heaven. 
But it is one of the clauses in that everlasting cove- 
nant which God has entered into with Christ on 
heb&lf of Bia people, that He will preserve them for 
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eyermore. Christ promised as much when He said, 
" My sheep shatl^never perish, neither shall any one 
pluck them out of my hand/' (John x. 28.) He prayed 
for it when He said, *' Holy Father, keep through Thine 
own name those whom Thou hast given me/' (John 
xviL 2.) He declared the certainty of their final 
entrance into glory in the words, ** Father, I wiU that 
they also whom Thou hast given me be with me where 
I am, that they may behold my glory,^ (John xvii. 24.) 
And we are told that those who are " sprinkled with 
the blood of Jesus Christ are kept " (literally, kept as by 
a garrison) ''by the power of God, through faith, unto 
salvation," (1 Peter i 5.) 

As far, therefore, as regards yourself, you are without 
hope ; but, since the covenant is " ordered in all things 
and sure" God has promised to " perform the good 
work which He has begun in you/' (Phil i. 6.) You 
may, with fullest confidence, if "justified by faith," also 
" rejoice in hope of the glory of God/' (Rom. v. 1, 2.) 
" Christ ever liveth to make intercession for those who 
come unto God by Him ;" and, therefore, " He is able 
to save them for evermore," (Heb. viL 25, see margin.) 
" Two immutable things/' the promise and oath of 
Grod, are pledged to the heirs of promise, in order that, 
in spite of all hindrances arising from weakness 
within and temptation without, they may have " strong 
consolation," (Heb. vi. 18.) 

Still, it may be objected, What do all those passages 
in the Epistles then mean which speak of " apostasy/' 
" turning back unto perdition/' if it is impossible foe 
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believers in Jesus ever to fall away finally, and perish ? 
This is a fair question, and demands much consider- 
ation. These are most solemn passages, as, for in- 
stance, those in Heb. vL 4-6, x. 26-29 ; and 2 Peter ii, 
20-22, which speak in awful language of the danger 
of apostasy, and have occasioned many anxious 
thoughts in the minds of those who are seeking 
salvation. They are passages that must by no means 
be slurred over, or, by being explained away, be de- 
prived of their sharp edge, for they are meant to take 
effect upon the conscience. 

I would offer the following remarks with regard to 
them collectively, for, though differing in language the 
one from the other, they have all the same object : — 

We must remember that, precisely as it would be 
now, if an apostle were to write to the "Church of 
God" in such and such a place, that, amidst the num- 
ber of those professing to belong to that church, there 
might be, nay, probably would be, many who were 
only professors, and nothing more. So it was in days 
of old, "They are not all Israel which are of Israel ;'* 
and in the midst of the early churches there were very 
many who were not truly converted, not really believing 
in Jesus, though ranked outwardly with His people. 
An epistle, therefore, was necessarily, from the very 
nature of things, addressed not only to the actual and 
true Church, but to the professing Church in the 
different places, (for the Scriptures always deal with 
men according to their profession,) and must therefore 
eontain exhortations, warnings, &c., calculated to suit 
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the spiritual condition of each class of persons which 
it contained. 

Whilst it would be written, like the Epistle to the 
Hebrews, with the object of conveying to the hearts of 
weak and trembling believers the fullest assurance of 
their eternal salvation in Christ, it would also contain, 
as that epistle does, the sharpest and most solemn 
warnings to those who, it might be feared, were only 
professors, and were in danger of turning back from 
following after Christ. They would thus have the effect 
of stimulating the slothful, though, it might be, true 
seeker after salvation, to " give all diligence to make 
his calling and election sure," and of raising the more 
advanced believer to a fresh watchfulness over himself; 
whilst they might, at the same time, awaken a sense 
of danger in the mind of the self-satisfied, but self- 
deceived professor, and recall from the tendency to 
declension the soul that was in danger of turning back 
to the world. 

They describe the hopeless condition of those who 
have had great light, have gone great lengths in the 
profession of Christianity, and have, nevertheless, 
abandoned Christ for this "present evil world;" but 
they do not, I believe, refer to a truly believing and 
converted soul. The testimony of all Scripture, to the 
certain and everlasting salvation of those who trust in 
Jesus, is too clear to be mistaken, and we know that 
God does not, cannot contradict Himself — ''They shall 
never perishy 

One thing we may be sure oi, Mi^ ^^ ^^ ^s^ 
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troubled in mind by these and other similar passages 
would do well to remember it, that no apostate, or 
finally impenitent one is ever troubled by them ; on 
the seared conscience of such a one they fall with no 
eflfect. The tender conscience, which feels their power, 
and trembles with anxious fear lest they should de- 
scribe its case, may take comfort by considering that 
none who " stand in awe of God's Word** are depicted 
by them. 

I have thus endeavoured to answer some of the 
most general objections that are advanced against the 
doctrine of assurance, as clearly as the brief limits of 
an address enable me, and I would now, in conclusion, 
make a few remarks to two classes of persons. 

First, I would say to those who dislike the doctrine, 
and who are continually arguing against it, Have you 
ever been really led to see your guilt, danger, and 
utter inability to do anything to save yourself? I 
seriously question whether you have ; for no one who 
has ever been awakened by the Holy Spirit of God, to 
see that, by reason of his sins and his unbelief the 
" wrath of God abideth on him," that he is on the very 
brink of everlasting ruin, and that he is "without 
strength" to say one word, do one work, or think one 
thought that shall tend to his salvation ; that he is, in 
fact, " dead in trespasses and sins," will ever rest 
content with anything short of the assurance that his 
sins are pardoned, and that he is saved from con- 
demnation. No Israelite who believed in the reality 
and nearness of the impending judgment, could pos- 



DIFFICULTIES. 63 

sibly be satisfied without knowing that the blood was 
sprinkled, and his family safe. No man who is con- 
scious that he is drowning would be satisfied till he 
IcTiew that he was in the lifeboat. Neither will any 
sinner, conscious of his total ruin, be satisfied without 
knowing that he is saved. 

If you are arguing against the possibility of it, 
you are either disbelieving the Word of God, which 
sentences the sinner to death, or you are, to some 
extent, looking to your own character, feelings, or 
works to aid you in the work of salvation. 

As good old Hart says — 

" Your fairest pretensions must wholly be waived. 
And your best resolutions be cross'd ; 
Nor can you expect to be perfectly saved, 
Till you find yourself utterly lost'* 

Begin at the beginning. Believe the testimony of 
God with r^ard to your character and condition as a 
lost sinner, and you will then feel the need of the 
assurance of salvation. 

To those who are desirous of obtaining this assur- 
ance, but who think that the above-mentioned and 
other similar texts are opposed to it, I would say, be 
content with the simple passages of Scripture which 
promise pardon and eternal life to "every one that 
believeth in Jesus." The texts in question are, with- 
out doubt, difiicult ones ; treat them as such ; wait 
to explain them to yourself till you know the easy 
ones well. Be like a little child, and wait to spell 
hard words till you know ABC thoroughly, and 
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then explain the difficult texts by means of the easy 
ones. 

Above all, trust in Jesus. In trusting Him, doubts 
vanish, difficulties are cleared up. The consciousness 
that His arms are around you, that His heart beats 
with love towards you, and that He promises that 
none shall pluck you out of His almighty hand, will 
give you more assurance than being able to explain all 
the hard things in the Bible. 

Lastly, Do not rest short of the full assurance of 
faith, till you can say with him, who said of himself, 
and those to whom he wrote, "NOW AEE WE 
THE SONS OF GOD/' God has written to you 
that believe on the name of His Son, " that you may 
know that you have eternal life.'' May He lead you 
all into that knowledge, for Christ's sake. Amen. 

" From whence this fear and unbelief. 
If God, my Father, put to grief 

His spotless Son for me 1 
Can He, the Eighteous Judge of men. 
Condemn me for that debt of sin, 

Which, Lord, was charged on Thee ? 

" Complete atonement Thou hast made, 
And to the utmost farthing paid 

Whatever thy people owed ; 
How, then, can wrath on me take place. 
Now standing in God's righteousness. 
And sprinkled by Thy blood ? 
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" If Thou hast my discharge procured. 
And freely in my place endured 

The whole of wrath divine ; 
Payment God will not tunce demand. 
First at my bleeding Surety's hand. 

And then again at mine. 

" Turn, then, my soul, unto thy rest ; • 
The merits of thy great High Priest 

Speak peace and liberty ; 
Trust in His efficacious blood. 
Nor fear thy banishment from God, 

Since Jesus died for thee." 



IV. 

THE FEAST OF THE REDEEMED. 

''And they shall eat the flesh in that night roast with fire. . . . Eat 
not of it raw, nor sodden at all with water, but roast with fire ; 
his head with his legs, and with the purtenance thereof. And 
ye shall let nothing of it remain until the morning ; and that 
which remaineth of it until the morning ye shall bum with 
fire."— Exodus xiL 8-10. 

The Israelites were saved from the judgment that was 
about to fall on Egypt — " delivered from the wrath to 
come" — ^by the blood of the lamb, and within the 
blood-sprinkled houses they were now to eat the flesh 
of the lamb. They were to keep "a feast unto the 
Lord," and part of that feast will form our subject for 
consideration to-night. 

The very mention of the word "feast," I think, 
suggests to our mind that it was to be a time of 
enjoyment, and yet, you know, it was a time of fearful 
danger ; and times of danger are not the times that 
we choose for feasting. You remember in the ship- 
wreck of Paul in Acts xxvii, that so far from feasting, 
they fasted for fourteen days ; they could not think 
about their food, for it was a time of danger. And 
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this was a time of danger too ; there was the sword of 
God just going to smite ; and yet the Lord said that 
that was the very moment when His people should 
keep di, feast unto Him. 

If you turn to Psalm xcL, you will see the secret of 
their being able to partake with enjoyment of a feast 
when death was being scattered all around them : 
"He that dwelleth in the secret place of the Most 
High shall abide under the shadow of the Almighty/' 
" Thou shall not he afraid for the terror by night, nor 
for the arrow that flieth by day " " There shall no 
evil befall thee, neither shall any plague come nigh thy 
dwelling." 

Of course, the peace of the Israelite would depend 
very much on the simplicity of his faith. If he 
allowed a doubt of the faithfulness of God, a suspicion 
that God might be forgetful, or might make a mistake, 
and that the sword might fall on any one inside the 
house whereon the blood was sprinkled, such a doubt, 
though it would not touch the question of his safety, 
would yet most materially affect his comfort. But if 
he knew that the fact of his being passed over by the 
destroying hand of God was not the result of his con- 
duct or character ; that it was not the consequence of 
the strength of his faith, or the intensity of his feel- 
ings, but that it was the result of the free grace of 
God and the faithfulness of ffim who had said, "When 
I see the blood, I will pass over you ;'* he would not 
be looking at his changing feelings, or his varying 
faith, at his conduct or character, to find the reason 



68 ' THE FEAST OF THE REDEEMED. 

why he should be saved, but the blood once sprinkled, 
and the word of God passed, he would know that he 
could not perish ; and he would be entitled to the 
fulfilment of that blessed promise in Isaiah, " Thou 
wilt keep him in perfect peace whose mind is stayed 
on thee, because he trusteth in thee!' 

If any one says. Ah, but I am afraid my faith will 
fail, I reply. No ; faith never fails. It may be weak 
faith, but it is the link between the soul and Christ, 
and it is a link that was never fashioned on earth : it 
is forged in heaven. Faith in Jesus is not the off- 
spring of our hearts, it is " the gift of God ; it is the 
work of the Almighty Holy Ghost : and therefore, 
since " what God doeth it shall be for ever," faith can 
Ttever fail. It may be weak, it may get almost 
extinguished, but since " the gifts and the calling of 
God are without repentance,'" (i.e.. He never repents of 
them,) the faith that He has put into the soul that 
comes to Christ can never die. 

Of course, I say, the amount of peace, like that of 
the Israelite, will depend on the simplicity of faith. If 
you let a doubt of God's faithfulness, or an idea that 
He may make a mistake, or break His word, come 
into your minds, your peace will be just like the water 
the tranquillity of which the least stone disturbs. If 
you are looking at your own conduct or character, the 
degree of your faith, or the intensity of your feelings, 
as a warrant for being saved, your peace will be very 
imsettled ; but if, on the contrary, trusting in Jesus, 
you cemmit yourself simply and entirely to His blood. 
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and rely upon His word, " I will pass over you/' your 
peace shall be as firm as a roclc With the thunders 
of judgment rolling round you, you may take your 
place at God's table, and enjoy the feast with holy, 
solemn joy and satisfaction. 

And now let us consider the feast which God pro- 
vided for His people. I would first of all remark that 
feasting on the lamb did not precede, hut followed sal- 
vation. The Israelite must first take the blood and 
sprinkle it on the door-posts ; then go into the house 
and enjoy his food. He could not eat it outside the. 
house ; it was an impossibility according to the words 
of the text ; he must then have it inside. He must be 
saved first Now many would transpose this order, 
and put enjoyment before salvation. They stand out- 
side the door, and want to get peace and joy before 
they are saved. They say, ' Oh, if I could only feel 
Christ precious, then I would trust in Him. If I had 
this empty place in my heart filled with those true 
pleasures which I know are in real religion, then I 
would cast myself upon Christ, and believe that I 
should really be saved.' But, dear friends, that is 
putting the thing in the wrong order. You are want- 
ing to feast ow^side, whereas God says you can only 
feast inside. What does he say in John x ? " I am the 
door, by me if any man enter in he shall be saved, and 
shall go in and out and find pasture," not outside the 
fold but inside. Oh, how, foolish it is to expect enjoy- 
ment whilst you are keeping away from Christ ; stay- 
ing on the threshold of the door which is sprinkled. 
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with Christ's blood. You never will have it there. 
Come in. Come to the blood ; shelter yourself 
under it. Come in through the door into the house ; 
take your place there ; and though you have left all 
the flesh pots of Egypt outside, you shall find inside 
such a feast. " It is written, Eye hath not seen, nor 
ear heard, neither have entered into the heart of man 
the things which God hath prepared for them that 
love him.'' You never can feel Christ precious to your 
soul till you trust in Him. You must take God at 
His word first, trust in Him for salvation, and then all 
the rest will follow. 

How can you be happy ? As long as you are out- 
side you are in danger. If you are lingering, you 
are exposed to judgment. dear friends, whilst the 
sword of God has not yet fallen ; whilst the whole 
world, though sentenced, is not executed ; whilst the 
shadows are lengthening, and it is still called the day 
of grace, oh ! get, for God's sake, under the blood of 
Jesus. Do not wait for anything, stronger faith or 
feeling ; do not wait to get better. The first thing is 
the blood. Nothing before that. Everything after it. 
The feasting on the lamb in the passover, the great 
type of redemption, did not precede salvation, but 
followed it. May God teach us all what it means. 

The feast was the lamb. There is no doubt, as I 
have before remarked, what that signified. '* Christ 
our Passover is sacrificed for us, therefore let us keep 
the feast.'* The feast is Jesus the Lamb of God. 
You see God did not only save His people ; but He 
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gave them life. They were not only saved from the 
condemnation which was resting upon Egj^t, but they 
got their life sustained by God, and by means of the 
flesh of the very one whose blood was the cause of their 
safety. Do you see what that means ? God not only 
saves us from condemnation and death, but He gives 
life; for it is not only said that he that believeth in 
Jesus " shall never come into condemnation," but also 
that he " hath everlasting life,'* 

Then, again, the Israelites had a long journey before 
them, and they needed strength. God gave them 
strength. The slain lamb was to supply it. How 
precious it is to feel that God takes care about His 
people's life, about their food which is to sustain them. 
How beautifully we get that in the raising of Jairus s 
daughter, where the Lord not only said, " Damsel, I 
say unto thee arise," but " commanded that something 
should be given her to eat." She needed the food to 
Bustain the newly-given life. So do we; and the 
Lord therefore gives us that which can alone really 
sustain and strengthen the life of the soul. We are 
Redeemed " with the precious blood of Christ, as of a 
lamb without blemish and without spot ;" but we are 
told in John vi. 53, that " Except ye eat the flesh of 
the Son of man, and drink his blood, ye have no life 
in you. Whoso eateth my flesh, and drinketh my 
blood, hath eternal life" There must be feeding upon 
Jesus to get life sustained, just as there must be trust- 
ing in Jesus to get the life saved. 

The blood of the lamb on the door-posts, and the 
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flesh of the lamb inside th€ house, I conceive, present 
the Lord Jesus Christ to our minds in two aspects, 
distinct and yet united. No Israelite could eat the 
flesh unless the blood was sprinkled ; but every one 
that had sprinkled the blood would eat the flesh. The 
two went together ; they could not be separated. And 
in like manner, none can feed upon Christ as the life 
of their soul, but those who have trusted in His blood, 
whilst living upon Him is the inevitable consequence 
of trusting in Him for salvation. The blood of the 
lamb is the procuring cause of salvation, and the flesh 
of the lamb is the sustaining power of the life that is 
saved. 

There was, however, this difference, that whilst with 
each Israelite who trusted in the blood, the degree of 
faith was of no importance, yet when it came to a 
question of feeding upon the lamb, we read that 
it was to be "according to his eating." *' Every 
man according to his eating shall make your count 
for the lamb." Just, I think, showing us this, that 
•faith in Jesus for salvation need be of the simplest 
character only: but that when it comes to feeding 
upon Him as our life, our strength, our sustenance, 
much depends upon the spiritual appetite of each 
•believer. All have not got the same appetite : there 
is one man with a strong appetite, and another with a 
weak one ; the one is sickly, the other healthy. All 
must feed to have their life sustained, but they feed 
very differently. 

You need but to look at yourself if you are in 
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Christ, to find out that your desire after heavenly food 
varies very much. One day it is strong, another day 
weak. Still, you cannot live without Jesus. " Except 
ye eat the flesh of the Son of man, and drink his 
blood, ye have no life in you ;" and that which gives 
life sustains life. Oh, may God give us all a hunger- 
ing and thirsting after Christ, that we may not be 
content with merely getting inside the house, and 
being saved, as I fear we too often are ; but that we 
may seek to glorify God by taking of those rich trea- 
sures of food that are laid up for us in the Lord Jesus 
Christ. Ah! how little we seem to get on in that 
respect. Many of us, thank God, are able to say, we 
have *' passed from death unto life " by trusting in the 
blood ; but how little appetite is there for heavenly 
things, for Christ the substance of them all ! 

Now, there are three points to be noticed with 
regard to the lamb as the food of the believing 
Israelite. First, It was to be roast with fire. "Eat 
not of it raw, nor sodden at all with water, but roast 
with fire." 

What does this signify ? I need not dwell at length 
upon the passages of Scripture that teach us that the 
fire denoted the consuming power of the -justice and 
holiness of God in contact with sin. " Our God is a 
consuming fire** The lamb was to be roast with fire ; 
it was to undergo the scorching action of fire. Was 
not that so with the Lord Jesus? What did He 
undergo? He was "made sin" for us, and being 
made sin — that is, being clothed with our sins. He ^tisk 
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brought into contact on the cross with the holiness 
and jastice of God ; and the fire of the Lord fell and 
consumed that precious sacrifice. Thus you find the 
language of Jesus in the Psalms : " Thy fierce wrath 
goeth over me ; thy terrors have cut me off," (Ps. 
IxxxviiL 16.) Again, " My days are consumed like 
smoke, and my bones are burned as an hearth. My 
heart is smitten and withered like grass,'' (Ps. cii. 3, 4,) 
language that we are not wrong, from the key given 
us in the New Testament, in looking upon as the pro- 
phetic utterances of the Lord Jesus Christ. He was 
made a sacrifice, an atonement, a propitiation, and 
then the just wrath of God against sin consumed that 
sin-offering, instead of the sinner whom it repre- 
sented, — with whom it was identified. 

There is great importance in these words, "roast 
with fire,'' for this is a day when there is a growing 
tendency to look upon the death of the blessed Lord 
Jesus as a great example of unselfishness and devotion, 
but to put out of sight the fact that it was a sacrifice, 
something coming between the just wrath of God and 
the wrath-deserving sinner. There is no food in the 
Lamb of God, except " roast with fire." It is a 
mockery to tell a poor lost sinner that Jesus died for 
him as an example. That gives him no peace. He 
gets no satisfaction in that. He says, "I am a lost 
soul ; I need a sacrifice, not an example. I must have 
an example to follow, when I get life ; but my life is 
condemned, and I am a guilty one ; I cannot come to 
God. How am I to come to Him unless my sins are 
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atoned for, my guilt expiated ?" It is only when we see 
the Lord Jesus Christ suffering in our stead, bearing 
the wrath for us, "stricken for the transgression of 
God's people," making *' his soul an offering for sin," 
that we really find a resting-place for our souls, peace 
for our consciences, and nowhere else. Take away the 
propitiatory meaning and intent of the death, of Christ, 
and I am a lost sinner at once ; I have no Saviour, 
because I have to do with a just God, and He can only 
justify in accordance with His own Word, that pro- 
nounces death as the penalty of sin. 

Secondly, The whole lamb was to be eaten, " his 
head with his legs, and with the purtenance thereof." 
What is the head ? The seat of wisdom. What do 
the legs represent ? The walk. What do we under- 
stand by ** the purtenance thereof," but that which is 
in Scripture in other places called " the inwards," " the 
heart" the seat of the affections. All this was to be 
food of the Israelite saved by the blood. 

It is so with the Lord Jesus Christ. God gives us 
a whole Christ as our life. His wisdom, His walk, 
and His full, free, boundless love are all made over 
to the believer, as that whereon his soul is to feed, 
"by faith with thanksgiving." dear friends, un- 
less an Israelite partook properly of the food provided 
for him, he would be ill prepared to undertake the 
journey which Jay before him ; and it is because be- 
lievers feed so little on the Lord Jesus Christ, that 
the Christianity of many is such a weak and one-sided 
thing. Men take up one part of truth here, and a.iL- 
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other there, and they say, " That is the truth." But 
it is not ; it is only a part of the truth, Christ. You 
must have the whole Saviour as the strength of your 
life. Nothing less will do for you, if you are to be a 
healthy and hearty Christian. You must not be con- 
tent with anything short of what God has given. You 
may say, perhaps, it is rather vague, this feeding upon, 
or " living by," Christ ; what does it mean ? Well, 
dear friends, it is language that we use every day of our 
lives. You say of a person who is devoted to politics, 
amusements, or any absorbing occupation, that he "lives 
upon it ;" or of one who gains his livelihood by this or 
that profession, that he "lives by it." And in the same 
manner, Jesus is the food of the believer's soul. He is 
the object that engrosses all his attention. He is the 
means whereby his life is sustained, as, for instance, 
our Lord expressed it, when He said, " He that eateth 
me, even he shall live by me" (John vi. 57,) and St 
Paul, when he described himself as living "by the faith 
of the Son of God" (GaL iL 20.) What do you do 
when you eat ? You take in, you absorb something 
into your body. When you feed upon Jesus, you take 
Him into your souL You look at Him, you read about 
Him in the Word, and thus you " mark, learn, and in- 
wardly digest" the food which endureth unto everlasting 
life. 

There is, I fear, very little of this, very little medi- 
tation upon Jesus. We are often satisfied with read- 
ing about Him a chapter in the morning, and a chap- 
ter in the evening; and there is not that prayerful 
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Study of His life and death, words and character, which 
there should be. There is but little digesting the food 
that God has given us ; and I do believe that this lies 
at the root of all our superficial Christianity. We are 
content with enough truth to save us, and are not living 
upon Jesus as the daily source of strength and holi- 
ness. Now we are not only to. " taste that the Lord 
is gracious," (that is only the beginning,) but to '* desire 
the sincere milk of the word, that ye may grow 
thereby." You may have enough of Christ for life, 
but you must get more of Him for growth, and it 
by living upon the Word; more of the Word, and 
less of the newspaper ; more of the Word, and less 
of men's talking ; more of private study of God's truth, 
and less of going to meetings, that the soul will really 
prosper, I delight to see you all here ; but if I were 
asked, Which will do me most good, going to hear the 
Bible expounded, or staying at home, and studying 
my Bible for the same time? I would say, By all 
means stay at home, and study your Bibles. If a 
Christian does not get as much time in private over the 
Word as he does in public listening to the Word, his 
Christianity will be out of proportion ; he will not be 
a healthy Christian, or one that brings honour to God. 
Do, therefore, seek to live in the contemplation and 
study of the Lord Jesus Christ, as revealed in the Word 
of God, and then you shall grow up into likeness to 
Him. As intimately as a man's strength is connected 
with the food which he eats, and as certainly as bad 
food and hurried meals will tend to impair his bodily 
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health, quite as iatinaately is the strength of your soul 
connected with the nature of the food which you are 
continually receiving into it, and as certainly will im- 
perfect views of Christ, and hurried glances at Him in 
the Scriptures, render you spiritually weak and sickly. 
Thirdly, No portion of the lamb was to he left. 
** Ye shall let nothing of it remain until the morning ; 
and that which remaineth of it until the morning ye 
shall burn with fire/' " Thou shalt not carry forth 
aught of the flesh abroad out of the house," (ver. 46.) 
What do these directions mean? Why, so far as I 
understand it, they implied that if it was allowed to 
remain, or if it was taken out of the house, it would 
be disconnected from the " blood of sprinkling," and 
would become an ordinary meal — a common thing; 
it might be made light of. And taken in this light, 
dear friends, it is full of instruction to the Christian. 
Never disconnect the Lord Jesus Christ, when you con- 
template and feed upon Him as your life, from the 
thought that it is to His blood that you owe your sal- 
vation. It is near the cross only that the soul is really 
kept humble before God, and can grow up into like- 
ness to Jesus. Once get away from that, once take to 
the habit of reading about Jesus, contemplating the 
ways, the life, the mind of Christ, apart from the one 
great fact that by His blood you are saved, and you 
get into the wrong place at once. Keep under the 
shadow of the cross of the Lord Jesus. The blood 
drops from thence, and it is only there that you can 
really feed upon Him. 
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Then, again, if it did remain until the morning it 
was to be burned with fire ; it was not to be taken out 
of the house. God would not have it slighted in any 
way. If it was taken out of the house, it might be 
thrown on one side, and be trodden under foot and 
wasted. God would not allow that, neither will He 
now allow the Lamb which He has provided, His own 
Son, to be wasted. He is too precious to be despised. 
God will not allow you to deal triflingly with the flesh 
and blood of the Lord Jesus Christ, and no one who 
trusts in Him for salvation will wilfully do so. " Unto 
you which believe He is precious." It is the peculiar 
and crowning guilt of a world which calls itself Chris- 
tian, but which is content to have the form of godli- 
ness without the power, that it makes light of the Son 
of God. There is a profession of faith in His name, of 
trust in His blood ; but, to judge by the lives and works 
of many who repeat creeds and fervent expressions of 
love and praise on Sunday, but whose religion goes 
very little farther, there is no real love to His person, 
no obedience to His words, no following in His steps. 
What is this but making light of Christ, treating the 
blood of the covenant as an unholy thing, and tramp- 
ling under foot the Son of God ? Oh, take care lest 
you deal triflingly with Jesus. He is God's most pre- 
cious gift to a world of ruined sinners, and to reject Him 
is to despise the grace of God, and to ruin your soul. 

And now, let me say to those who are undecided, 
and who are lingering outside whilst the people of God 
are gathered within, in the happy consciousness that 
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they are safe, Do you want to be happy ? Thien come 
inside.' Nothing is needed. No character. You have 
got none to bring but a bad one ; and you are welcome 
with the bad character, welcome with the bad conduct, 
welcome with wretched feelings, welcome just as you 
are, for " this is a faithful saying, and worthy of all 
acceptation, that Christ Jesus came into the world to save 
SINNERS." If you say, I have got a bad character, 
you are a sinner ; and if you say. My life is bad, you are 
a sinner ; if you say, I do not feel as I ought, you are 
a sinner ; and if you say, I do not want to be better, 
you are a sinner. That only proves again and again 
that you are a sinner ; and if so, you are included in 
the proclamation, " He came to seek and to save that 
which was lost," If you had got a good feeling in 
your heart, you would not be the lost one ; if you had 
got repentance, you would not be the lost one ; if you 
had got faith, you would not be the lost one ; but be- 
cause you have got nothing good, nothing but a mass 
of sins, to bring, that is just why you are warranted in 
coming. And to wait till you feel better more in 
earnest, holier, or happier, is to wait too long. 

"If you tany till you're better, 
You will never come at all. 

Not the righteous — 
Sinners, Jesus came to call." 

Jesus waits to save you now. There is nothing for 
you to do but trust in the blood. " And by Him all 
that believe are jicstified." 

" He brought forth His people with joy, and His 
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chosen with gladness!* God himself wishes that His 
people should be happy, and for this purpose amongst 
others, I believe, we find Him directing them to cele- 
brate their deliverance out of the bondage of Egypt by 
a feast. The world indeed has made most of its happi- 
ness to depend on feasting , but that is the abuse, not 
the use of it. We find that it is generally in God's 
Word connected with social happiness; and what a 
sanctity it really gives to our meals and to our times 
of social enjoyment, when we remember that the joy 
even of Jesus was connected with this social inter- 
course ! " Where is the guest-chamber, where I shall eat 
the passover with my disciples ?" " With desire I have 
desired to eat this passover with you before I suffer." 
It was the last time on earth of quiet fellowship with 
His disciples ; it was at that Supper that He poured out 
the fullest words of His love, the deepest utterances of 
His heart, that the whole Bible contains. And what 
is His promise to the soul that hears His voice ? "Be- 
hold, I stand at the door and knock ; if any man hear 
my voice, and open the door, I will come in to him, and 
will sup with him, and he with me." 

Let us then, dear friends, remember the fact, that 
the feast was to be a time of calm enjoyment, enjoy- 
ment in the midst even of judgment, and that in like 
manner the believer, knowing that his salvation is 
secured by the blood of Christ, can say with David, 
** Thou providest a table before me in presence of mine 
enemies." 

Then again remember, that it was a time of union^ 
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They were all to be in "households." ''They shall 
take to them every man a lamb according to the house 
of their fathers, a lamb for a house ; and in one house 
shall it be eaten ; thou shalt not carry forth aught of 
the flesh abroad out of the house." All the families 
of Israel were to be there ; it was to be a time of union. 
What a time that would be for forgetting their differ- 
ences ! There would be no quarelling or striving there ; 
but while the terrible sword was marching through the 
land at midnight, a man would draw his wife and 
children nearer to him, and brothers and sisters would 
cling closer to one another. 

And what is it that binds all believers together ? It 
is not creeds, it is not churches, it is not doctrines ; it 
is the blood of the Lamb. A common danger, a com- 
mon salvation, the blood sprinkled upon each believing 
soul, makes the people of God virtually a united 
people. Would that we might remember this, and 
practically show it forth ! 

Lastly, no stranger could eat of it. You will find 
that in the 43d verse, " And this is the ordinance of 
the passover ; there shall no stranger eat thereof." A 
man must be an Israelite to eat of the flesh of the 
lamb, or, if he was a Gentile, he must be circumcised, 
and be made one of the people of Israel before he could 
eat. And what have we in Ephesians ? " Ye are no 
more strangers and foreigners, but fellow-citizens with 
the saints, and of the household of God.'' Is there one 
here who wishes to enjoy this fellowship ? is there one 
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who says, " I should like to have the calm and peace 
that the Israelite had ; I should like to have that happy- 
bond of union which I see unites all God's people 
more or less ?'* Well, if you are a stranger, you cannot 
enjoy this fellowship. If there is no adoption into 
God's family, there is no enjoyment, no union. No 
stranger could eat. 

But you need not be a stranger ; the reception of 
Christ as your Saviour — trust in the blood — ^reliance 
on Him who shed it, is all that is necessary to entitle 
you to all the privileges of God's household ; for " As 
many as received ^Him, to them gave He power to be- 
come the sons of Ood, even to them that believe on 
His name" 

May the Holy Ghost enable you thus to receive. 
Jesus I 

" Our Father's house ! our Father's house I 
In spirit we are there ; 
The gather'd of the Father's hand, 
The objects of His care. 

** Our Father's house ! no more our souls 
At fearful distance bow ; 
We enter in by Jesus' blood, 
With happy boldness now, 

" In sweet communion there with TTim 
We taste unmingled joy ; 
For there the tempter cannot come 
Our gladness to destroy. 
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" Our Father's house ! His hand hath there 
A table widely spread, 
Where strangers cannot find a place, 
Where saints alone are fed. 

^ Eye hath not seen, ear hath not heard, 
What there the spirit knows ; 
The draughts of bliss it drinketh there, 
Amid that blest repose. 

*^ Our Father ! thought hath never dream'd 
That love like Thine could be ! 
Mysterious love ! that brings us thus 
So very near to Thee.** 



V. 

THE LORD'S SUPPER. 

'* What mean ye by this service ?" — Exodus xii. 26. 

The Israelites were only once saved by the shedding 
and sprinkling of the blood, but they often kept the 
passover afterwards as a feast unto the Lord, and as a 
memorial of what He had done for them. I do not 
know that we ever read that the blood was sprinkled 
on the houses in Judea afterwards, but we know that 
they keep the passover to this day. 

One cannot, I think, pass away from this subject 
without being struck by its close connexion with, and 
clear foreshadowing of, the Christian feast, the Supper 
of the Lord. The Israel of God had a feast — the pass- 
over ; the Church of God has a feast — ^the Lord's Sup- 
per. The Lord, you remember, instituted the feast 
of the Church, the Supper, while He was eating the 
passover ; so closely are they connected. Just as the 
seventh day, the Sabbath, which was the memorial of 
God's finished work of creation, merged into the first, 
the Lord's day, the memorial of God's finished work of 
redemption, so the passover, the memorial of Israel'a 
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redemption out of Egypt, merged into the Lord's Sap- 
per, the memorial feast of the redemption of God's 
people from sin, death, the world, and heli 

I think it will be very useful if we spend this even- 
ing in seeing what light the ancient feast throws npon 
the new one, the passover npon the Lord's Supper. The 
Lord's Sapper is much misunderstood and much abused 
in these days ; it is also much neglected. ''What mean 
ye by this service ?" is a question that we may well ask 
ourselves and our fellow-Christians, and I think that 
if we look into several points connected with the pass- 
over, we shall get very clear light as to the real mean- 
ing and object of the Supper of the Lord. 

First of all, you remember that we have been noticing 
the difiFerence between the eating of the lamb at the 
passover and the sprinkling of the blood upon the door- 
post. The one saved the people, the other gave them 
strengtL It was a feast of those who were saved : it 
did not precede, but followed, salvation. 

Now apply that to the Lord's Supper ; it does not 
precede salvation, but it follows it. An Israelite could 
only eat the flesh of the lamb after the blood was 
sprinkled. When once the salvation of God had been 
appropriated to himself, he could go inside and par- 
take of the feast ; but he did not expect to be sav6d by 
eating the lamb. If an Israelite had been asked, 
" How do you hope to be saved?" he would not have 
said, " By eating the lamb," but, " By sprinkling the 
blood." If he had eaten a thousand lambs, or if he 
had eaten one every day of the year, that would never 
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have saved him, if he had not sprinkled the blood and 
gone inside the house. In like manner, a man is not 
saved by going to the Lord's table. He may, it is true, 
be told by some that if he does the best he can and 
attends the sacrament he will be saved; but you might 
as well have told an Israelite on that solemn night, that 
when he had eaten the lamb, and done the best he could, 
he would be saved. The Lord's Supper is for believers, 
for Christians, for those who do not hope to be saved, 
but who are saved, who have passed from death unto 
life ; they, and none besides, have a right to eat of that 
feast. It is not for baptized people merely, people 
washed with water ; it is for sinners washed in the 
blood of the Lamb. It is not a means for getting the 
soul saved, but it is that which follows salvation. Let 
us have this clearly in our minds ; on no point, perhaps, 
will you find as many mistakes as on this. Do the best 
you can, be baptized and confirmed, and become a com- 
municant, and you are all right, is what some say. But 
look at it in the light of the passover ; there the hlood 
only was the ground of salvation — " When I see the 
blood, I will pass over you" — and a man might have 
partaken of the feast with the greatest regularity, and 
yet never have been a whit nearer to salvation after- 
wards than before. So you may go to the Lord's table 
every day of your life, and yet have no more reasonable 
hope of being saved than if you had never gone there 
at all. It is the saved sinner only who has a right to 
come to the table of the Lord. 

Secondly, This feast, so far from being of any advan- 
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tage in saving the people, was itself an acknowledge 
ment of salvation. " What mean ye by this service V 
" It is the sacrifice of the Lord's passover, who passed 
over the houses of the children of Israel in Egypt and 
delivered our houses." They were to speak of it as a 
past thing ; it was not that year by year, as the first 
month came round, they were to hope for the forgive- 
ness of their sins or their deliverance a second time by 
keeping this feast unto the Lord ; bat when their chil- 
dren would say, "What mean ye by this service?" 
they were at once to speak of a past fact, something 
done and finished for ever, never to be repeated again. 
The very fact of Israel's keeping the passover year by 
year in their own land, was a thankful acknowledgment 
that they were no longer in Egypt or under the power 
of Pharaoh, but that they had been delivered from that 
state. And so with the Lord's Supper, so far from 
being a means of saving, it is a thankful acknowledg- 
ment that salvation is finished and appropriated. 

"What mean ye by this service?" one might well 
ask of thousands of Christians who go to that table. 
** I go to the Lord's table because I have been a great 
sinner, and I hope to make amends for my sin," is one 
answer. Another will say, " I go to the sacrament as 
a means of getting my sins forgiven." " I go," another 
says, if the truth were spoken, " because it is a very 
respectable thing to do so." " I go," another would 
say, "because it keeps me in good favour with my 
minister, or my master, or my friends." " I go " (I 
am sorry to think numbers might say) " in order that 
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I may get some of the church charity/' for I fear that 
is not an uncommon thing in Christian England. But 
an intelligent Christian, a believer in the Lord Jesus, 
says, " I go there to show forth His death who has de- 
livered me from the wrath to come." 

And that is the great meaning of the Lord's Supper; 
it is a joyful acknowledgment that redemption is fin- 
ished — a feast of joy mingled with awe, just as it was 
that night in Egypt when, standing round that table at 
midnight, they knew that upon every other house God's 
judgment was resting, and that the cry of destruction 
was already going up unto heaven. The Lord's table 
is a place for joy — it is a feast, a Christian feast ; but 
it is a place for solemn feasting — no place so solemn 
as the table of the Lord, and yet no place so joyful. 
I cannot help thinking that it is the passover that 
Isaiah referred to in his 30 th chapter. At the end of 
that chapter he speaks in very fearful language about 
the coming judgments of God on the world ; but in 
the 29th verse he says of God's people, " Ye shall have 
a song as in the night," (as it was in Egypt,) " when 
a holy solemnity is kept and gladness of heart!* Oh, 
how glad the Christian ought to be who goes up and 
takes those memorials of a greater redemption than the 
redemption out of Egypt ! and how solemn the awe 
which ought to rest upon our souls when we remember 
what a judgment it has saved us from, and what de- 
struction is destined to fall upon the world that, like 
Egjrpt, knows not God ! 

But it is more than a mere acknowledgment of & 
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fact, it is a remembrance, a memorial of sl person. " Do 
this," Jesus said, " in remembrance of ME." What do 
you show forth when you go to the table of the Lord? 
"As often as ye eat this bread and drink this cup, 
ye do show the Lord's death till He come," (1 Cor. 
xi. 26.) It is not the remembrance of how good you 
have been in the past, nor is it the seal of your re- 
solutions for the future, but it is a memorial of 
Jesus, and the more prominently we keep this before 
our minds, the happier shall we be at that table. It 
is a time of remembering Him, a time of thanksgiv- 
ing, because of the unspeakable gift of God to our souls 
— Jesus Christ. 

There is a word which is often applied to the Lord's 
Supper, and a very beautiful word, though it is much 
misunderstood. It is the word " Eucharist." To un- 
instructed minds that word conveys something very 
mysterious and sacramental, but it simply means 
" thanksgiving,*' nothing more, nothing less. Partak- 
ing of the Lord's Supper is the highest act of thanks- 
giving that you can offer to God; it is praise, real 
intelligent praise, for when you take into your hands 
that bread and wine, you acknowledge that which 
it shows forth — the broken body and the shed blood 
of the Lamb of God, whereby your soul has been 
saved. You go there, not to receive Christ or to obtain 
pardon, but as one who has received Him into the 
heart, to obey His last dying command. Oh, what 
thoughts it ought to awaken when we heai* the words 
said, "TAe body of Christ given for you, the blood of 
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Christ shed for you ! *' ought it not to make us feel 
not only the greatness of God's love, but also the great- 
ness of our own guilt, seeing that it needed the death 
of Christ to put it away ? As I look upon that bread 
broken to bits, and that cup full of blood-red wine, I 
see there the expressive symbols of Ilis body that was 
bruised to the very death for me, and of that bloo^ 
which was shed upon the cross to wash my sins away. 
I remember JESUS ; and it is not the mere mental 
recollection of an act, but it is the whole soul going 
out in remembrance of Him who laid down His 
life for me, "who loved me and gave Himself for 
me. 

Again, as we saw last week, the eating of the lamb 
showed forth the great truth, that the Israelite who 
was saved by the blood of the lamb, was also united 
with that lamb. Taking the lamb's flesh into his 
mouth, it became part of him ; it became the means 
of his life, and the sustenance of his strength for the 
journey that he had to undertake. 

And here we have the Lord's Supper as a type of 
doctrine. St Paul, you know, calls baptism " a form," 
or, as it is in the original, *' a type, of doctrine," (Eom. 
vi. 16,) that is, it is a figure which represents certain 
truths. Baptism is a type, and it represents what? 
Death and resurrection with Christ. So also the Lord's 
Supper is a type of doctrine ; the doctrine of union 
with Christ by feeding upon Him, and in that sense it 
is a very blessed type. It shows forth this — that just 
as you eat that bread which, as you read in the Psalms^ 
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** strengtheneth man's heart/' and drink that wine 
which '* maketh glad the heart of man," so by faith do 
you receive into your souls the Lord Jesus Christ, not 
that you receive Him in the Lord's Supper, but that 
that Supper is the token of a reception of Hira, 
which has already taken place. It is the outward 
and visible sign of an inward and spiritual truth — the 
truth that you **feed upon Christ by faith in your 
heart with thanksgiving," and that thus Jesus, being 
received into your soul, becomes your life, your 
strength, your sustenance ; just as the bread and wine 
strengthens you for service and for work, so Jesus 
received into the heart strengthens you for the service 
of God. 

In this sense the Lord's Supper is indeed a " means 
of grace," I often think we misunderstand that phrase. 
We seem to look upon the Lord's Supper as some 
mysterious channel through which the grace of God 
shall flow to us. It is no more a means of grace than 
prayer, or reading the Word — -just as much and no 
more. It is an act of thankful love, and being ex- 
ercised in faith it is a means of grace, but only as the 
praise of God or the reading of the Word of God in 
your own room is a means of grace, except indeed that 
this is the highest act of worship. Do not think that 
more grace will flow to you from partaking of the 
Lord's Supper than will flow to you if in your heart 
you seek the Lord in your own room. Whatever brings 
you nearer to Jesus is a means of grace. Prayer is a 
means of grace, because in prayer you come to Jesus; 
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reading the Word is a means of grace, because that 
Word is full of Jesus ; and so partaking of the Lord's 
Supper is a means of grace, because it is a means of 
communion with Jesus. 

Now, the feeding on the lamb in the passover 
not only showed that the Israelite thereby received 
strength and life, it also showed union ; for just as 
that food became part of him, so, receiving Christ by 
faith, you are incorporated into Him, identified with 
Him ; you are one with Christ, and Christ with you." 
Not, I repeat, by means of eating the bread and drink- 
ing the wine ; that would be to make Christianity 
more material and sensuous than Judaism itself. An 
Israelite never received salvation by eating the lamb ; 
and so now, I do not go to the Lord's table to make 
Christ mine, but because He is mine, and to praise Him 
for it. I do not go there fancying that by observing a 
certain outward form of eating and drinking, I shall get 
nearer to Christ, or Christ nearer to me, or that I shall 
be more united to Him or He to me by an action of the 
outward man. You are not more united to Christ by 
partaking of the Lord's Supper, than you were before. 
You simply perform an action which symbolises that 
union. 

And what a wondrous truth is that of union with 
Jesus ! so close a union that believers are said to be 
" members of His body, of His flesh, and of His bones/* 
(Eph. V. 30.) What glorious consequences follow from 
such an union ! one with Him, I can never die, for 
when He died, I died with Him, I have His life; 
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nay^ He is my Ufa One with Him, I shall share His 
glory :_ 

^ Lord JestiB, are we one with Thee ? 
O height, O depth of love ! 
Once slain for us upon the tree^ 
We 're one wUh Thee above. 

** Our sins, our guilt, in love divine. 
Confessed and borne by Thee ; 
The gall, the curse, the wrath were Thine, 
To set Thy members free. 

** Ascended now in glory bright, 
Still one with U8 Thou art ; 
Nor life, nor death, nor depth, nor height. 
Thy saints and Thee can part. 

•* Oh, teach us. Lord, to know and own 
This wondrous mystery ; 
That Thou with us art truly one, 
And we are one with Thee. 

^ Soon, soon shall come that glorious day. 
When, seated on Thy throne, 
Thou wilt to wondering worlds display 
That Thou with us art one** 

Further, in the passover there was not only union 
with the lamb, but also union with all Israel. The 
whole assembly of the congregation of Israel was to 
kill the lamb, and each several lamb was to be eaten in 
one house. Thus they were united one to another by 
this action common to all. It did not matter what 
their age, or the depth of their feeling, or the extent of 
their intelligence might be. There might be fathers, 

inng men, and little children ; they all had a right 



THE lord's suppke. 95 

to eat that Iamb, to stand round that table and keep 
the feast unto the Lord. Similarly, the Lord's Supper 
is a token, not only of union with Jesus, but of union 
with ail His people. The visible Church of God is 
split up into sects and parties known by the names of 
men ; it can hardly be looked upon by men as one 
Church, and yet in God's sight it is one, and never 
can be anything else than one. In this highest act of 
worship, coming round the Lord's table, in one place 
or in another — church, chapel, room, mountain side, 
or dungeon — you acknowledge this truth, that you are 
one in the blood of the Lamb with every child of God. 
How their common danger and their common salva- 
tion ought to unite all the Lord's people in this day of 
division ! Never mind your different ages ; one may 
be a patriarch, a father in Israel, and another may be 
a little child, just come to the knowledge of the truth ; 
the one may have very clear views of all the truth of 
God, of dispensational truth and of prophetic truth, 
and the other may have only the one truth, the blood 
of the Lamb ; they may have different views about 
church government and church discipline, but if they 
are united in Christ, and if each can say, " He is mine 
and I am His," that makes them one. And it ought to 
bind aU our hearts together. We ought at the Lord's 
table always to look not at the things which make us 
differ, but at the things which bring us together ; and 
what makes us so united as the precious blood of 
Christ ? " One Lord, one faith, one baptism, even as 
ye are called in one hope of your calKng ! " The devil 
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may, indeed, mar the outside ; he may tear and rend 
the Church, as she has been torn and rent for 1800 
years, into all manner of parties and sects ; but the 
Lord's table in our midst, in different sects and deno- 
minations it may be, bears testimony to the great 
truth which you have in the Eomans, that *' we, 
being many, are one body" May God knit our hearts 
closer together ! 

Then, there is another and a very useful truth which 
the passover teaches us in connexion with the Lord's 
Slipper, and it is this, that it was the privilege and the 
b . rthright of every Israelite inside the house to par- 
take of the lamb. They were not told that they were 
to partake of it after a long probation, or that they 
were only to keep the feast to the Lord after they had 
wandered so many years in the desert, overcome so 
many of their enemies, and proved themselves valiant 
men of war ; but on that very day, " the beginning of 
months,'' in "the first month of the year," Israel's 
birthday, (for Israel was not a nation till then,) they 
had the privilege and the right of participating in this 
feast. 

Let us apply this again to the Lord's Supper. We 
are often apt, I am afraid, to look upon attendance at 
the Lord's table as a duty. Now, whenever you look 
at God's commandments as mere duties, you look at' 
them in the wrong light, and they become irksome. 
If you make them mere laws, they lose half tlieir power 
upon your heart ; if you look upon all that God has 
told you in His new commandment, given you in th© 
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New Testament, in the light of that commandment 
which came from Sinai, "Thou shaW and "Thou 
shcdt not," no doubt you find the old nature rising up 
and producing disinclination to keep it; but if you 
look upon it as your privilege, you find your heart far 
more willing and ready to obey it. So with the Lord's 
Supper ; it is not " I (yught to go/' it is " I may go ; I 
may do what my dying Lord asked me, (it may be once 
a month, or twice a month, or once a year, as the 
difierent churches have it,) and I may have the unspeak- 
able privilege of bearing testimony to this one fact, 
the principal fact in my life, that I am saved by the 
blood of the Lamb/' It is a privilege, but it is the 
privilege of all believers, not of one more than of 
another. 

And it is our birthright Some, indeed, look at it 
as a thing to be attained to after certain years of 
experience ; and some would even go so far, you know, 
as to put it only at a man's death, as his last act, 
(" take the Lord's Supper and be saved, " that is what 
it means practically, though they do not ^.ctually say 
it.) It was not so in New Testament diays. Look at 
the second of the Acts; three thousand people had 
been converted to God under the first sermon that was 
ever preached, after the Holy Ghost was sent down, 
and in the 46th verse we read, " And they, continuing 
daily with one accord in the temple, and breaking 
bread from house to house, did eat their meat with 
gladness and singleness of heart." The apostles did 
not say to these people, " You must wait a long time. 
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you must undergo a long probation, you must be con- 
firmed first, and then after a certain length of time 
we wiU see you at the Lord's table." They at once 
received them, " praising Gk)d." Without, then, 
questioning the wisdom of the arrangements in the 
difierent churches, whereby it is endeavoured to secure 
so far as possible that only those who do believe in 
Jesus, and can give a reason of the hope that is in 
them, shall approach that table, I would say that if a 
man believes in Jesus, he has a right to come ; it is 
not the old Christian alone, but every Christian. 
Those who were excluded from the passover were 
foreigners and hired servants ; but Christians are " no 
more strangers and foreigners, but fellow-citizens with 
the saints, and of the household of God;" they are 
friends, (" Henceforth I call you not servants, but 
friends,") and as friends they have a right of entry to 
this feast. When we have received the Lord Jesus 
Christ — 710^ till then — ^we have every right to show 
forth the Lord's death " till He come." It is not an 
attainment ; it is not a privilege put in the far dis- 
tance, that when you have gone through a certain 
course of experience you may be entitled to go there, 
and take your place with God's people. Do you 
believe on the Son of God ? Are you sheltered under 
the cross ? Has the blood been applied to your soul? 
Do you trust in the blood of Christ alone for salva- 
tion ? Then come to His table. If you have a right 
to baptism, you have a right to the Supper of th^ 
ird; if you are God's child through faith in the Lord 
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Jesus Christ, as God's child you may take your place 
at your Father's feast. 

Let us weigh these things, think over them in the 
light of this beautiful institution of Old Testament 
days, the passover, and I hope and trust that they will 
clear away some mists, and enable us to celebrate this 
ordinance with a deeper thankfulness, with a clearer 
understanding of what we go to it for. We do not go 
there to get salvation. It is a thanksgiving memorial 
of a finished salvation. 

I will endeavour to answer two objections that 
people often make to coming to the Lord's table. One 
says, " I am afraid to go to the Lord's table, because I 
am very weak and very irresolute, and I am afraid I 
shall not be consistent ; I am afraid I shall bring shame 
upon the gospel if I go to the Lord's table, and then 
fall into sin afterwards." Nothing sounds better than 
that objection ;• but I am afraid that in plain English 
it often means this : " I do not want to make a pro- 
fession,'! do not want to give up some things which I 
think would not go very well with the profession of a 
communicant. I do not want to give up this society, 
or that amusement, those occupations, or those lusts, 
in which, I am quite sure, any person who professes 
religion, and goes to the table of the Lord, ought never 
to indulge." It is not so much a generous care for the 
honour of Christ as a selfish wish not to give up what 
you like. Is that the case with any here ? I do not 
think that needs an argument ; but if there be one of 
you conscious in your heart that you are keeping back 
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from the Lord's table, nominally because you are afraid 
of being inconsistent afterwards, but practically, be- 
cause you do not want to make a bold stand, I can 
only say, Oo and make that excuse to Ood : tell the 
Lord Jesus Christ that you do not want to profess His 
name, that you would rather not give up your sins, and 
that therefore you will not make aprofession of faith 
in Him by breaking the bread and drinking the wine 
in remembrance of His death. 

Still, it may be, and often is, I have no doubt, a con- 
scientious feeling, a fear of inconsistency, an appre- 
hension that you will not walk as straightforwardly 
and steadfastly as a real Christian ought to walk. 
Well, dear friends, do you think that staying away 
will make you more consistent ? Do you think that 
disobedience to one command will help you to obey 
others? or that dishonouring the Lord Jesus in one 
way will help you to honour Him in another ? Re- 
member that the best way to honour God is to do what 
He tells us. If you are conscious that you hare gone 
to Jesus, that His blood, and His blood only, is the 
sole ground of hope that you have in the hour of 
death and in the day of judgment, come at once, 
obey His word, and you will find that " in the keeping 
of His commandments there is great" — ^yea, very 
great — " reward." " The way of the Lord is strength 
to the upright." Follow Him where He has bid you 
follow, and you will find that He will give you grace 
to walk consistently. 

Another objection is, " I am not ready to come to 
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the Lord's table." Now, what do you mean by that? 
If you are not ready to come to the Lord's table, you 
are not ready to die ; if you are not ready to show 
forth faith in His precious blood-shedding for you, 
you are not ready to stand before the judgment-seat of 
God. " Ah," you say, " I don't mean exactly that : I 

do trust in Christ, and I hope to ^ Well, what ? 

"Why," you say, "I hope to get a little better; I 
hope to improve first ; I do not like to come so rashly 
and boldly ; I read some terrible things about partak- 
ing unworthily, and eating and drinking damnation to 
myself/' [By the by, that word in 1 Cor. xi. 29 does 
not mean "damnation," but "judgment," implying 
that if you do lead a careless life while professing faith 
in Christ, the Lord will judge (i,e,, chasten) you for it, 
for it goes on to say, that "when we are judged we 
are chastened of the Lord, that we should not be con- 
demned with the world."] Well, I have no doubt that 
there is such a thing as eating the Lord's Supper un- 
worthily, such a thing as being a partaker of the Lord's 
table, and of the table of devils too. I know that on 
him who comes to that table and shows forth his faith 
by that act, there lies the deepest necessity to lead a holy, 
Christ-like life. But, then, that is not what is meant 
by those of whom I now speak : they say, " We want 
to get better first, and we fear that unless we are 
better, we shall be partaking unworthily." Do take 
things, dear friends, in the order in which God put& 
them. What is the order of the passover? Most 
people would read it like this: "First of all I must 



102 THE LOBD'S supper. 

put away all leavened bread/' — ^that is to say, make 
myself very holy. ** Then," they would say, " I must 
eat the flesh of the lamb/' in other words^ I must 
have a certain enjoyment of Christ and religion. 
" Then/' they would say, " I will trust in the blood, 
and come into the house/' — that is to say, when I have 
made myself holy, and have got a certain amount of 
enjoyment and religious feeling, then I will trust in 
Christ's blood, and partake of the sacrament That is 
the wrong order : begin at the beginning. God puts 
as the first thing, " trust in the blood of Christ ; " then 
feed upon Christ as your life, of which the Lord's 
Supper is the outward emblem, and then you get 
strength to put away the leavened bread : namely, evil 
dear friends, come as you are to Christ: take 
your stand inside the blood-sprinkled house a.? a sinner 
deserving death, and trusting in that death which has 
satisfied God's law; and then, a pardoned, peaceful, 
happy soul, you will have power to put away through 
God's grace all malice and wickedness. Do not wait 
to get rid of your sins, or to become holier, but come 
to Jesus as you are. I do not merely say, come to the 
Lord's Supper, but come to Christ, trust in Him, and 
then, knowing that judgment can never come near you, 
because He has said, " I will pass over you," you will 
be able — happily, peacefully, and thankfully — ^to show 
forth His death, who has delivered you from the wrath 
to come, and brought you out of darkness into His 
marvellous light. 
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" Ours is a ricli and royal feast. 

Provided by the King of heaven; 
How privileged are they, and bless'd, 
To whom the bread of life is given I 

" In sacred fellowship we meet. 

To celebrate our Saviour's death ; 

The cup we drink, the bread we eat — 

His people feed on Him by faitL 

" We worship Him who bore the cross : 
We glory in His death alone ; 
The world itself appears but loss. 

To those to whom His name is known. 

^' The blood He shed supplies a stream 
That washes all our guilt away ; 
How precious, then, the Lord should seem. 
Whose death we celebrate to-day ! 

" On earth His dying love should be 

Our spring of hope, our theme of joy ; 
And when in heaven our Lord we see. 
His praise shall all our powers employ.** 



VL 
UNLEAVENED BREAD. 

** Seven days shall ye eat unleavened bread : even the first day ye 
shall put away leaven out of your houses." — Exodus xii 15. 

We considered, tte last time that we met, the feast of 
the passover as a type of the Lord's Suppfer ; and 
before passing on to the farther truths that are con- 
veyed to us in this portion of God's Word, I would 
endeavour to draw your attention to another very 
striking point of resemblance between the passover 
and the Lord's Supper, and then afterwards consider 
the subject of the unleavened bread. 

The passover, you know, looked both backward and 
forward. It was one of those ordinances of the Levi- 
tical law which, St Paul tells us in the Epistle to the 
Hebrews, were ** the shadow of good things to come." 
It commemorated the redemption of Israel out of 
Egypt — that was the past But it also heralded, in 
clearest tones, the future and greater redemption from 
sin and death. In this respect it is a type of the 
Lord's Supper. 

In fact, almost all the ordinances that we find in 
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the Word of God have a reference to the future as 
well as to the past. Take, for instance, the Sabbath. 
What does it mean ? The Sabbath looks backward, 
and is a token of God's finished work of creation. 
It also looks forward, and is a type of '* the rest that 
remaineth for the people of God," the keeping of the 
eternal Sabbath. And so with the Lord's Supper ; it 
looks backward, and it also looks forward. 

The Lord's Supper is the feast of the redeemed of 
the Lord, as I tried to show you last week, and of 
none other. No one has a right to that ordinance but 
the converted soul, the redeemed of the Lord, the be- 
liever in Jesus; and for others to do so, is a mere 
mockery, a terrible profanation of the whole thing. It 
is the feast of those " whom He hath redeemed from 
the hand of the enemy." And every one that sits 
down to that table, and takes that bread and wine, 
intelligently, with a consciousness in his soul of his 
acceptance with God, does so, not as one of his reli- 
gious duties, or as an act of mechanical religionism, 
but as the expression of grateful remembrance of the 
breaking of the body, and of the shedding of the 
blood of that Lamb who has delivered him from the 
wrath to come. 

But the Lord's Supper points forward also. " Till 
He come'' is the echo which falls upon our ears as 
we gather round His table. "As often as ye eat this 
bread and drink this cup," said St Paul, *' ye do show 
forth the Lord's death till He come'' The Lord's 
Supper is not for ever. It is to cease. Just as the 



106 UNLEAVENED BBEAD. 

passover ceased when the true Lamb of God came, so 
will the Lord's Sapper cease when the Lord himself 
shall come. The Lord's Supper is the remembrance 
of an absent Friend, the best of friends, the Friend who 
laid down His life for us. But when that Friend 
comes to us, we do not want to look at the picture 
any more; we do not want the symbols, we do not 
want the types. We look at the vision of glory in 
the 5th of Revelation, and we see there " in the midst 
of the throne a Lamb, as it had been slain." There is 
no need of type or symbol for those who are around 
that throne ; for HE is there. They see the pierced 
hands, and feet, and side, the face of Him who was 
the " Man of sorrows and acquainted with grief ;" and 
the shadows are laid aside, and the types are put away, 
because they have the glorious Reality, the Substance 
of every shadow. The "former things" will have 
" passed away." Memory will need no more refresh- 
ing; "fashioned like unto" Him, they will remember 
all He remembers, and for ever with Him, the last 
type will be laid aside. Till then, it points onward — 
'^tillEecomey 

The people of Christ are His bride, just as Israel, 
when brought out of Egypt, was betrothed unto the 
Lord. God says, in reference to that time, in Jer. ii. 
2, *' I remember thee, the kindness of thy youth, the 
love of thine espousals, when thou wentest after me in 
the wilderness." That was the time of the betrothal 
of Israel to the Lord. And the sinner, when he 
believes in Jesus, when he flies to the blood of the 
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Lamb for safety, is betrothed unto Christ ; as St Paul 
says, in 2d Cor. xi. 2, " I have espoused you to one 
husband, that I may present you as a chaste virgin to 
Christ." But it is only the betrothal; it is not the 
marriage. The Lord's Supper points onward to the 
marriage of the Lamb ; and as Eve was brought by 
God and presented to Adam, so will the Lord present 
His Church unto Himself. "He shall present them 
faultless before the presence of His glory with exceed- 
ing joy," (Jude 24 ;) and as you read in the Epistle to 
the Ephesians, chap. v. 25, Christ " loved the Church, 
and gave Himself for it," " that He might present it to 
Himself a glorious Church, not having spot or wrinkle, 
or any such thing." 

Well, dear friends, till that day come the Lord's 
Supper points us onwards. Till He come — it looks 
forward. And as we break that bread, and drink that 
wine, we think of that day when the wonderful vision 
of St John, spoken of in Rev. xxi. 2, will be fulfilled, 
in which he " saw the holy city, new Jerusalem, com- 
ing down from God, out of heaven, prepared as a bride 
adorned for her husband." That will be the marriaga 
Then we shall hear, " as it were, the voice of a great 
multitude, and as the voice of many waters, and as the 
voice of mighty thunderings, singing, Alleluia, for the 
Lord God omnipotent reigneth. Let us be glad and 
rejoice, and give honour to Him ; for the marriage of 
the Lamb is come, and His wife hath made herself 
ready." "Blessed are they which are called unto the 
marriage supper of the Lamb." 5' Till He come " — till 
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all that is fulfilled, the Lord's Supper, like the passover 
of old, points onward. 

This seemed, in His last moments, to be one of the 
most prominent thoughts in His mind ; for, when in- 
stituting the Supper, in Luke xxii. 28, He said to His 
disciples, '*Ye are they which have continued with me 
in my temptations," (a description of all the true people 
of God who suffer with Christ, and shall therefore be 
glorified with Him ;) and He added, " I appoint unto 
you a kingdom, as my Father hath appointed unto me ; 
that ye may eat and drink at my table in my king- 
dom." And again Matt. xxvL 29, " But I say unto 
you, I will not drink henceforth of this fruit of the 
vine, until that day when I drink it new with you in 
my Father's kingdom." Then will be accomplished 
the great purpose that God has had in view from be- 
fore the fbundation of the world, to take out a people 
from the world for His name, to imite them to Him- 
self, that there may be that mutual fellowship, that 
real communion throughout eternity which the pass- 
over of Israel and the Lord's Supper faintly shadow 
forth. Then the real eucharistic song will burst forth, 
" Thou wast slain, and hast redeemed us to God by 
Thy blood." Then the real feast of God's people will 
begin. That communion shall last for ever. There 
shall be no sin, no death, no sorrow, no separation. 
*' The former things shall have passed away ; all things 
vrill be made new : " and they who have suffered with 
Christ shall not only behold His glory, but they shall 
be glorified with Him. 
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. Oh, what a thought this is to cheer the Christian's 
heart as he goes through sorrow, and suffering, and 
trials, and temptations: "To him that overcometh, 
will I grant to sit with me on my throne !" Every one 
that is a believer in Jesus knows more or less of what 
is meant by communion with Christ, *' fellowship with 
the Father and with the Son." Our hearts have feasted 
but a very, very little ; but we can gather from that very 
little what the fulness of joy is, what the never-ending 
joy is in His presence, and the " pleasures that are at 
His right hand for evermore " — 

'* The streams on earth we Ve tasted. 
More deep we *U drmk above." 

May God lead each one of us to enter into those joys 
now ; to get down more of the joys of heaven for our 
life on earth, that they may be no surprise ; only the de- 
velopment of what we have tasted here ; only the full 
blossom in glory of that which is the bud in grace in 
the heart of every believer. The Lord help us to look 
upward, and forward, and to say, "Even so, Lord 
Jesus, come quickly." 

Till that day, however, the Church is only the he- 
troihed of the Lord ; she is a pilgrim going to meet 
Him. And as the number " 7 " in Scripture always 
signifies something full, complete, perfect, so here, I 
believe, the complete period of the Church's pilgrimage 
is shown to us in the seven days of the feast of un- 
leavened bread. Let us look at that to-night, and see, 
as far as we can, what this portion of the feast ia meant 
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to eonrey to our mindB. '' Seven days shall ye eat ioh 
le(wened breads 

What does tiie nnkarened bread mean? Two 
things, I think. Firsts Christ; for JTis is the be- 
lierer's food. There is no donbt that it also means 
holiness; but the belierer does not feed on his own 
hoUneiM ; if so, he would be starved. He feeds npon 
Christ ; and the unleavened bread sets forth Christ in 
one aspect, as much as the Iamb sets Him forth in 
another. The main portion of the feast was the flesh 
of the Iamb, from which the life of the redeemed was 
derived. But in the Israelite feeding upon the im- 
leavened bread we have presented to us the believer 
drawing his strength from Jesus, as the perfectly pure, 
spotless, and holy One — the unleavened bread; fw 
He said, " I am the bread of life." And I think that 
every one who knows Christ will feel that this is true ; 
that we do draw real strength from taking Christ as 
our sanctification, as well as our justification. When 
wo look at the Lord Jesus as the imleavened bread, 
when we think of His walk on earth, when we see Him 
brought into every conceivable circumstance of temp- 
tation and trial, flattered and persecuted by men, and 
tempted of the devil, and yet without sin, and not only 
without sin of every kind, but full of grace, compas- 
sion, love, holiness, and all the fruits of the Spirit; 
when we, by faith, make that Saviour our own, then I 
believe wo live upon Him ; we get strength by that 
contemplation, and through the appropriating power 
oS Mth, to " run with patience the race that is set 
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before us ;" just as the believing Israelite got strength 
by his food to go on his pilgrimage. 

But then there is another meaning of the unleavened 
bread, which we get from 1 Cor. v. 7, ** Purge out 
therefore the old leaven, that ye may be a new lump, 
as ye are unleavened. For even Christ our passover 
is sacrificed for us: therefore let us keep the feast, 
not with old leaven, neither with the leaven of malice 
and wickedness, but with the unleavened bread of 
sincerity and truth;" in other words, holiness, up- 
rightness, singleness of eye. Now, just as the bread 
was not the main staple of the passover feast, but the 
lamb, so the holiness referred to in this passage is rather 
the accompaniment of the Christian feast than the 
principal portion of it. And in the case of every true 
believer in the Lord Jesus Christ, the unleavened 
bread must accompany feeding upon Christ as the 
lamb. God has joined these two things together ; do 
not let us put them asunder. If we are redeemed by 
the blood of the Lamb, let us live upon the unleavened 
bread ; let us show forth the sincerity and truth which 
God requires in the life of every believer in Jesus. 

We feel every day that we want more of the un- 
leavened bread of sincerity and truth. But do not let 
us mistake this for what is called " earnestness" which 
with many stands instead of Christian sincerity and 
holiness. If persons, they say, are only in earnest, it 
does not matter much what they believe. They may 
hold almost any form of belief they choose, but if only 
" in earnest^" it is, in the opinion of many, uncharit- 
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able to suppose that they can be wrong. Do not let 
us think that being sincere in our profession of reli- 
gion is necessarily a proof that our fidth is right A 
Hindu widow is in earnest when she bums herself ; 
and Saul of Tarsus was in earnest when he persecuted 
the Church of God. The difference is this, that with 
the believer earnestness follows simple faith in Christ ; 
with the unbeliever, or with the mere religionist, ear- 
nestness is a substitute for Christ; and a wretched 
substitute it will be in the day of judgment. 

Now, we need this unleavened bread of sincerity and 
truth for strength. In Ezra iz. 1 2, you will see thac the 
strength of the people was dependent upon their being 
unleavened in heart, on their keeping themselves sepa- 
rate from the evil that was around them ; for we read 
there, " Now therefore give not your daughters unto 
their sons/' (do not make any alliance with the ungodly 
world,) " neither take their daughters unto your sons, 
nor seek their peace or their wealth for ever." Why ? 
" That ye may be strong.** That discloses to us the 
reason of weakness ; it shows us why " many are weak 
and many are sickly,** why we are such dwarf Chris- 
tians, instead of growing up unto the " measure of the 
stature of the fulness of Christ" It is because there 
is mingling with the world, taking the unclean and 
accursed thing into our tent, and hiding it thera 
" Therefore the children of Israel could not stand be- 
fore their enemies," because they took of the accursed 
thing. If, therefore, we are to have strength to serve 
God, to be able to do a good day's journey in His 
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service — to do a good day's work in the little day 
that we have left, we can only get it by eating the 
unleavened bread of sincerity and truth; then there 
will be that strength in the inner man which we need 
if we are to glorify Him who saved us with His 
blood. 

Our joy is also dependent on our carefulness in this 
matter. If you look at Ezra vL 21, you read that 
*' the children of Israel which were come again out of 
captivity, and all such as had separated themselves 
unto them from the filthiness of the heathen of the 
land, to seek the Lord God of Israel, did eat, and kept 
the feast of unleavened bread seven days with joy ; 
for the Lord had made them joyful." And He will 
make you joyful, if you keep the feast with the un- 
leavened bread of sincerity and truth, but not other- 
wise. You cannot have joy if you are leading a half- 
and-half life. If you are living in sin, if you are pro- 
fessing to be a Christian, and yet are leading a careless, 
half-worldly, half-religious life, you need expect no 

joy. 

Dear friends, does not this again disclose to us the 
secret of the want of joy of many ? What did Eliphaz 
say to Job ? " Are the consolations of God small with 
thee ? is there any secret thing with thee f Why doth 
thine heart carry thee away ? What do thy eyes wink 
at?'* Are the consolations of God small with you? 
Are you always saying, I have no joy ? What are you 
cleaving to ? Are you secretly indulging in any known 
sin ? Do you think that God will make you joyful, if 
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you are making a compromise between His service jand 
that of the world ? Never ! God would deny Himself 
if He did that. It is only they who walk in His ways 
that are joyful. Salvation, as I have often said to you, 
is unconditioned ; but communion is conditional upon 
walking in the light. *'Ifwe walk in the light as He 
is in the light, we have fellowship one with another." 
There can be no fellowship with God, or with our fel- 
low-Christians, if we are walking in darkness. 

May God make that an arrow to all our hearts, and 
teach us what it is to eat unleavened bread, and to 
separate ourselves from the filthiness of the world. 
" Come out from among them, and be ye separate, 
saith the Lord, and touch not the unclean thing, and I 
will receive you, and will be a Father unto you, and ye 
shall be my sons and daughters." You cannot want 
more than that. You are hugging perhaps some little 
tiling of the world, and saying, I cannot give it up. 
See what God is offering to you — ^to prove Himself 
a Father, to prove you His children. Let the accursed 
thing go, whatever it is, and trust in God. He will 
more than make up to the worth of anything which 
you give up for His sake; you shall find Him as 
good as His word, and far better than you have any 
idea of. 

But there was not only to be the eating of unleavened 
bread ; it was also said, " Even the first day ye shall 
put away leaven out of your houses," (ver. 15.) " Seven 
days shall be no leaven found in your houses," (ver. 
19.) "There shall no leavened bread be seen with. 
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thee, neither shall there be leaven seen with thee in all 
thy quarters," (chap. xiiL 7.) There was to be an 
active putting away of leaven. And we read even to 
this day, that the strict Jews, in different lands, keep 
this to the very letter. They receive nothing into 
their houses, for weeks before the passover, which is 
leavened. They will not even let their bread be baked 
without having the oven purged out with fire, till 
every atom of yeast or leaven is out of it ; and they 
search every comer of the house with a candle lest 
there should be any still remaining. Now, leaven in 
Scripture invariably, I believe, denotes evil ; and there 
are several passages to which I wish to refer, as show- 
ing the different kinds of leaven, or evil, which God 
would have His people put away. 

First, in Matt. xvL 6, " Then Jesus said xmto them. 
Take heed, and beware of the leaven of the Pharisees 
and of the Sadducees; " and in the twelfth verse, " Then 
understood they how that He bade them not beware of 
the leaven of bread, but of the doctrine of the Phari- 
sees and of the Sadducees." There were two kinds of 
leaven — the leaven of the doctrine of the Pharisee, and 
the leaven of the doctrine of the Sadducee. What was 
the leaven of the doctrine of the Pharisees ? Luke xiL 
1 explains, " Beware ye of the leaven of the Pharisees, 
which is hypocrisy!' Who were the Pharisees? A 
people who made their religion a cloak for worldliness 
and covetonsness : outwardly the most religious people 
of the day, inwardly sepulchres, full of the leaven of 
wickedness — unclean within, though so tak «2Di&^<^<s£&Kk 
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intlioat. Sncli was the leaven of the Pharisees. It in 
a very common one. It is in most houses. It is in 
most hearts. It is in every heart. It is in the be- 
liever's heart. When one thinks over one's prayer, 
line's praises, one's preaching, and one's listening, and 
everything that one does, what an amount of leaven of 
the Pharisees does one see ! — praying to be seen of 
men, to be heard of men ; preaching to be heard of 
men, to be accounted earnest ; doing this, and doing 
that ; that is all the leaven of the Pharisees. We are 
told that this leaven will abound as things draw to a 
close ; for St Paul gives it as the culminating sign of 
"the last days," that men shall have ''a form of 
godliness, but denying the power thereof," (2 Tim. 
iii 5.) Such was Pharisaism, and such is the doctrine 
now, which enables men to be as thoroughly worldly, 
pleasure-loving, and covetous as they like, whilst 
paying great attention to the outward forms and 
ceremonies of religion, and being as zealous ritualists 
as the Pharisees of old. Oh, let us beware of this! 
" Purge out the old leaven ;" get rid of it at any cost ; 
search the house with candles, till, in the light of God, 
you turn it inside out. And may God help us to 
purge out that leaven of using religion not to serve 
God with, but as an occasion to the flesh. 

Then, the leaven of the Sadducees; what was it? 
The Sadducees were simply what I think we should 
call infidels — that is, they said that there was "no 
resurrection, neither angel, nor spirit," (Acts xxiii. 8.) 
Is there no leaven of that kind in the world ? It is 
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abroad in these days mightily. Men explain away 
all about everlasting punishment as a fable. "Na- 
ture," or " the First Cause," is talked about instead 
of " the living God ;" miracles are denied ; belief in 
the inspiration of Scripture ridiculed ; and the inter- 
position of God in the affairs of men practically set 
asida There is the leaven of the Sadducees in 
England as much as there was in Jerusalem. And is 
there none of this leaven in the believer's heart ? Is 
there not an explaining away of spiritual things? 
Is there not a forgetfulness of the very present God, 
the living God ? a forgetfulness, a practical denial in 
one's life, that there is any world to come, or judg- 
ment-throne, or heaven, or hell? Ah! dear friends, 
there is a great deal of this leaven in us. Let us 
purge it out, and put it away. 

Then, there was another kind of leaven spoken of in 
Mark viii. 15, "He charged them, saying. Take heed, 
beware of the leaven of the Pharisees, and of the 
leaven of Herod,'' What was the leaven of Herod ? 
Herod was an ungodly man, who was very fond of 
good preaching. He heard the greatest prophet the 
world ever saw — John the Baptist — " gladly, and did 
many things;" but when it came to a question of 
godliness or sin, he kept sin and let godliness go. 
When it came to the question. Shall I obey John the 
Baptist, or gratify my own lusts ? he cut off John the 
Baptist's head, and gratified his own lusts. 

Well, there is a good deal of that leaven in these 
days ; a great readiness to hear this or that preacher, 
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but very little abandonment of sin. Many are very 
glad to hear the gospel, and like to read their Bibles ; 
but do they believe the gospel, and obey the Word of 
God ? That is the point. What does it matter to 
Herod now that he heard John the Baptist preach, 
and that he received him into his house? It is a 
deeper weight round Herod's soul in hell that he 
heard all those things, and that he loved his sins, and 
that he lived in them and died in them. Is there no 
leaven of this kind in ijs ? Is there not a readiness to 
hear, having itching ears, going to meeting after meet- 
ing, preaching after preaching, but going no further ? 
We hear about denying ourselves, and taking up our 
cross ; about giving up the world, and cutting oflf our 
lusts; do we do itf If not, we are harbouring the 
leaven of Herod ; knowing the truth, and not doing 
it ; hearing it gladly, and dying in one's sins. God 
deliver us from such fatal leaven ! 

Then there is the leaven mentioned in the Epistle to 
the Galatians, and of which, in chap. v. 9, St Paul 
says that " A little leaveneth the whole lump." The 
leaven of the Galatians was this : They were believers 
in Christ, but they were not content with simple faith 
in Jesus, and were giving heed to those who taught 
them that they could not be justified without some 
works of their own, and that one thing was specially 
necessary, viz., circumcision. A man was to be 
circumcised, and keep the law of Moses, and believe 
in Christ; or, according to those teachers, he could 
not be save4. This scheme of doctrine rendered 
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tiseless all their faith in Jesus. " Christ is become of 
no effect unto you," said Paul " Whosoever of you are 
justified by the law, ye are fallen from grace." You 
must be saved either by works of the law, i,e,, bj doing 
the best you can, or by grace, through faith, not both 
together. If you are joining your works of obedience 
to the law, which are necessarily imperfect, to the 
finished work of Christ, you are leaving the ground of 
salvation by grace, and standing on a quicksand, which 
will not bear you. This leaven was rapidly spreading, 
and was infecting the whole body of the Church in 
Galatia, "leavening the whole lump;" and the epistle 
should be read, in order to see the earnestness and 
jealous zeal with which St Paul denounced the doc- 
trine and its teachers as " accursed," and warned the 
Galatian converts against it. 

And is not this leaven infecting the Churches now ? 
What is the religion of most, but one which mixes up 
the performance of certain works, or attention to 
certain ceremonies, with reliance on the work and 
merit of Christ, in order to form a ground for the 
hope of salvation. All profess to trust in Christ, but 
most add something more, in which they partly trust ; 
and the actual creed of thousands is, I shall be saved 
if I trust in Christ, and do the best I can ; or, if I 
trust in Christ, and attend regularly to my religious 
duties ; or, if I trust in Christ, and feel happy \ or, if 
I trust in Christ, and live as I ought. 

Thus it is neither one thing nor the other. Afraid 
to trust wholly in Chriat, and afraid to trust wholly iiu 
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works, they join the two together : and, as in the case 
of any one trying to cross a stream on two planks, a 
sonnd one and a rotten oue, the soand one would be 
of no use to him if he pat his foot on the rotten one ; so, 
in like manner, the Saviour avails nothing to him who 
is only making use of Him as a half Saviour. Of this 
leaven we are to beware. It lurks not only in the 
heart of him who is yet unsaved, but also in the hearts 
of those who know that they are saved by the precious 
blood of Christ; for it has its origin in the self- 
righteousness which is natural to all, and which still 
exists in the child of God. It is ever prompting us to 
seek, by means of our own works, efforts, or feelings, 
to render ourselves in some measure acceptable to 
God, instead of resting entirely on the acceptability 
which we have by union with Christ, and then en- 
deavouring to please God because we are " accepted in 
the Beloved." Let us watch against it. 

Then there is one other kind of leaven mentioned in 
1 Cor. v., " the leav&ti of Tnalice and wickedness," It 
may seem strange that the apostle could warn be- 
lievers in Christ against malice and wickedness ; not 
merely f orgetfulness, or falling into an occasional fault, 
but downright wickedness. But Paul knew, as God 
taught him, that there is the old nature in our hearts, 
which is ready to take up every kind of wickedness 
which Satan presents, if the grace of God did not keep 
us. 

St Peter, again, after speaking of the "blood of 
crinkling," and redemption by " the precious blood of 
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Christ, as of a lamb without blemish and without 
spot," goes on to say, "Wherefore, laying aside" 
(putting away like leaven) " all malice, and all guile, 
and hypocrisies, and envies, and all evil speaking'* (1st 
Ep. ii. 1.) And says St James, in chap. i. 21, " Lay 
apart " (put away) " all filthiness, and superfluity of 
naughtiness!* And further, St Paul to the Colos- 
sians, chap. iii. 8, *' Put oft* all these : anger, wrath, 
malice, blasphemy, filthy communication out of your 
mouth" 

All this is leaven which we are to put away. 
" Therefore, let us keep the feast, not with old leaven, 
neither with the leaven of malice and wickedness, but 
with the unleavened bread of sincerity and truth." 
" Let no leaven be seen in all thy borders." Let us 
emulate the diligence of the earnest Jews of whom I 
have spoken, who search their houses with candles, 
and let us search our hearts with God's lamp, even the 
light of His Word, which " discerns the thoughts and 
intents of the heart." 

Let me now endeavour for one moment to correct 
an error which is often committed by those who are 
seeking for salvation. They think that salvation is to 
be obtained by putting away their sins. They attempt 
to get their souls saved by becoming better, by im- 
proving. Now an Israelite, as we have seen before, 
was not saved by putting away the leaven, but by the 
blood of the lamb. And because he was saved by 
the blood of the lamb, therefore it was incumbent on 
him to put away all leaven. But no man would have 
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been so foolish as to say, when told to sprinkle the 
bloody Well, I will get some unleavened bread, and eat 
it outside the house. I will put away all leaven out 
of my house, and I think the destroying angel will 
pass over me. How unreasonable that would have 
been ; would it not ? Just as unreasonable, just as 
foolish as the conduct of a soul which, instead of 
trusting in the blood of Jesus, says, I am trying to 
improve myself; I am trying to amend my ways; I 
am trying to give up sin, and turn over a new leaf. 
And you hope that you will be saved, do you ? My 
friend, you never will be saved thus. There is no 
salvation in that road. It is the way of deatL It is 
outside the house.; and death is there. You must 
come into the house. Like the Israelite, shelter your- 
self under the blood of the Lamb. In other words, 
trust in the precious blood of Jesus ; and then, once 
inside, do all you can to put away the leaven ; but do 
not first try to put away the leaven, and then come 
into the house. Yiist come in; first be saved; first 
put God to the test, and see whether He means what 
He sajrs, when He says, "When I see the blood, I 
will pass over you." And then, God helping, you 
will work night and day (for it is God that worketh 
in you) to cleanse yourself from " all filthiness of the 
flesh, and of the spirit" Amen. 

" Lord, I desire to live as one 

Who bears a blood-bought name; 
As one who fears but grieving Thee, 
And knows no other ^lame ; 
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" As one by whom Thy walk below 
Should never be forgot; 
As one who fain would keep apart 
From all Thou lovest not. 

" I want to live as one who knows 
Thy fellowship of love ; 
As one whose eyes can pierce beyond 
The pearl-built gates above; 

" As one who daily speaks to Thee, 
And hears Thy voice divine 
With depths of tenderness declare^ 
* Beloved ! thou art Mine.' " 
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DISCIPLINR 

" Whoeoerer eateth leayeoed bread from the first daj until the 
serenth daj, that soul shall be cat off from IsraeL" — Exodus 
xii 15. 

We gathered, I trast, last week^ some instraction &om 
the consideration of the unleavened bread, as forming 
part of the feast of God's redeemed peopla We 
looked at it, you remember, in two lights ; first of all, 
as representing to us the Lord Jesus Christ in His 
holiness and spotlessness, as forming the food of the 
believer's soul; and then, as representing, as we are 
taught in 1 Cor. v., sincerity and truth — the sincerity 
of purpose and the guilelessness of soul of those who 
are saved by the blood of Christ 

We also considered, you remember, several passages 
of Scripture in which we are warned against different 
kinds of leaven. We saw how hypocritical self- 
righteousness was called leaven, — ^leaven of the Phari- 
sees; and infidelity, the leaven of the Sadducees; 
worldliness in the one hand and religion in the other, 
is called the leaven of Herod ^ seeking to be justified 
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by the works which we do and by the work which 
Christ has done, at the same time, is described as the 
leaven of the Galatians ; all " malice and wickedness," 
is called leaven. In fact, the term " leaven " takes in 
all sin, every form and kind of evil 

Now, to-night we have to consider, first of all, the 
penalty that was attached to the breach of the law : 
" Thou shalt eat no leavened bread/' Great stress is 
laid upon this in Scripture. Again and again is it 
mentioned, as you will find by reference to different 
passages in the Old Testament. God lays great stress 
on it, and we must lay great stress on it too. Whilst 
we value those parts of God's Word which tell us of 
full and free salvation from the just judgment and 
wrath of God against sin by the blood of Christ, let us 
remember also that God has written a great deal about 
that which follows salvation — the holy life and upright 
walk of those who are thus saved. Do not let us exalt 
the one to the depreciation of the other. They are 
both in God's Word, both the free salvation, and the 
consequent necessity for holiness unto the Lord in 
those who are saved. Only let us remember, as we 
have seen on other occasions, that the holiness follows 
salvation, never comes before it ; that all works before 
justification are called "dead works," and bring no 
glory to God ; that if we are to bring forth good 
works to God we must first be saved, " saved in the 
Lord with an everlasting salvation." It is this holiness 
of life which we saw was represented by the unleavened 
bread. 
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Now we see here that (xod pronounced a very 
solemn penalty against those who did not feed upon 
unleavened bread : " that soul shall be cut off from 
Israel (ver. 15;) and '' whosoever eateth that which 
is leavened, even that soul shall be cut off from the 
congregation of Israel, whether he be a stranger or 
bom in the land," (ver. 19.) 

The phrase " cut off" is often used in the Levitical 
law. Sometimes it meant death, as for instance in the 
case of the Sabbath-breaker, in the loth of Numbers ; 
he was to be cut off, and we read, " All the congr^a- 
tion stoned him with stones, and he died.'' Again, it 
meant exclusion from all the privileges of God's people, 
as in the case of King Uzziah, who was ** cut off from 
the house of the Lord," because he was a leper. I 
believe that both these meanings are contained in the 
word which is used here, both exclusion from the privi- 
leges of God's people and also death. 

We must be careful in the interpretation of a text 
like this, because you see that, on the one hand, we 
must beware lest we so interpret Scripture as to make 
it contradict the plain and unmistakable promises of 
God, which declare that he that believeth hath ever^ 
lasting life; whilst, on the other hand, we must give 
heed lest we so interpret it as to give liberty for indul- 
gence to the flesh, lest we so explain away the wam- 
iDgs of God as to lead any one to say, '' I am saved, I 
may live as I like." We need the teaching of God to 
interpret the Word, and we can only attempt to under- 
stand it in dependence on God's Spirit ; for if we 
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Hierely interpret it after our own fancy, and to suit oui^ 
own tlieory or system of doctrine, we shall go wrong ; 
we mnst interpret it according to that which is termed 
the analogy of faith, that is, the general consent of all 
Scripture to the plainly revealed and leading doctrines. 

Now, you know that in the case of Israel of old, all 
were not equally God's people. You find that in Rom. 
ix. 6, St Paul says, " They are not all Israel which are 
of Israel," and in Rom. ii 28, '* Por he is not a Jew 
which is one outwardly." There were numbers who 
were Israelites born, but who were not of the true Israel 
of God. And just as it was with God's ancient people, 
)"Eis outward and visible people, so is it now. There 
is an " outward and visible Church " composed of pro- 
fessing Christians ; but all are not Christians that are 
called Christians. There are the two classes still ; and 
in interpreting a type like this, we must remember 
that it has regard to both, to the true and to the false, 
to the real believer in Jesus, and to the man who, 
though a professor, has yet never become a partaker of 
Christ. 

Let us, then, look first at the penalty that God pro- 
nounced on the man who ate leavened bread, as it 
regards the real heliever in Jesus, that one who has, in 
conscious ruin, helplessness, and guilt, committed his 
soul to the Saviour, and ventured all on Him. What 
is the meaning of the words, " That soul shall be cut 
oflF," as regards such a one? They imply, I think, 
that the man who eats leaven — or in other words, the 
believer who does not cleanse himself from all filthi- 
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ness of the flesh and of the spirit, but indulges in sin- 
ful ways, works, or words, and gives way to the desires 
of the flesh and of the mind — ^will be subjected to the 
chastening judgments of God, (I do not say to His con- 
demning judgments — there is a difierence between the 
two,) and that in two or three ways. 

First of all, he will he cut off from fellowship with 
God. You cannot walk in darkness and have fellow- 
ship with God, who is " Light'' " How can two walk 
together except they be agreed ?** " If we say that we 
have fellowship with Him, and walk in darkness, we lie 
and do not the truth ; but if we walk in the light as 
He is in the light, we have fellowship one with an- 
other," (1 John i. 6.) There will be fellowship with 
God if you are putting away leaven, walking in upright- 
ness before Him as a beljever, but none if you are 
walking in darkness. God will never suffer His people 
to have His joy in their hearts, or His light in their 
souls, if they are conniving at, or walking in, or giving 
way to sin, in any shape or form. 

Let us lay this to heart, it is the great secret of holy 
joy. As I was noticing to you last week, we complain 
that our joy and our communion are so interrupted, so 
broken, so seldom real But why is it so ? Because 
of leaven allowed in the house, sin committed, things 
done which we feel and know God cannot look at ; there 
is not the putting away of all those things which God 
commands us to put away. You remember what is 
written in the 12th of Hebrews, "Without holiness no 
jnan shall see the Lord;" not referring, as I think I 
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have said before, to the ultimate vision of God in 
heaven, but to that vision of God which he who follows 
holiness enjoys now. We might translate it, " Follow 
after that holiness, (or separation, viz., from evil,) with- 
out which no man shall see the Lord." Let us 
remember the condition which the Lord himself laid 
down in John xiv. 21, " He that ha,th my command- 
ments and keepeth them, he it is that loveth me ; and 
he that loveth me shall be loved of my Father, and I 
will love him, and will manifest myself to him ;** he 
shall walk in the light of God's countenance. 

It is only the '^'pure in heart** who "shall see God." 
This is God's rule, the condition which He lays down, 
on which His children shall enjoy happiness, and He 
never breaks it or sets it aside. Those who think that 
they can have happiness in their hearts while walking in 
darkness, will come under God's chastening judgmentsr, 
that is to say, exclusion from fellowship, though not 
exclusion from salvation ; because God's child is ever 
His child, he is saved with an everlasting salvation. 
He may and will lose his joy if he walks in darkness^ 
but Christ says, " My sheep shall n^ver perish." The 
.believer is one who is "not condemned with, the 
world ;" he is one who, ip the language of Scripture, 
has "passed from death unto life;'* and who shall 
" never come into condemnation."^ But God is a wise 
Father and judges His own house. He deals with His 
children as a father who will not let his child enjoy 
his presence, or have happy intercourse with him, 
while disregarding his wishes. The only way to get 
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back to communion with Him is to come to the light. 
" If we confess onr sins, He is faithful and just to for- 
give us our sins, and to cleanse us from all unrighteous- 
ness." Oh, how gladly does God receive back a 
wandering child, one who has been indulging in the 
leaven of unrighteousness, but returns with a penitent 
heart to his father. " Return unto me,*^ He says, " I 
will love you freely, I will heal your backslidings, 
for mine anger is turned away.'* 

But then this cutting oflf also implies, exclusion from 
fellowship with God's people, I believe that it implies 
something of which we see very little in these days — 
godly disciplina I mean to say that churches, collec- 
tions of believers in one place and in the other, should 
do what the congregation of Israel were to do here, — 
exclude from their society and their fellowship those 
who walk not in God's ways. You will find an expla- 
nation of the words, " shall be cut off from Israel,*' in 
1 Cor. v., to which we referred last week as bearing so 
much on the passover. There was a case in which 
excommunication — that is, cutting off from com- 
munion, excluding from fellowship — ^took place. It 
was the case of a man who was walking in downright^ 
open sin ; and St Paul writes to the Church at 
Corinth, pronouncing God's sentence upon him. He 
says, they are " to deliver such an one unto Satan, for 
the destruction of the flesh, that the spirit may be 
saved in the day of the Lord Jesus." He was to be 
put out of the assembly of God's people ; they were to 
have nothing to do with him ; and were not even to 
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receive him into their houses ; he was to become to 
them as " a heathen man and a publican/' one utterly 
outside the church, till by confession of sin and 
acknowledgment of his error he expressed a desire to 
return ; and we find from the 2d Epistle to the Corin- 
thians that such a restoration took place, and the 
offender was received again. 

In 1 Tim. L, there is another instance of this cutting 
off from the congregation. There are some mentioned 
in the 19th and 20th verses, who were not "holding 
faith and a good conscience." They separated the one 
from the other ; they had faith in the blood of the 
Lamb, they were believers in Jesus, but they were not 
holding a good conscience — that is, they did not 
put away leaven. Their names were Hymenseus and 
Alexander, and St Paul says of them, " Whom I have 
delivered unto Satan, that they may learn not to blas- 
pheme." They were put outside the church, in order 
that they might thereby learn a lesson. Now, if 
believers are in any measure walking in sin, they are 
to be cut off from fellowship with God's people. I 
have no doubt that there ought to be a formal outward 
separation from such, according to the Word of God. 
The churches seem to have forgotten it ; and where it 
is attempted to be revived it does not appear to carry 
God's sanction with it, from the way in which it is 
carried out. But whether or not it is done outwardly, 
whether or not churches, as such, obey this command, it 
is a practical thing in our experience that when walking 
in sin we can have no fellowship with God's people. 
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Yoa find it often tn daily life. A person comes to 
yon abont whom yon have no donbt that he is walking 
in the light, happy and nnblameable. Yon find no 
eommnnion with him ; his feeliDgs, his language, his 
objects are all far above you ; yon cannot have com- 
munion with him. Why not? Because your heart 
condemns you ; yon feel that yon have been slipping 
down into a cold careless state; that there has not 
been a close walk with the Lord, a following diligently 
after Him ; the result is, fellowship is at an end, com- 
municm one with another necessarily ceases. 

Then, again, this cutting off is a type of the infliction 
of Qod'a chastening judgments upon His people. We 
find, for instance, in 1 Cor. zi., that God sent chasten- 
ing judgments upon the Church there, because they 
were committing certain sins ; they were profaning 
the Lord's table, turning it into a place of fleshly 
indulgence, eating and drinking as at an ordinary 
meal, instead of discerning the Lord's body. In the 
end of that chapter we read, " For this cause (because 
you are doing this) many are weak and sickly among 
you, and many sleep." Some take these words to mean 
that they were actually ill in^body and dying ; others 
take them to mean that there was a sickness and dead- 
ness of souL They may mean one, or the other, or 
both. At any rate there was the infliction of chasten* 
ing from God's hand ; but it was not to destroy them, 
because in the 32d verse we read, "When we are 
judged, we are chastened of the Lord, that we should 
not be condemned with the world. 
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The cutting off, then, in the case of the believer does • 
not tneaxL that, nfter having escaped the judgments of 
Egypt by faith in the blood of the lamb, after having 
passed from the danger of eternal damnation into 
favour with (Jod and the enjoyment of a new and an 
eternal life, he shall perish. Not so ; but he is chas-* 
tened, that he "should not be condemned with the 
world." 'So in the case referred to in 1 Cor. v. St 
Paul speaks of delivering the man unto Satan. What 
for? That he might be damned? No; "for the 
destruction of the flesh,'* (for the bringing down of the 
flesh, whether it be by sickness or something else,) 
" that the spirit may be saved in the day of the Lord 
Jesus." So, too, in the case of Hymenseus and Alex- 
ander, "Whom I have delivered unto Satan,*'— why? 
that they may be damned? No; "that they may 
learn not to blaspheme*' It was to have a corrective 
tendency ; it was not to destroy them from God*8 pre- 
sence, as if they were Egyptians, thorough worldlings, 
sinners without Christ ; but it was to bring them into 
His school to learn the lessons which He would have 
them learn. 

It is in this way that God uses the rod in love. 
You remember how God permitted Satan to go and 
inflict certain troubles upon Job and his family ; what 
for ? It was to bring him into a school where he had 
never been before. And we know how it ended with 
Job, " that his latter end was better than his begin- 
ning," and that that which Satan meant for destruc- 
tion was used by God to bless him. You remembeis 
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ftoo, how St Paul tells us that when there was a danger 
of his being pufifed up the Lord sent him a messenger 
of Satan to buffet him^ to keep down his pride ; so 
that the phrase, " delivering unto Satan," does not in 
the case of the believer mean eternal punishment, but 
it means that God uses Satan for working out His own 
purposes. 

The " cutting off from the congregation," therefore, 
conveys to our minds the truths that, if one who has 
trusted in the precious blood of Christ, and has thus 
passed from death imto life, walks carelessly and falls 
into sin, he will have no fellowship with God, or with 
God's people, but will be subjected to His chastening 
in one way or another ; it may be bodily sickness, it 
may be sickness of soul ; I do not know which it will 
be, but one or the other it will be. God cannot let 
His rules, the rules of His family, be broken with 
impunity : " If ye live after the flesh, ye shall die." 

There is a great difference between God's chastening 
and the "purging" spoken of in the 15th of John. 
A believer may be indulging in no known sin, and yet 
he may be purged ; he is a branch bearing fruit, and 
may be purged in order that he may bring forth more 
fruit. On the other hand, he may have the same trial, 
sickness, or trouble, and it may be not purging but 
chastening. Now to discern this in our own case, we 
need God's teaching, that we may see what He is send- 
ing the trial for. Is it because I have been wilfully 
indulging in anything opposed to His vnll ? or is it that 
Se 23 purging me in order that I may brin^; forth more 



DISdPLINB, 135 

fruit ? Each one must in such cases ask himself that 
question before God. 

But as regards the man who is only a professor of 
Christianity, without being a partaker of Christ, the 
type has another meaning. He is one who has never 
really come to Jesus or trusted in His blood for salva- 
tion ; and yet he talks about Christ as if he were His ; 
he calls himself a Christian, and he does a great many 
things which Christians do ; but he is in reality only 
a nominal Christian ; he has " a name to live/' but is 
" dead." There are, indeed, many nominal Christians 
who say, "We make no profession;" but they do not 
know what they mean. They go to church every 
Sunday morning and evening ; they go to the Lord's 
table ; and yet if you ask them, " Are you really living 
for God?" they say, "Oh, we make no profession of 
religion." But I say that a man who goes to church, 
who kneels at the Lord's table, who takes words of 
praise and prayer on his lips, is a very great professor, 
and it is useless for him to excuse himself from real 
and hearty service by saying, " I make no profession." 
He does make just enough profession to render him 
respectable in the eyes of others, and to prevent his 
being considered an irreligious man ; but when it 
comes to the question of his following it up by prac- 
tice, by real self-denial and service to God, he says, 
" I make no profession." 

Will that excuse stand in the judgment-(lay ? See 
if you dare to say it honestly to God now. Tell Him 
that you know that you are His creature, that you owe 
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everything you have to Him, and that you hope to go 
to heaven through Christ ; but that you do not profess 
to love, serve, honour, or obey Him, You dare not, 
cannot do that, and if you cannot now, depend upon 
it your lips will be unable to insult God by such a 
declaration when the judgment of the " great white 
throne " will render speechless all but those who have 
an Advocate on that throne in the person of Jesus 
Christ. 

Notwithstanding their excuses, they are "profes- 
sors" but nothing more. Such an one does not 
come inside the house, under the shelter of the blood. 
There is no cleansing of the inner man. The un- 
leavened bread and the bitter herbs have no attraction 
for him ; nor has the food which is inside the house 
ever any attraction but for those who eat that food in 
connexion with the blood of the lamb. A man never 
loves holiness till he is sprinkled with the blood. A 
man who is only a professor is one who loves the flesh- 
pots of Egypt and the way of his own lasts. 

If there be such an one here, I would say to him, 
your profession is valueless ; you may join yourself 
outwardly with God's people, but you are not really 
joined with them ; your practice belies your profession; 
in words you profess that you know God, but in your 
life you deny Him ; you have the form of godliness, 
but not its power ; you are living for your own will, 
for your f>wa way; it may be a religious way for all I 
know ; plenty of people live what is called a religious 
life who yet live for themselves ; their own pleasure. 
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their own glory, is the end and object of all, and not 
the glory of God ; they live for self and not for Christ. 

Now, what does this penalty of being cut oflf mean 
as regards the unbeliever? Not chastening, not purg- 
ing, not an infliction from God's loviDg hand with the 
view of restoring him — that " the spirit may be saved," 
that he *' may learn " not to do this thing or the other 
— hut judgment, he shall be "cut off from the congre- 
gation," Now he is joined with the congregation out- 
wardly — ^he is a nominal member of a Christian church, 
but that connexion will be severed. The tares are 
growing up with the wheat, and you cannot quite sever 
them now ; but the day is coming when God will send 
forth His angels, and when He will distinguish between 
the true and the false, between the " precious and the 
vile," rooting up one and burning it, gathering the 
other like com into His gamer. You have got the 
Bible in your hand now, you go to the house of prayer, 
you have the means of grace, the ordinances and privi- 
leges of God's house ; but when that day comes which 
proves you to have been only a professor — one availing 
yourself of the name of a Christian, and yet living in 
wilful, continued, downright sin — ^that connexion, which 
even now is only outward, will be severed. 

"The Lord Jesus Christ shall be revealed from 
heaven in flaming fire with His mighty angels," to 
"punish with everlasting destruction from the presence 
of the Lord ; " everlasting cutting off from the outward 
presence of God, " those who know not God, and obey 
not the gospel of. our Lord Jesus Christ." Oh, take 
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care lest you should be found to be a mere professor, 
availing yourself of the name of Christ to live in sin. 
" Turning the grace of God into lasciviousness " — that 
is, using the very name of Jesus, and the profession of 
faith in the blood of Jesus, for living as the world — 
enough of a Christian to hope to be saved, not enough 
of a Christian to deny oneself. That is turning the 
grace of God into lasciviousness — it is not faith but 
presumption. It is that presumption which is men* 
tioned in the 11th of the Hebrews in the contrast be- 
tween Pharaoh and the Israelites. "By faith they 
passed through the Eed Sea as by dry land, which the 
Egyptians assaying to do were drowned." The Israel- 
ites and the Egyptians walked through the same path, 
between the same walls of water, but they went very 
diflferently. The Israelites took that way as the way 
of salvation; Pharaoh took that way as the way of 
pleasing himself, for he said, " I wiU pursue, my lust 
shall be satisfied upon them/* 

Like Pharaoh, there are many so-called Christians 
who use the grace of God as a means of satisfying their 
own heart's desires. Assaying to do that, the Egyptians 
were destroyed, and there are many who meet with the 
same end ! They see nothing in the death of Christ 
but a way of gratifying themselves, that they may be 
saved and do as they like. It does not seem that 
Pharaoh and his host were in the least amazed by this 
wonderful sight of the water standing up as a wall on 
each side ; we do not read of any alarm ; they went 
jjght in; they did not seem to care for it So it is 
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with many that hear of the death of Jesus. There is 
nothing awful in it, nothing solemn, nothing that 
awakens either fear or love, or any change of life — ^they 
use the way of salvation for their own purposes. May 
those of us who are believers in Jesus seek to purge 
ourselves from every kind of sin, to be holy as God is 
holy, to walk in the light as He is in the light. And 
may God make those tremble who are not attempting 
to cleanse themselves from the leaven of sin : may He 
make you feel that it is a terrible thing to have a name 
to live and to be dead, to be called a Christian out- 
wardly and yet to have no Christ inwardly, to profess 
to be one who waits for the Lord Jesus and to have 
no likeness to Him, nothing of the life and spirit of 
Christ Such will be "cut off," and that /or ever. 

There is still to be considered of the remaining por- 
tion of the feast — the '^hitter herbs;** but as we are 
not furnished in Scripture with as distinct a clue to 
the interpretation of this part of the type, as in the 
case of the " lamb " and the " unleavened bread," we 
cannot speak so decidedly as to its meaning. You 
will notice in your Bibles that the word *' herbs" is 
not in the original, it is written in italics. But it is 
probable that the translators were right in supplying 
the word '* herbs," since it is a fact that the Jews in 
these days, wherever the passover is strictly observed, 
always use bitter herbs, and it is very likely that the 
institution has been handed down without change from 
the day when it was first observed. 

The expression *' bitter herbs '* is understood in dif-* 
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ferent ways, but I tlimk from a consideration of all the 
Scriptures where the word "bitter** is used, that it 
would represent the many bitter things which are the 
accompaniment of every real Christian Ufa The place 
where it occurs the oftenest is the Book of Job, where 
we find it nine times. Hezekiah in his prayer in the 
30th of Isaiah uses it twice, •'bitterness of souL** 
Hannah, the Shunamite who lost her son, and others, 
also make use of it 

Now in each of the above instances the expression 
has reference to the troubles and trials which befell the 
godly, and every true child of God has to go through 
more or less of the same experience. There are many 
foes in his way, and briars in his path. " Many are 
the afflictions of the righteous."* We read lliat Paul 
exhorted the disciples that through much tribulaUon 
they must enter into the kingdom of God ; and that 
Jesus said, '' In the world ye shall have tribylatiofk" 
Those who stand before the throne in the Sevelation 
are they which came out of great tribulation. The 
Christian's motto is "Oft in sorrow, oft in woe." He 
has to tread in the footsteps of his Master, who was the 
** Man of sorrows." He is " chastened every morning.** 

Without, therefore, speaking dogmatically, I should 
say that we may take the '^ bitter herbs " as represent- 
ing the " bitternesses '* or sufferings of the Christian^ 
of which the Scriptures appear to point out several 
kinds. First of all, the bitter sorrow for sin, which 
is commonly understood by the term repentance, 
though repentance means a great deal more than 
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sorrow for sin, namely, the turning from, sin. And 
mark, dear friends, it is only believers who eat these 
** bitter herbs;" it is only believers who feel godly 
sorrow. An awakened man may feel conviction, re- 
morse, despair, even agony, because of what his sins 
have brought him to ; but it is only those who are 
inside the house, sprinkled with the blood, feeding 
upon Jesus as their life, who really have godly sorrow. 
Jeremiah, when addressing the backsliding people of 
God, (ii. 19,) says, " Know therefore, and see, that it is 
an evil thing and hitter^ that thou hast forsaken the 
Lord thy God.'' To the believer remembrance of past 
sin is a bitter, a very bitter thing. When Peter denied 
his Lord and Master, he went out and "wept bitterly 1* 
That shows us what the heart of the true child of God 
is ; he feels that his sin has been against God, against 
Christ, against the loving Spirit of God, against his 
own soul, and against the souls of those around him. 

Then, again, the word conveys the idea of the bitter 
things in the shape of the sorrow and suffering that 
come upon the Christian because of his connexion with 
Christ It is the same kind of thought that you have 
running through the 1st Epistle of Peter, who speaks 
so much of "suflfering for righteousness' sake;" "In 
the world ye shall have tribulation ;'^ " If they have per^ 
secuted me, they will also persecute you." He was "a 
Man of sorrows and acquainted with grief.** He drank 
a bitter cup, His soul went down deep into sorrow, 
.5^ enduring the contradiction of sinners against Him-^ 
self;" and His people have to walk in His steps. **If 
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a man will come after me," Jesus says, '' he must take 
up his cross," he must face persecution. He must 
drink of the cup that Jesus drank o( and that was a 
hitter cup. They gave Him gall and wine mingled 
with myrrh. His hand, which was pierced for us^ 
puts that cup into our hands, and He says, as it were, 
"Drink ye all of it," be partakers of my sorrow. 
Christians are called to the " fellowship of the suffer- 
ings of Christ," (CoL i 24.) 

Suffering, therefore, or "bitter herbs," of one kind 
or another, are part of the lot of Christ's people during 
their pilgrimage. But we must remember that the 
bitter herbs were not the great staple of the feast 
The lamb roast with fire and the unleavened bread 
were the great substantial things on which the believ- 
ing Israelite feasted ; the bitter herbs would only form 
a small part of the same feast. And what is the 
tribulation through which we pass compared with the 
Test ? Hear how one speaks of it who knew better 
than we do what it meant, and whose catalogue of 
suffering seems incredible : " I reckon that the suffer- 
ings of this present time are not worthy to be compared 
with the ghry which shall be revealed in us." And 
again, "For our light affliction, which is hut for a 
moment, worketh for us a far more exceeding and 
eternal weight of glory." The sufferings are very light 
when we weigh them against the glory, very short 
when we compare them with eternity. Bitter herbs 
are not much in reality, when we look at the things 
that are in store for us. 
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Moreover, it has been well observed, that as it is 
frequently the custom to eat some bitter thing to 
sharpen the appetite, or give a keener relish to the 
food, so the bitter herbs would make the feast more 
pleasant. And is it not true that it is the sufferings and 
trials, the *' bitter herbs," of Christian life, which make 
the Saviour and Friend of Sinners more precious to 
the believer, and which cause him to hunger and thirst 
after more and closer communion with Him, who is 
the *' strength of his heart and his portion for ever/' 

Yes, dear friends, there are few of God's children 
but will acknowledge that had it not been for the 
affictions of various kinds which they have had to pass 
through, they would never have known as they now 
know the sympathy of Jesus, and the " strong conso- 
lation" which there is in Him. It is in the hour of 
trial that Jesus specially manifests Himself. It was 
when a captive in Babylon that Daniel saw those won- 
drous things which he has recorded. It was to one 
who could call himself a " companion in tribulation " 
that those glorious visions were granted, which the 
Book of the Revelation describes. It was when the 
three youths were in the fire, that the " form of the 
fourth" was seen with them in it. It is suffering with 
Christ, in one way or the other, that makes us enjoy 
His special presence. 

Let me, however, say one word to those who shrink 
from coming to Christ, because of what they hear 
about suffering. "I should like to be a Christian," 
they say, " but I cannot go through the trials which it 
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bxin^'' Wliy should yoa tal:e iLougbt for the mor- 
Tow ? Crod wiU gire yon su^icieni grace fi>r tLe time 
of need. He has promised to do 3a Tnist Him for i^ 
Do not be a&aid of the l»tter herbs ; do not be keep- 
ing oatdde the house, within which alone there is 
safety, becaose of a little snlTenng within. Is it better 
to have a little suffering on this side the grar^ or eter- 
nal goffering beyooid? If He gires yoa eternal life 
vnlh persecution, is not that better than eternal d^^h 
withotU persecution? Come to Jesus, cast yourself 
upon Him, and you will find that there is enough in 
Him to smooth oyer all, to make the bitter herbs palat- 
able, so that you will be able to say, " I take pleasure 
in distresses for Christ's sake." Ask any of the duldren 
of Goi whether they hare ever found in their sufferings 
that Christ has not been ready to support thenu 

Finally, we must remember that as the feeding on the 
unleavftned bread did not precede, bat followed salya^ 
tion, so also, the bitter herbs, or suffering, were not 
the cause but the consequence of deliverance by the 
blood Suffering is the accompaniment of fellowship 
with the Lamb of God Many have an idea that suffer- 
ing entitles them to the favour of God, and that to be 
exposed to much trouble in temporal things is to some 
extent a reason for being exempted from eternal tribu- 
lation. But trials do not make men Christians. Yoa 
may go through all the sufferings mentioned in the 
Book of Job, and not be a Christian^ Nothing but the 
blood of Christ, and the omnipotence of the Holy 
Ghost, can do that. It is not sorrow or joy, profession 
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or practice, sacraments or suffering, that can bring a 
man a whit nearer to Heaven. If you are to suffer 
with Christ, you must first be a partaker of Him ; you 
must come to the Lord Jesus, accept the free gift -of 
eternal life, and then if you " suffer with Him, you 
will also reign with Him." 

" Walk in the light ! so shalt thou know 
That fellowship of love 
His Spirit only can bestow 
Who reigns in light above. 

" Walk in the light !. and thou shalt find 
Thy heart made truly His, 
Who dwells in cloudless light enshrined. 
In whom no darkness is. 

^* Walk in the light ! and sin abhorred 
Shall ne*er defile again ; 
The blood of Jesus Christ the Lord 
Shall cleanse from every stain. 

" Walk in the light ! and e'en the tomb 
No fearful shade shalt wear ; 
Glory shall chase away its gloom, 
For Christ hath conquer'd there. 

" Walk in the light ! and thou shalt see 
Thy path, though thorny, bright ; 
For God, by grace, shall dwell with thee; 
And God himself is light" 



) 
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" And thtiB shall ye eat it : with your loins girded, your shoes on 
your feet, and your staff in your hand; and ye shall eat it in 
haste; it is the Lord's passoyer." — Exodus ziL 11. 

We see here a company of people dressed as pilgrims, 
ready for a journey — a journey from the darkness of 
Egypt to the light and glory of Canaan. They are 
standing or sitting round the table with their peculiar 
dress, loins girded, staff in hand, and shoes on their 
feet, ready for the journey. Up to that time they had 
been the bond slaves of Pharaoh, but now God has 
said, " Israel is my first-bom," and they were to be 
the children and the servants of Jehovah himself. 

All this is a picture, like every other truth that we 
have been considering lately, a shadow of the sub- 
stance. The pilgrims represent God's people, "the 
Church of the First-bom," the redeemed of the Lord, 
those who have been the servants of sin, but who have, 
by faith in the blood of the lamb, been made the chil- 
dren of God. Their dress shows us that they are pil- 
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grims, that though they have been living in and of the 
world, they are now to leave it. The very night on 
which they knew the power of the blood that saved 
them from judgment, their backs were to be turned on 
Egypt; and, in like manner, the very moment that 
we experience the power of the blood of the Lamb in 
saving us from the wrath to come, our backs are to be 
turned upon that world which Egypt represents — there 
must be separation from the world. 

Let us notice, first, that there can be no service to 
Ood without separation from the world, and then 
consider the hindrances that the world within and 
without us puts in the way of those whom God is call- 
ing out to serve Him. Next Monday, if spared, we 
shall look more closely at what the dress of the pil- 
grims, as explained in the New Testament and other 
parts of Scripture, teaches us ; but I think we shall 
go far enough to-night if we get hold of these two 
thoughts. 

First of all, then, real service to Ood must begin in 
separation from the world. Service to God is the 
end and object of redemption ; for when God redeems 
His people, it is that they may serve Him. When the 
last stone is added to the spiritual temple, and when 
the heavenly Jerusalem is unveiled in all its glory, 
then we shall understand the words, "His servants 
shall serve Him," then the true end and object of all 
God's dealings wUl be accomplished, and those who 
have felt that they could not serve Him as they wished 
here shall serve. Him there; for though they are to be 
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kings, and to reign with Christ, yet they are to be the 
servants of Christ 

But service to God does not begin in heaven, bat 
down here. Those who serve Him there will be those 
who have been His servants here. There is often a 
great mistake about this. People seem, one may 
almost say generally, to think that salvation is the 
end and object of all God's redeeming gracd, as if there 
were nothing further than to be saved from hell, as if 
there were no such thing as glorifying God by serving 
Him here. Indeed^ the end and object of most person's 
religion (I do not think it is a calumny to say so) is 
just this : " Oh, if I can only get saved 1" This springs 
often from ignorance of God's Word, which teaches 
us that salvation is the beginning, not the end, that if 
people are saved they will serve God, and that there is 
no service till they are saved. Many a man says, " I 
hope to be saved when I die," and yet thinks that he 
may live pretty much as he likes. He robs God, in 
fact, of all that he ought to give Him, and then he 
tries to get all that God can give to him hereafter. 
That is not God's salvation ; it is a perversion of it 
God saves sinners here now, that they may serve Him 
here and serve Him hereafter too. 

But there can be no service to Him unless there is 
separation from the world. In one sense, you know, 
service to God is in the world. Jesus said in His last 
prayer, " I pray not that thou shouldest take them out 
of the worid." He does not mean us to leave the 
If orld before His time^ the best time, comes. But if 
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you are in the world, in another sense, yon cannot 
serve God ; if you are mixed up with the world, if your 
heart is in the world, if you are associated with the 
world's things and the world's pleasures and the world's 
religion. 

This, I think, was taught by God's saying no less 
than seven times to Pharaoh, " Let my people go, that 
they may serve me." In chap. iv. 23, God says, " Let 
my son go, that he may serve me;" in chap. viL 16, 
" Let my people go, that they may serve me in the 
wilderness ;" in chap, viil 1, " Thus saith the Lord, 
Let my people go, that they may serve me ;" and in 
chap, viil 20 ; ix. 1, 13 ; and x. 3. Seven times God 
sent that message to Pharaoh. What does that fact 
mean ? Why, that there could be no service to God 
in Egypt. Egypt was the wrong place to serve God 
in ; there were no directions for the service of God 
at all in Egypt; the people did not know any- 
thing about God there. You find that Moses said, 
in chap. x. 26, " We know not with what we must 
serve the Lord until we come thither," namely, into 
the other country. They must be out of Egypt before 
they could even know how to serve God. Whilst 
they were in Egypt they were surrounded by Egypt's 
idolatry, Egypt's temples, Egypt's pleasures. Egypt 
was the land of darkness. Their minds were confused 
by four hundred years of living in it ; and how could 
they know how to serve God ? So God said, " Let my 
people go." He never said a word about their serving 
Him there. 
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And so God speaks now. In 2 Cor. yi.. He says to 
yon^ '* Gome out from among them, and be ye sepa- 
rate." He does not bid you serve Him in the world 
as being of the world ; He tells yon to come out of it, 
and to be distinct from it, for there can be no service 
to Him whilst you are mixed up with it. He never 
gives you any directions for serving Him whilst your 
heart is in the world. There must be a division, a dis- 
tinction. You must be entirely separated from it. 
We will see afterwards the nature of such separation ; 
but this at least is clear, that His people must be 
separated from worldliness. When God says a thing 
seven times, He means that we should take heed to it, 
as in the Eevelation, when He says seven times, " He 
that hath an ear, let him hear what the Spirit saith 
unto the churches." 

As long as a man is in the world, his mind is blinded ; 
he does not know even how to serve God. There is 
a false glare ; the very air is enchanted ; there is no 
clear light. Therefore, just as the Israelites had to 
leave behind them the brick-kilns of Egypt, the tem- 
ples of Egypt, the pleasures of Egypt, so has the be- 
liever in Christ to leave behind him the bondage of the 
world, and the religion of the world, and the pleasures 
of the world, if there is to be real, whole-hearted ser- 
vice to God. 

Now, this separation from the world is accomplished 
only by the blood of Jesus. It was when the Israel- 
ites were saved by the blood of the lamb that they 
were separated from Egypt — ^not before. All the other 
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miracles did nothing for them in that respect — ^they 
never brought them out of Egypt They were not to 
come out of Egypt before, but after the lamb was slain, 
and the blood sprinkled. It is only when you know 
the power of the blood of the Lamb of God that you 
are able to be separate from the world. Eedemption 
from the world, like redemption from the judgment, 
is by Jesus Christ. You remember that the Thessa- 
lonians were told that Jesus had delivered them from 
the wrath to come; but there is another thing that He 
delivers us from, spoken of in Gal. i. 4, He " gave Him- 
self for our sins, that He might deliver us," not only 
from the wrath to come, but "from this present evil 
world, according to the will of God and our Father." 
It is the death of Jesus for me that prevents me from 
living in the world, for by His cross, St Paul says, " I 
am crucified unto the world, and the world unto me," 
— that is to say, there is an immense separation ; the 
world is dead to Paul, and Paul is dead to the world, 
just as the Israelites were separated from the Egyptians 
after crossing the Eed Sea, when they saw their ene- 
mies dead upon the sea-shore. 

It is this truth to which John the Baptist's father, 
Zacharias, gave utterance in Luke i. 74, ''That God 
would grant unto us that we, being deliven^ed out of ike 
hand of our enemies, might serve him without fear, in 
holiness and righteousness before him, all the days of 
our life." We are told of the Thessalonians that they 
"turned to God from idols to serve the living and true 
God, and to wait for His Son from heaven, Jesus, 
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which deliyeied ns from the wrath to come," (1 Thes& 
L 9.) They served ELim who had delivered them firom 
wrath. 

You never can serve God in the world. There may 
be a great deal of religionsness, a great deal of what 
the world approves of, a great deal of that which is 
deemed respectable, and which goes some way to satisfy 
the nnawakened conscience, but it is not service to 
God. There may be conformity to the most splendid 
religions services in the world, you may go all lengths 
in outward religiousness, and yet there may be no ser- 
vice at alL You may •'fast twice a week," and "give 
tithes of all that you possess," as the Pharisees did, 
and as " touching the righteousness of the law," you 
may be "blameless." And yet, what is it all? Not 
service, but "dead works.** 

Look at the 9th of Hebrews. Many of these Hebrew 
Christians, like Nicodemus, and Paul himself, had ob- 
served from their youth up all the temple ordinances and 
all the minute ceremonials of the Levitical law — ^and yet 
what are we told about them in the 14th verse of this 
chapter : That it was the blood of Christ which had 
purged their conscience "from dead works to serve the 
living God." They had believed in Jesus, and now 
their consciences were purged by that blood. That 
shows U£f, that however religious a man may be, though 
he may even act up to the Word of God as far as he 
knows it, short of believing in Jesus ; yet it is all " dead 
works" unless his conscience has been purged. May 
every one of us understand the truth, that unless the 
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blood be on the conscience, and unless there is simple 
and single trust in it, the conscience is still unpurged* 
and all the works of religiousness are works, if I may 
so say, done in Egypt in the darkness of death, and 
are not accepted of God. There must be the coming 
out of Egypt, and this is what the pilgrims were 
dressed for. God called them to come out of Egypt, 
and here they were, ready to start : they were to go 
and serve God under another sky, in another land, al- 
together upon another footing. So it is with believers : 
they must begin by obeying the command, " Come out 
and be ye separate." 

Now, there are an immense number of hindrances 
placed in the way of those whom God calls out. The 
great enemies of the believer, or of the soul that is 
being awakened, are these — the world, the flesh, and 
the devil ; and the great object of all three is to keep 
the awakened, or even the believing soul, mixed up 
with "this present evil world." Satan knows that if 
they are delivered from it, their service will be quite 
of a different character, and therefore he puts every 
obstacle in the way of their coming out decidedly for 
the Lord ; the world opposes it, for such separation ia a 
practical condemnation of its ways; and \\iq flesh readily 
yields and likes to stay in the world, because Egypt, 
or the world, is a very attractive place to the natural 
heart: the ''pleasures of sin" gratify the lusts of the 
flesh and the desires of the mind. 

These three, the world, the flesh, and the devil, in 
all the hindrances that they put before the child of 
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God, or the awakened sinner, to prevent his coming out 
distinctly, are represented to ns, I think, in this pas- 
sage by Pharaoh. Pharaoh is a type, I believe, of Satan, 
who is described as "the prince of this world;" he is 
a type of the world that knows not God, that does not 
recognise Him, that cast out and slew His Son ; and 
also he represents the flesh, that world within, which is 
ever ready to make a compromise, and, if it cannot al- 
together hinder the believer from serving God, at any 
rate to render such service at best a half-and-half ser- 
vice. 

Now there were four special hindrances that Pharaoh 
put in the way of the coming out of God's people from 
Egypt. The first is mentioned in Exod. viiL 25. Ee- 
member, God's command was, that they were to come 
out from Egypt, and sacrifice to Him in the wilderness. 
** And Pharaoh called for Moses and for Aaron, and said. 
Go ye, sacrifice to your Ood in the land!' He said to 
them in effect. If you are not content with my religion 
and Egypt's religion, if you must sacrifice to your God, 
very well, do so ; only do not go out of Egypt into the 
wilderness, but stay where you are: have your re- 
ligion, but do not be peculiar : sacrifice to your God in 
the land. This was very subtle, and many are deceived 
by it now. " Oh, if we must be religious," they say, 
"we need not be so distinct from other people : here is 
tie world's religion, and here is our religion : let them 
just go side by side : what is the gocd of making a 
fuss about it ? it is all pretty good : we worship God 
after oar fashion, they worship God after theirs ; one 
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goes to this church and hears one doctrine, another 
goes to the other church and hears just the opposite 
doctrine — but after all, let us stay where we are : if 
our plan makes for peace, why should we be sepa- 
rate r' 

" Sacrifice to your God in the land." It was a very 
easy way for Pharaoh to suggest, but it was not keep- 
ing God's command, " Let my people go." Now mark 
Moses' answer. He said, " It is not meet so to do." 
It could not be good, it could not be right, if God had 
said, " Go out." And so, on whatever grounds of ex- 
pediency a man may justify to himself a kind of re- 
ligion of compromise — a service to God that involves 
no separation from the world, a religion that leaves 
him just where he was before, is worthless. But there 
is a particular reason given by Moses for his answer : 
"For we shall sacrifice the abomination of the Egyp- 
tians to the Lord our God : lo, shall we sacrifice the 
abomination of the Egyptians before their eyes, and 
will not they stone us ? We will go three days' jour- 
ney into the wilderness and sacrifice to the Lord our 
God, as He shall command us." 

What was the abomination of the Egyptians ? Their 
abominable idols — four-footed beasts, oxen, and sheep, 
and goats. They worshipped these, and these were the 
very things that the Israelites were to sacrifice to the 
Lord their God. How could they do that in Egypt? 
If they stayed in Egypt, they would just have to 
give up that. The very thing that Egypt worshipped, 
Israel was to put the knife to. What does the world 
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worship? Self. What is the Christian to sky ? Sel£ 
That is the abominable idol which we are to offer to 
God slain, mortified, crucified. We cannot do that in 
the world ; it is impossible. We can only do it when 
we get three days' journey into the wilderness. Some 
will hardly understand me when I speak of the " three 
days' journey." What do the three days all through 
Scripture mean ? They mean the resurrection : " He 
rose again the third day, according to the Scriptures." 
It is only when the believer apprehends the truth that 
he stands quickened and risen with Christ, when he 
gets the length of " three days' '^ journey in his experi- 
ence, that he can sacrifice to God. If you or I would 
give acceptable service, there must be three days be- 
tween the world and us. 

Well, that attempt of Pharaoh's failed, and in the 
28th verse we read that he said, " I will let you go, 
that ye may sacrifice to the Lord your God in the 
wilderness ; only ye shall not go very far away" 
That was the second device, and a very cunning one, 
too. He said in effect, " If you must have it so, if you 
will be a peculiar, odd kind of people, well, go ; but 
do not go far, do not go to great lengths about it : do 
not be very peculiar." That was very cunning. If they 
did not go very far away, what then? Why, there 
would be frequent communications between them and 
Egypt : they would hear Egypt's music, and they would 
see Egypt's sights, and the things of Egypt — ^the sweet 
odours of Egypt's worldliness — would come wafted over 
A? where they went If they stayed near Egypt they 
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would very soon be back again. We know that they 
afterwards said that they longed for the *' flesh-pots of 
Egypt," for the cucumbers and all the things which 
they could eat there, and they would soon find the 
food of the wilderness very distasteful 

And what does the world say in a man's heart ? 
Does it not say to beginners, " Oh, do not go to such 
lengths : be religious, only do not go to these extremes 
that you see some going to?" — anything but real 
downright whole-heartedness to God. " Besides," they 
say, ** if you go so far away from our vices and plea- 
sures and works, see how you condemn us : that will 
not be charitable." Charity is not in the question, 
dear friends, when God's Word is plain. It is not 
charity to stay in the world and be damned : it is not 
charity to go along with the world's ways, and just to 
lull their consciences to sleep by letting them think 
that, for all you know, one way is as good as another, 
and that all will be right in the end. True charity is 
to show to others that there are pleasures in God's 
ways that make it unnecessary for you to go back to 
the world. 

I have no doubt that there are some amongst you 
to-night who are just in this position : you have not 
made up your minds to come out of the world : you 
want to be religious, but your religion is of an uncer- 
tain character : you are religious to-day and you are 
worldly to-morrow — religious on Sunday, worldly on 
Monday — ^religious at prayer-time, and worldly in the 
middle of the day. That is not going ''very far 
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away," and depend upon this — if you are in the border 
land, and do not follow God's Word, and come right 
out, you will be dragged back; the attractions of the 
world will be too much for you if you keep near it. 
It is either going forward or going back : bordering on 
Egypt is a dangerous thing for any one : it is a dis- 
honouring of God. 

Take the example of unhappy Lot. He was a 
"righteous" man, but yet what happened in his 
case? Instead of going away from the world he got 
nearer and nearer to it ; " he pitched his tent towards 
Sodom," "sat in the gate of Sodom," was mixed up 
with Sodom, made alliances with Sodom, and was very 
nearly destroyed with Sodom, — only saved " so as by 
fire." And when I see any one acting so now, I 
tremble for him. God deliver us from such a religion. 
It is a wretched, an unworthy religion. If God says, 
" Come out, touch not the unclean thing," cannot you 
trust Him to give you greater pleasure than the world 
can give you ? than Pharaoh or than Egypt can give 
you ? Many of us have turned our backs upon the 
world, and we have not found that we have been less 
happy; we have found that in God's presence was 
" fulness of joy, and " pleasures for evermore ;" whilst 
the " pleasures of sin " are but " for a season." Go the 
whole length then ; never mind what people say about 
going too far ; if you follow God's Word you cannot 
go too far. May each one of us go "very far away " 
from the world. 

Pharaoh makes a third attempt^ which we find in 
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Exodus X. 8. He said, " Go, serve the Lord your 
Ood : bat who are they that shall go ? And Moses 
said, We will go with our young and with our old, 
with our sons and with our daughters, with our flocks 
and with our herds will we go : for we must hold a 
feast unto the Lord. And he said unto them. Let the 
Lord be so with you, as I will let you go, and your 
Utile ones; look to it, for evil is before you. Not so : 
go now, ye that are men, and serve the Lord/' He will 
not let the little ones go : " You may go, but leave 
your children." 

Was not that a very cunning and subtle device? 
"Be religious, only have some connexion with Egypt 
still ; do not break off entirely, leave a little bit of 
your heart there." Did not he know well if the 
children were left there, the parents would not be long 
away ? What does many a man practically say now ? 
" I will be religious and serve God, but I will not for- 
sake the world entirely ; I will have a hold upon it 
still, and a good bit of my heart, I will leave in the 
world.'' The children here spoken of are a man's 
treasure, and where a man's treasure is, there his heart 
will be also ; and there may be all the service for God 
you like in the wilderness, but if the heart is with the 
treasure in Egypt, that heart will soon be back there. 
And so, dear friends, with us ; if our hearts do not 
serve God, if our service is a mere outward thing, 
whilst our hearts are in the world, that service is worth 
nothing. Oh, how many of us are leaving a little one 

only a little one, it maybe — in Egypt; we do not 
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like to break off entirely ; it would be inconyenient 
too ; there are some things we cannot quite take with 
us, some things that would not bear the journey per- 
haps, like little children, parts of us that are not able 
to bear the wrench — for there is no doubt that if a 
man comes out it is a wrench — and so we say half of 
us shall serve Ood; and half shall serve the world. 
That is a wretched compromise ; if you leave half 
in the world, you will soon be back in it. 

There is one more attempt of Pharaoh's, which is 
mentioned in verse 24. " Pharaoh called unto Moses, 
and said, Go ye, serve the Lord." He is quite willing 
for them to be religious, just as the devil is quite con- 
tent for men to be religious if they will do what he bids 
them at the same time. "Only let joux flocks and 
your herds be stayed ; let your little ones also go with 
you." That, too, was very cunning; it was just bidding 
them keep back the very things they were to serve God 
with. The flocks and the herds were the things which 
were to be offered to Him, and Pharaoh would deprive 
them of all power of service by keeping those things 
back. 

And so with us ; the world, the flesh, and the devil 
will let us be religious, if only we do not give God the 
strength of our substance, — our flocks and our herds ; 
if we leave our money, our time, our substance, our 
strength in the world, they will let us be as religious 
as we like. Many people are content with a religion 
like that ; a kind of sentimental religion, no reality, 
110 power^ no yielding up to God in it ; a religion of 
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thoughts, and words, and beautiful hymns, but no ser- 
vice in it. What God demands of the believer is set 
before us in these words, *' I beseech you, that you pre- 
sent your bodies as a living sacrifice ;*' you are not 
to serve God with only half your being — that is a 
mockery. " Glorify God," says St Paul, " in your body 
and in your spirit, which are God's," **ye are bought 
with a price/' Oh, strive to be kept from the religiou 
of the world. It is professedly religious, sentimentally 
religious, with a great deal of talk in its religion, but 
with no reality. " I will go into the wilderness," the 
worldly religious man says; "I will serve the Lord, 
only all my money shall go into my business, all my 
strength shall go to the pursuits of the world ; I will 
just give to God a form of prayer and a form of 
praise." That was not Moses' religion, at any rate. 
Moses said, "Thou must give us also sacrifices and 
burnt-oflferings, that we may sacrifice unto the Lord 
our God. Our cattle also shall go with us ; there shall 
not an hoof be left behind ; for thereof must we take 
to serve the Lord our God, and we know not with 
what we must serve the Lord until we come thither." 
May our resolve be like his ; may we determine to 
" yield ourselves unto God." May God teach us all 
that he who is saved by the blood must deny himself 
and yield everything to Him. 

Many, perhaps, may say, I know that I must come 
out of the world, but how am I to know what is the 
world ? Now I never like to hear that question asked, 
because I always think it shows a desire to evade the 

L 
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matter altogether. You want some rigid rule laid down, 
and to be told that you must not do this or that. When 
people say, " What is the world ? how far may I go, 
and how far may I not go ?" I believe in nine cases 
out of ten, it shows a dishonest conscience. Depend 
upon this, if you are walking in the light, you need not 
be told what darkness is ; if you are walking with God, 
you need not have distinct rules laid down, and be 
told, "This is godly, and this ungodly." I cannot 
define the world. I cannot define darkness ; but I can 
feel darkness very distinctly, and I can feel sin pain* 
fully if I am walking with Grod. What the world is, 
is a question for each one's conscience. I cannot lay 
down rules for you, nor can you for me. There are 
numerous expressions about the world in the Bible j 
but the most pregnant description of all is in 1 John 
ii. 15, 16 : " Love not the world, neither the things 
that are in the world ; if any man love the world the 
love of the Father is not in him ; for all that is in ike 
world, the lust of the flesh, the lust of the eyes, and the 
pride of life, is not of the Father, hut is of the world; 
and the world passeth away and the lust thereof" If 
you understand that verse, you will soon find out what 
the world is. May God help us to see that this is a 
question that enters into our business, and our relaxa- 
tions, and our associations, our words, and our thoughts^ 
for there is as much of the world inside as there is 
outside. 

Bemembcr that separation from the world is not 
separation from bodily contact with it in all cases. 
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That there cannot ba You may put on a monk's or a 
Quaker's dress^ and yet be just as much in the world 
as if you had neither. And yet thei« must be a bodily 
separation in many things ; you cannot touch them 
ivithout being drawn in ; every one can understand 
that I belieye we shall find our real safety to be in 
following Jesus. Now Jesus Christ was in the world. 
He was in contact with the world. He Was amongst 
the Pharisees and the publicans and the sinners, but 
He was not of them. It was more a sepcUration of 
spirit .than a. separation of body, and if we foUow 
Him we shall find out what real separation &om thd 
world is. 

May God show to each of us what it is to be a 
pilgrim with our back turned upon the world It is 
the way of safety, it is the way of happiness, and it is 
the way of usefulness. It is no good to. attempt to 
separate yourself from this thing or the other ; to say, 
I wiU not go here and I will not go there, 1 will not 
do this and I will not do that, before you are saved. 
Of course, it is right to abstain from things that you 
distinctly see to be evil, even though you are not con- 
verted, and I believe it is often the restraining grace of 
God that keeps men from going to those places and 
mixing in those scenes where others get great harm ; 
but I say you will never be practically separated from 
evil till you know the power of the blood of Jesus. 
You are to take your stand under the blood-sprinkled 
door. When you are delivered irom. judgment and 
know it| then you will also know what it is to be de* 
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livered from the power of sin. B^in at the Cross of 
Christ, by trusting in His precious blood, and Grod 
will lead you onto the light. The life of the Christian 
is a continnons leading to the light ; a step forward 
into the light, and farther and further from the 
world. Are you out of Christ ? Then do not hope to 
be saved by separating yourself from the world. It is of 
no use. God has not got two ways of salvation, one by 
separation from Egypt^ and the other by Christ. It is 
only by coming to Christ as a sinner, and trusting His 
precious blood, that you are to be saved. Eveiything 
else will follow. 

'* My soul, go boldly forth. 
Forsake this sinful earth ; 
What hath it been to thee 

But pain and sorrow f 
And think*8t thou it will be 

Better to-morrow I 

<* Why art thou for delay ? 
Thou cam'st not here to stay ; 
What seek'st thou for thy part 

But heavenly pleasure 1 
Where, then, should be thy heart. 

But where 's thy treasure 1 

" Thy God, thy head's above ; 
There is the world of love ; 
Mansions there purchased are 

By Christ's own merit, 
For these He doth prepare 
Thee by His Spirit. 
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'* Lord Jesus ! take my spirit^ 
I trust Thy love and merit : 
Take home Thy wandering sheepi 

For Thou hast sought it ; 
Hy soul in safety keep, 

For Thou hast bought it." 

Baxtsr. 



IX. 
PILGEIMAGK 

^ Your loins girded, your shoes on your feet, and your staff in your 
hand." — Exodus xii. 11. 

In the address last week I tried to point out to you 
that real service to God can only be in separation from 
the world, for we saw from the sevenfold command of 
God addressed to Pharaoh, *' Let my people go, that 
they may serve me,*' that there could be no service of 
God in Egypt. We noticed, too, some of the various 
hindrances that the world, the flesh, and the devil put 
in the way of those whom God is bringing out of the 
world, as illustrated by the fourfold attempt of Pharaoh 
to hinder the children of Israel from leaving Egypt 

Now God's command to His people to " come out 
and to be separate " is one which it is specially neces- 
sary for us to dwell upon, for these are days when the 
line betwixt light and darkness has been almost blotted 
out. St Paul speaks in 2 Tim. iiL of the "last days" 
as being " perilous times," (I believe it might be trans- 
lated " difficult times,") and it seems almost as if those 
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days were on us now, for we see around us on every 
hand that which is noted as their crowning feature and 
characteristic, that men shall be "having a form of 
godliness, but denying the power thereof." It was al- 
most easier for an Israelite to come out of Egypt, or 
for Daniel to keep himself pure in the midst of Baby- 
lon, than it is for a disciple of Jesus now to walk in a 
path of uprightness and fidelity to God, and of whole- 
hearted separation from the world, which, though it be 
called the ** religious world," is yet thoroughly ungodly, 
and to which God forbids him to be conformed. Satan's 
great object is to obliterate the line of demarcation be- 
tween the Church and the world, and if he can lead 
God's people to walk in such bypaths, and in such half- 
and-half ways as to lead others to lose sight of that line, 
and to think that it is of little consequence, he is more 
than ever successful. None, I believe, are so useful in 
drawing for his net as your worldly-religious, vacillat- 
ing, inconsistent professor of Christianity. We ought 
constantly to pray to be delivered from such blood- 
guiltiness, for it is a terrible thing by our example, 
either in word or in deed, to lead astray any who may 
be noticing our lives, and thinking that there is no harm 
in doing as we do, because we make a profession. It 
Is no doubt a diflScult thing to be separate from the 
world ; it is easy to go into a monastery, or to wear a 
different dress from others, but it is a difficult thing to 
be " not conformed " to this world, more difficult than 
ever in these days when a certain amount of religious 
feeling and observance is considered respectable. 
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Before, therefore, we go on to think of the things 
mentioned here as characteristics of the tme pilgrim, 
let me say a word, Grod helping me, to three classes in 
our midst First of all, a word of exhortation to he- 
lievers in Jesus. Do you want to glorify your Saviour 
and win souls to Him ? Then " be not conformed to 
this world." The men and women who have been the 
means of winning souls to Christ have not been those 
who have worn the Lord's garment on Sunday and the 
world's on Monday, who have had one foot in the 
world and the other out of it, but those who have been 
marked by a steady, consistent, self-denying life of 
separation from the evil of this present world. It is 
not by descending to the ways and maxims of the 
world that you will improve or save it. Lot did not 
mend Sodom by descending thither. 

People may often say that you should not keep aloof, 
that you should go amongst them and do them good, 
and it is a plausible argument ; but they would be the 
first to cry out, like the men of Sodom when Lot at- 
tempted to restrain their wickedness, " This one came 
in to sojourn, and he will needs be a judge," and the 
first to rejoice over your inconsistency, if in consequence 
of having unwarily got into slippery places, you 
stumbled and fell. They do not really want you to 
"do them good;" it is only to have the company of 
some religious persons to give character to their pro- 
ceedings, or else to draw you down to their own level. 
If you want to reach a hand to your poor perishing 
fellow-sinners who are just sinking in the quicksands. 
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you must have your own feet on the rock, for it is 
only by walking in God's ways that you can have firm 
standing-ground, whence you may reach downward, 
and give a helping-hand and a strong pull to those 
who are being engulfed in the quicksands of a perish- 
ing world. 

Do you want to be happy f Then "be not conformed 
to this world/' It is only those who obey that com- 
mand that get the full realisation of the promise con- 
tained in 2 Cor, vi, '* I will be a Father unto you, and 
ye shall be my sons and daughters." It is only to the 
one who loves Christ and keeps His word that that 
promise is given, " I will love him and will manifest 
myself unto him.'* There can be no fellowship with 
a holy God where there is no separation from an evil 
world, no realisation of the presence of the Father, or 
manifestation of the light of the glory of God in the 
face of Jesus Christ, if you are walking in darkness, 
"Without holiness'* ("without separation," you might 
read it) ''no man shall see the Lord." To whom is the 
glorious promise in Isaiah xxxiii. 17, *' Thine eyes shall 
see the King in His beauty," given, but to " him that 
walketh righteously and speaketh uprightly?" There 
shall be such a measure of joy and fellowship and light 
and peace to the soul that walks in righteousness, that 
even here it shall have, in great measure, the enjoyment 
of heaven. 

Again, to the mere professor of religion, let me speak 
a word of warning. If you are only a professor of 
Christianity, your religion is of no use, it has got no 
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power in it, it has never separated you from the world ; 
there ia no difference between you and your worldly 
neighbours ; you may read and sing and pray and talk 
about it, but if youF religion has never made a distinc- 
tion between you and the world, your ways, your words, 
your thoughts, your actions are all still worldly and 
not Christian, and if you stay in the world you will 
perish with the world. Remember this, that every one 
of the Israelites that was saved by the blood came out 
of Egypt — ^young and old — ^there was a separation in 
the case of every man, woman, and child, 

I do not deny that as a professor you may have the 
form of godliness, but I say that it has no power over 
your life ; for all that men can see, you are of the world. 
Like Lot's wife, you may have taken a few steps in 
separation from the world ; like Demas, you may have 
been in the company of eminent Christians; like 
Herod, you may have liked to hear faithful preaching, 
and done many things gladly ; or like Judas, you may 
have sat at Christ's table and preached Christ's truth ; 
but you have gone no further. Like Lot's wife, you 
have looked back; like Demas, you have loved this 
present world; like Herod, you have gratified your 
lusts ; like Judas, you have bartered Christ for thirty 
pieces of silver. 

That is not separation from the world. Oh, dear 
friends, those of you who are mere professors of Chris- 
tianity, remember that God's Word says, " Let every 
one that nameth the name of Christ depart from ioi* 
quity," If you are only a church-goer or a chapel- 
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f{oer, but not in reality separated from the world, your 
portion will be with the unbelievers. I cry to you, in 
God's name, "Awake !" your profession is not enough ; 
the religion that doesn't distinguish you from a sinful 
world, will never distinguish you from a sinking world, 
(let rid of your pretended religion before the day of 
judgment discovers it to be a sham, when it is too late. 
You may deceive men and • salve over your conscience 
for a time, but " God is not mocked." 

A word of advice and explanation to those who may 
be seeking salvation. There may be some who are en- 
deavouring to get their souls saved by giving up the 
world, who are feeling conscious that they are not 
yet enough separated from it to be sure that they are 
aaved, and are at the same time unable to let go the 
Ifcttractive things that are in the world, and to which 
their hearts naturally cling. No separation from the 
world ever saved a souL It was not by leaving Egypt 
that the Israelites were saved, but by the blood of the 
lamb ; and so it is by faith in the blood of Jesus that 
your souls are to be saved. First salvation and then 
— ^in its right order — separation from the world. It is 
not by giving up the world or the things of the world 
that you can gain Christ, but it is by taking Christ as 
your Saviour that you get power to give up the things 
of the world. First drink of the water of life — it is 
ofiTered "without money and without price" in Christ 
^^and you will not thirst after the waters of this world. 
Taste of the " river of God's pleasures,*' and you wili 
cease to care for the *' pleasures of sin." 
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How cunningly does Satan misrepresent the gospel, 
when he persnades men that it is necessary for them to 
give up certain things before they can be saved. He 
puts an obstacle between the soul and the Saviour. 
He tells you that it is necessary to do something be- 
fore you can be saved, whereas God says that it is only 
necessary for you to trust in the blood of Christ. Re- 
member, the gospel of God is good news ; it is the 
announcement of a fact ; it is not a command to give 
up, but it is the offer of a gift — eternal life and salva- 
tion. Take the gift which God offers you with all your 
heart. When you know that your name is written in 
the Lamb's book of life as one who is to enjoy that 
inheritance which is " reserved in heaven for'' those 
that are " kept by the power of God,"' you will not 
mind letting go those things which fascinate you now. 
You say, " I cannot give up the world.*' No, I know 
you cannot ; but once accept the pardon of sin as a free 
gift, and you will know what it is to have no diflBtculty 
about letting go the things of the world. It was when 
Abraham, Isaac, and Jacob " embraced the promises" 
of God concerning the "better country," that they 
were able to confess " that they were strangers and 
pilgrims on the earth,'* (Heb. xi. 13.) 

And now to consider the pilgrim character of the 
redeemed of the Lord, as denoted by their dress. The 
command was, their " loins" were to be " girded," their 
" shoes" were to be on their feet, and their " staff" in 
their hand." 

We have here three particulars recorded concerning 
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their dress. The *' loins girded** would refer to tieir 
gathering up the long flowing garment of the East, so 
that they might not be caught or entangled by sur- 
rounding things, and hindered from going straight for- 
ward. But a girdle, we find in Scripture, implies more 
than this. You remember that when Elijah was going 
to run before Ahab to the entrance of Jezreel, " he 
girded up his loins," preparing for great exertion. 
When the angel came to Peter in the prison, he said, 
** Gird thyself, and bind on thy sandals." Putting on 
the girdle was just a sign of readiness to undertake 
some arduous labour — to fight, or walk, or run, as 
might be required. Our Lord, in the parable in the 
17th of Luke, speaks of these words being said to the 
servant, "Make ready wherewith I may sup: gird 
thyself and serve me ;" and afterwards, when He him- 
self acted the part of a servant to His own dearly-be- 
loved disciples, " He riseth from supper, and laid aside 
His garments, and took a towel, and girded Himself" 
to do an act of service, to wash their feet, David says, 
''Thou hast girded me with strength for the battle ;" 
and in Ps. xciii, 1, we read, " The Lord is clothed with 
strength, wherewith he hath girded himself." The 
''loins girded" would therefore imply the garments 
gathered up to prevent entanglement, and the body 
strengthened, braced up for service, and when applied 
figuratively to the mind, would describe a collected^ 
guarded, strengthened condition of soul, ready for either 
conflict, service, or suffering. 
- St Peter evidently takes this view of it **Where-» 
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fore gird np tbe loins of your mind," (1 Pet L 13,) 
and onr Lord himself, in Luke xiL 35, where He saya^ 
** Let your bins he girded about, and yonr lights bum 
ing, and ye yourselves like unto men that wait for 
their lord." Then, in Ephes. vi 14, a passage with 
which you are all familiar, you will find the girdle 
thus mentioned : " Stand, therefore, having your loins 
girt about with truth; " and in the prophecy ot Christy 
in Isa. XL 5, it is said, ** Righteousness shall be the 
girdle of his loins, and futhfulness the girdle of his 
reina"' Bighteousness, faithfulness, and truth, then, 
are the girdle of the Christian, and if he has not that 
girdle he will be hindered by all the circumstances of 
life. His garments will be caught by every little thing 
that Satan puts in the way. He will not be ready 
when Grod wants him for service, or commands him to 
fight ; but he will be lying down with his robe and 
bis girdle all loose. 

I believe that the girdle represents to us one aspect 
of the Word of God. The Word of God is truthr— 
(the Lord Jesus said, ''Sanctify them through thy 
truth ; thy word is truth.'') It is when the truth is 
applied to the heart that the mind is collected, that 
the affisctions are kept in their proper place, the resoIu<^ 
tions strengthened, and that the whole man is fit for 
his Master's use. 

Dear friends, we have this girdle in our hand& 
We listen to the things about the truth, but do not 
we fail to bind the girdle round us ? do not we fail to 
apply the Word to ourselves ? It is, I know, only the 
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Holy Ghost who can effectually apply the Word to 
our hearts, but are we not to a great extent responsitle 
for applying it to ourselves f Are we not often folding 
up our girdles, keeping them hung upon our walls or 
in our hands, instead of binding them round us? 
That is not having the loins of our minda girded. 
Christ never had His girdle off. He has not the girdle 
off now ; for we read in the Revelation, that He is 
"girt about the paps with a golden girdle." The be- 
liever must never let his girdle go, This is not a time 
of rest and lying down and ease, it is a time of ser-* 
vice ; and you will find every day that what you need 
is to bind your garments tighter round you. A heart 
that is not braced up, girded with the truth of God, 
and with that fidelity to God which is wrought by the 
Spirit, will be easily entangled with the things of the 
world, and tripped up by the numerous snares that 
are laid to catch the careless believers' feet in all direct 
tions* A true pilgrim to glory must ever have the 
loins of his mind girded. 

The next thing to notice is contained in the words, 
''your shoes on your feet.'* Now, if the girdle repre- 
sents a readiness to serve, the shoes on the feet would 
naturally convey to our minds a readiness to walk. 
We find that when the angel came to Peter, who was 
lying down asleep, he said, " Gird thyself, and put on thy 
sandals/' A man put off his shoes or his sandals only 
when he rested or came home, and when there was no 
more need for walking. Now, if a man ceases to walk 
he ceases to be a practical Christian. A Christian is 
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described as one who walks after the Spirit, and the 
shoes on the feet represent the attitude of the Chris- 
tian pilgrim. The Israelites had a long journey to 
perform, and a rocky way before them, and if they 
were without shoes they would make but very little 
progress. You know how diifferently a person with 
shoes on his feet walks from a person who has none. 
The one without shoes cannot walk on sharp stones 
and rough places, the other can go anywhere. Now 
that will always be the case with the Christian. If he 
has not his shoes on his feet he will be careless, uii«« 
ready to go forward. There may be a kind of walk- 
ing, but it will not be a steady and consistent putting 
down of the foot, whatever the ground is, and going 
straightforward. 

What are these shoes? Like the girdle, they are 
described in Ephesians vL 15, "Your feet shod with 
the preparation" or '* preparedness,'' " of the gospel 
of peace'' Those are the only shoes for pilgrims : if 
a man has not got the preparedness of the gospel of 
peace as the ground on which his soul rests, he is like 
a man without shoes on his feet — he cannot walk. But 
when thus shod, what a blessed foundation the pre- 
paredness of the gospel of peace is ! What readiness 
it gives for service ; what readiness to walk in God's 
ways; to wrestle with His enemies; to run in the way of 
His commandments ! Have you got that preparedness 
for death and judgment, or are you, like many, seeking 
to prepare yourself? The readiness which the gospel, or 
good news, of peace — ^peace made through the blood 
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of the cross — ogives to him that believeth, is the only 
firm standing-ground; it is there only that we can 
comply with the injunction, three times repeated in 
that last chapter of the Ephesians, to "staTid'* We 
cannot wrestle with our spiritual enemies, ad de- 
scribed there, if unprepared ; our feet will slip, and 
we shall be cast down : whilst, on the contrary, if con- 
scious that, " through faith in the blood of Jesus," wo 
are ready to depart, either by death or by being caught 
up to meet the Lord, with what a calm and prepared 
Spirit shall we be able to face the assaults of the devil 
and all the opposition of the world. We can then say^ 
with David, *' He maketh my feet like hind's feet, and 
setteth me upon my high places*^ ^' Thou hast enlarged 
my steps under me, so that my feet did not slip." 

These shoes, like the Israelites'^ never wax old ; for 
we read in Deut. £dx. 5, that Moses said, '' I have led 
you forty years in the wilderness ; your clothes are not 
waxen old upon you, and thy shoe is not waxen old 
upon thy foot" They had the same shoes when they 
went through Jordan as they had when they left Egypt ; 
and in like manner, the very same foundation which 
you have for your peace when you trust in the blood 
of Jesus, and leave the world behind you, will be your 
foundation when you pass through Jordan. The be- 
liever's peace, and therefore his; preparedness, nevef 
waxes old. It is of God, and consequently imalterable; 
his feelings may vary, but the " covenant of peace,*' 
saith the Lord, " shall not be removed ;" and whilst 
travelling through the " great and terrible wilderness,'* 

M 
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or passing through "the deep and unknown stream 
that leads at last to the light," he is alike prepared ; 
nothing need surprise, nothing dismay him, who has 
the peace of God in his heart. 

See to it that you are thus shod, beloved friends ; 
it is essential for your walk, your comfort, and for the 
honour of Christ An unprepared Christian is a 
reproach to God ; he throws discredit on the finished 
work of Jesus and the faithfulness of Jehovah. 
Moreover, Christ loves to see His people thus pre- 
pared, calmly resting on Him. He says, addressing 
the Church, His bride, in Canticles, " How beautiful 
are thy feet with shoes, prince's daughter." Faith 
in the peace which He has made gladdens and delights 
His heart. 

Then there is the third and last characteristic, " Yowr 
staff in your hand!' Now, a staff in the hand im- 
plies weakness on the part of him who holds it. Exo- 
dus xxi. 19, speaks of a sick man " walking upon his 
staff," When David cursed the house of Joab, as we 
read in 2 Samuel iiL 29, he said, '' Let there not fail 
from the house of Joab .... one that leaneth upon a 
staff." Again, in Zech. viii. 4, we are told, that Jerusa- 
lem should have men that leant upon their staff for 
very age. The staff, moreover, was the invariable com- 
panion of a pilgrim : a man taking a journey took a 
staff with him. Hence, in the 32nd of Genesis, you 
find Jacob saying, " With my staff I passed over this 
Jordan ;" and we read, in the 6th of Mark, that when 
our Lord was sending out the twelve apostles, they 
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were commanded to take nothing with them for their 
journey save a staff, A staff, also, was a means of 
defence or offence. The servants of the high priest 
came out against our Lord with " swords and staves." 
The Israelite, then, used a staff as a support in weak- 
ness, as the companion of his pilgrimage, and as a 
defence in case of need; and the Christian pilgrim 
needs a staff too. ^ 

What is it, then, that answers to this staff? What 
is our support, our companion, and our weapon of 
offence and defence ? Our support in time of weak- 
ness ; is it our faith, our resolutions, our courage, or 
our feelings? — ^isit the help of Christian friends, or the 
example of others ? Ah ! dear friends, if we have no 
other supports than these, we must fall. Indispensable 
as faith is, invaluable as Christian help and sympathy 
are, necessary as resolution and courage are, they are 
not strong enough for the times of need that we often 
come into. We want then an external, a divine sup- 
port ; all creature help then is but a broken reed ; it 
is God, and God alone, — God as manifested in Jesus 
Christ, and revealed to us in His Word, — who can be 
the support whereon our souls can safely and securely 
lean. He is the believer's staff; for it is written, 
" Thou wilt keep him in perfect peace whose mind is 
stayed on Thee^* (Isa. xxvi. 3.) 

The companion of our pilgrimage, what is it ? who 
is it? Is it not the written Word? Is it not the 
living Word of whom the written Word testifies, He 
who says, " I will never leave thee nor forsake thee V* 
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In His companionship we may say^ "I will fear no 
evil ; for Thou art with me» thy rod and thy staff 
they comfort me." And what is our weapon of offence 
and defence, but that Word of God, which is called 
the ''sword of the Spirit/' and which He who for 
our sakes was a pilgrim here below, and for our 
sakes was exposed to the assaults of Satan and of 
men, ever used in the conflict, and always used 
victoriously. 

Our staff, then, is the Word of God — ^the living Word 
and the written Word ; for you cannot disunite them : 
you can only know the living Word, Jesus, by means 
of, and as He is revealed in, the written Word ; and 
the written Word is of no value, except as it brings 
you into contact with Him, of whom it is alone the 
testimony, the living Word. On Him let us lean ; He 
is able and willing to support the heaviest burden, 
to sustain the weakest pilgrim, to uphold the most 
faltering footstep. Thus leaning on our Beloved, we 
cannot fall, we need never be alone, and our enemies 
shall not prevail against us. 

And here we must abandon our consideration of the 
instructive type which the passover has afforded us. 
We have seen, as in a picture, the total ruin, bondage, 
and helplessness of the sinner ; his exposure to the 
just sentence of God against sin, and the means of 
deliverance provided for him in the precious blood of 
Christ. We have seen the way of faith in that blood 
exemplified, with the perfect and complete salvation 
that accompanied it. The privilege and necessity of 
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assurance of salvation, the life of faith in the Son of 
God, the obligation incumbent on the believer to 
cleanse himself from evil, and the danger of negligence 
in so doing, have been fully illustrated in the example 
of the Israelites. We have also noticed the truth so 
prominently there set forth, of separation from the 
world as the duty of the people of God, with the hin- 
drances to which they are exposed, and the pilgrim 
character which ought to mark unmistakably every 
one who has been delivered by the blood of the 
Lamb. 

Here we must stop, — at any rate, for a time ; but in 
doing so, let me ask you, Can we all stop here? Have 
we all reached this point? Are we all pilgrims? — 
whence, and whither? Are you a pilgrim? Have 
you started from the City of Destruction ? Have you 
come into the narrow way by the door ? Has the bur- 
den of sin fallen from your conscience at the cross of 
Jesus Christ? Is your face steadfastly set towards the 
celestial city? 

These are solemn questions. Answer them in your 
own heart, as before God. Remember, only those can 
be true pilgrims who have been saved from the con- 
demnation of God's holy law through faith in the 
Lord Jesus Christ, His death and resurrection. No 
efforts to abandon the world, or to give up sin, can 
possibly succeed, until, as a lost sinner, you have coma 
to Jesus, and trusted in Him for salvation. There, 
and there only, does true pilgrimage begin. But He 
receives aU who come to Him; whatever your conduct 
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or character, bowerer black your life, or bardened your 
beart. He will not cast you out if you coma " Thiai 
Man receiveth SINNEES.** You cannot make your- 
self a pilgrim. He can and will make you one, if you 
will but trust in Him ; and may God tbe Holy Ghost 
lead you to Him, that He may do for you what you 
cannot do for yourself Once come, trust yourself to 
Jesus, and you are His for ever and ever. "None shall 
pluck [you] out of His hand." 

Fellow Christians! brothers and sisters in our dear 
Lord ! let us who, by grace, have reached this pointy 
who know that our sins are forgiven us for His name's 
sake, that He is gone to prepare a place for us, and 
that He will come again to receive us unto Himself — 
let us live as pilgrims ought to live. We read that 
"God is not ashamed to be called their God" who 
" confessed that they were strangers and pilgrims on 
the earth," and who " declared plainly that they sought 
a country." Let us declare it equally plainly — ^let us 
not be ashamed to show, by life and conversation — 
that our home is not here, that our treasure and our 
affections are above, '* where Christ sitteth at the 
right hand of God." 

We profess to be those who " walk by faith and not 
by sight,'' to " seek a city out of sight." Oh, let not 
our practice give the lie to such profession ! If we 
have got the treasures of eternity as an inheritance, let 
us be willing to surrender those of time ; and let the 
constant testimony of our lives and lips be like that 
of Moses to Hobab, " We are journeying towards the 
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place whereof the Lord said, I will give it you; come 

thou with us, and we will do thee good." 

/ 
** Soon our journey wiU be ended. 
Life is drawing to a close." 

We have not much further to traveL It may be — 
yes, thank God, it may be — ^that many of us may 
not sleep, but be amongst those "who are alive and 
remain unto the coming of the Lord." Then all pil- 
grimage will be ended ; we shall then realise 

" How He hath built a city of love and light, and song, 
Where the eye at last beholdeth what the heart hath loved so 
long." 

Till then, " till He come," let us be faithfiil to Him 
who laid down His life for us. With His death — the 
blood of the Lamb — as the foundation of our faith, 
with His presence to protect. His Spirit to enlighten 
and comfort, and His Word to guide us, we have all we 
want till we reach the journey's end, and '* enter into 
His gates with thanksgiving, and into his courts with 
praise." Amen. 

" Rise, my soul, thy God directs thee, 
Stranger hands no more impede ; 
Pass thou on, His hand protects thee, 
Strength that has the captive freed. 

" Is the wilderness before thee, 

Desert lands where drought abides ? 

Heavenly springs shall there restore thee, 

Fresh from God's exhaustless tides. 
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** Light divine surrounds thy going, 
God himself shall mark thy way ; 
Secret blessings, richly flowing, 
Lead to everlasting day. 

** Art thou wean'd from Egypt's pleasures 1 
Cfod in secret thee shall keep, 
There unfold His hidden treasures, 
There His love's exhaustless deep, 

*' In the desert (3od will teach thee 
What the God is thou hast found. 
Patient, gracious, powerful, holy. 
All His grace shall there abound. 

"Though thy way be long and dreary, 
Eagle strength Se '11 still renew : 
Garments fresh, and feet unweary, 
Tell how God hath brought thee througL 

" There no stranger, — God shall meet thee. 
Stranger thou in courts above, 
He who to His rest shall greet thee. 
Greets thee with a well-known love." 
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** The Levites shall be mine. , , . . For they are wholly given unto 
me from among the children of Israel ; instead of such as open 
every womb, the firstborn of all the children of Israel, have 
I taken them unto me. For all the firstborn of the children 
of Israel are mine : .... on. the day that I smote every first- 
bom in the land of Egypt I sanctified them for myself. And 
I have taken the Levites for all the firstborn of the children 
of Israel. And I have given the Levites as a gift to Aaron, 
and to his sons, from among the children of Israel, to do the 
service of the children of Israel in the tabernacle of the con- 
gregation." — Numbers viii. 14-19. 

OuB consideration of the subject of the Passover would 
be incomplete if we omitted to glance at the results 
which God ordained should follow the redemption of 
His people by the blood of the Lamb. 

The immediate consequence of deliverance from the 
guilt, condemnation, and power of Egypt was to be — 

Sanctification unto the Lord — "Sanctify unto me 
all the firstborn," said the Lord. He had passed them 
over in judgment, and Israel was to " set apart," or 
literally "cause to pass over unto Him," all those who 
were thus saved. See Exod. xiii. 1, 12-15. 
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He bad delirered them from death ; He had pro- 
Tided salration for them when manj of them were 
incapable^ bj reaaon of tender age^ of eren knowing 
their danger, and when all were mcafable, bj reason 
of ignorance, of providing it themseLreau 

They were esaentiallj the ''redeemed of the Lord* 
— ** bought with a price;" each of them had been 
delivered from the reiy jaws of death by means of the 
rabstitntion of another in his stead. But for that 
substitution Israel's, as well as Egypt's firstborn, had 
been slain that night, for sentence had been passed 
on them too ; and but for the sprinkled blood, they 
were as good as dead. Saved, however, thereby, they 
were as those ** alive from the dead," and their ran- 
somed life reasonably and rightfolly became the pro- 
perty of Him who had redeemed them. 

** Mine shaU they be,'' therefore, said the Lord of 
hosts. No one else conld claim them ; they had no 
right to dispose of themselves, or yield themselves as 
servants to any other than Him who in His wisdom 
and love bad planned their deliverance, and who had 
executed it with a mighty hand and a stretched-out 
arm. They were to grow up — ^to be educated — to live 
and die the peculiar property of the living Grod. 
** Separated" from all others by the very hand of Grod, 
" hallowed'' unto Him, they would be men marked and 
distinguished in no common way. 

Such were the firstborn ; and though afterwards it 
pleased Ood to substitute in their place one particular 
tribe, that of Levi, (very nearly their equivalent in 
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actual number,) the fact and the teaching it conveyed 
remained practically the same ; the very existence and 
continuance of the tribe of Levi, as one specially set 
apart to God, was a perpetual and striking memorial 
of that grace to which Israel in general, and the first- 
bom in particular, owed their salvation and all subse- 
quent blessings. 

The types of Scripture are very frequent, and the 
same truth is often represented by several successive 
types, each one having a more distinct and concen- 
trated form than the preceding, and thus conveying 
the truth or doctrine typified more clearly and vividly. 
Thus, in the instance before us, God's redeemed family 
are at first •represented by all Israel, Israel collectively 
having been delivered by the Passover Lamb ; then by 
the firstborn, a smaller circle, who bring before our 
minds with greater distinctness the individuals actually 
saved; and, lastly, by the Levites, who, forming one 
united body or tribe, present to us the redeemed of 
the Lord in a form still more compact and definite. 

We are not acquainted with the reason of the Levites 
being substituted for the firstborn of all Israel ; it is 
doubtless suflScient to know that such was the case, 
and in taking that tribe as the representative of the 
redeemed, we shall be able to gather the same im- 
portant truths which the type in its arger aspects 
equally convey to us. The following are, I think, the 
leading points in the verses which I have read, and 
they will, I trust> serve to direct our minds to four 
distinct facts in the history of the Levites, and in the 
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position of eveiy sinner who has been saTed from 
eternal destruction bjr the precious blood of Christ: 
they were sanctified unto the Lord; they were sur- 
rendered to the Lord; they were transferred to 
Aaron; and they were to serve in the tabemade. 

I. They were sanctified unto the Lord. * I sancti* 
fied them for myself/' yer. 17^ %.e., they were set apart 
for^ separated nnto the Lord ; and all their service was 
the result of this sanctification. Belieyers are equally 
sanctified or set z.'pzxt, and the surrender of themselves 
unto God and their service to Him will very much 
depend on the measure in which this sanctification is 
understood and realised 

There are two kinds of sanctification spoken of in 
the Scriptures; the one immediate and perfect, the other 
gradual and imperfect ; the one an external, the other 
an internal work. The first took place whenever any 
person or thing was separated or set apart for some 
holy object or use — dedicated unto the Lord. Such was 
the hallowing or sanctification of the Sabbath, the ves- 
sels of the tabernacle, the persons of the priests, Levites, 
Nazarites, and others. The persons or things were not 
altered in substance, or changed in actual character, 
they were not made inwardly holier or better, but they 
were set apart for a holy purpose — sanctified. 

This sanctification has its counterpart in that which 
takes place in the history of every saved sinner, in that 
setting apart or separation unto Himself which God 
efiects in His own good time, and which is the conse- 
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quence in time of His election in eternity. Hence 
believers are said to be " elect according to the fore- 
knowledge of God the Father, through sanctification 
of the Spirit, unto obedience and sprinkling of the 
blood of Jesus Christ," (1 Peter i 2 ;) where that sepa- 
ration is described, which is the work of God*s Spirit, 
and without which there is no ''obedience" either to 
the command or precepts of the gospel, and no *' sprink- 
ling of the blood of Jesus Christ" upon the soul. 

The same sanctification is referred to in 2 Thess. ii. 
13, where those addressed are told that "God had 
from the beginning chosen (them) to salvation, through 
sanctificaticm of the Spirit, and belief of the truth.*' 
Here *' belief of the truth " follows sanctification ; the 
one describes the divine separation of the vessel of 
mercy, the other the means whereby that separation is 
made effectual — belief of the truth. 

Again, in Heb. x. 10, we read that " we are Sanctis 
fied through the offering of the body of Jesus once for 
all ;" and in 1 Cor. vi. 11, the Corinthian believers are 
reminded that they were " washed," " sanctified," and 
''justified in the name of the Lord Jesus, and by the 
Spirit of our God." In the last case, we know that 
their inward sanctification was very incomplete, and 
that there was much that needed correction and amend- 
ment : yet, as those who had been separated from the 
guilt of their past lives, and set apart unto God, they 
were said to be " sanctified." 

It is because of this sanctification that believers are 
called in . the New Testament " saints ;'* for by this 
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term is meant, not one whose character and life had 
gradually become so blameless and holy as to deserve 
the appellation, but one who, in consequence of his 
separation by God to the holiest of all purposes, even 
to become "an habitation of God through the Spirit,** 
is therefore a hallowed one, or saint. In this sense 
Jesus himself was the one whom " the Father sancti- 
fied," (John X. 36,) not implying that He was gradually 
made holy, for He was ever " without spot," but that 
He was specially set apart and appointed by the Father 
for a particular work, the glorification of God in the 
salvation of sinners. A believer in Jesus is, therefore, 
like the Levites, sanctified unto the Lord ; and in this 
sense his sanctification is as complete as his justifica- 
tion : he is perfectly justified, and perfectly sanctified ; 
Christ is " made of God" unto him " sanctification" as 
well as " righteousness," (1 Cor. i 30.) 

The second kind of sanctification mentioned in the 
Scriptures is the gradual work which takes place in 
the heart of every one who has been the subject of 
the former, — a work no less important than that just 
described, but unlike that gradual, and therefore in- 
complete ; imperfect even in the most advanced Chris- 
tian, and never fully carried out till the body of his 
humiliation is made like unto the glorious body of the 
Lord Jesus Christ, and thoroughly freed from the pre- 
sence of that sin, from the guilt and power of which 
he has already been delivered. It was for this work 
to be wrought in His people that the Lord Jesus prayed 
when He said to His Father, '' Sanctify them through 
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Thy truth, Thy word is truth," (John xvii. 17 ;) and that 
Paul desired for the Thessalonian converts when he 
prayed that " the very God of peace (might) sanctify 
(them) wholly," (1 Thess. v. 23.) It is for the com- 
pletion of this that the child of God longs, for the 
desires of the new or " divine nature" of which he has 
been made a partaker can only be satisfied by the 
entire subjection and conformity of the " whole spirit, 
soul, and body," to the will of God. We must, how- 
ever, neither confound the two kinds of sanctification 
nor misplace them : the latter is the consequence of 
the former ; they both take place in the case of every 
believer in Jesus ; but it will be very much in propor- 
tion as we realise the completed sanctification or sepa- 
ration unto God which has been effected for us by the 
cross of Christ and the power of the Holy Ghost, that 
the inward and progressive separation from sin, or sanc- 
tification by the same Spirit, will be actually carried 
out in 11$, 

See, then, dear brothers and sisters in Jesus, in the 
sanctification of the Levite the type of your own sepa- 
ration unto Grod. Like them, " Ye are not your own, 
for ye are bought with a price,'' (1 Cor. vi. 19, 20.) 
You belong wholly and entirely to Him who purchased 
you with His own most precious blood. You are the 
exclusive property of Him who laid down His life for 
you ; to Him you owe everything ; and being set apart 
unto Him, neither the world, the flesh, nor the devil 
have any longer the slightest claim on you. You are 
''debtors/' but "not to the flesh," Your ransomed 
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body, soul, and spirit, saved from destruction by the 
blood of the Lamb, are, from the moment of your 
deliverance, the Lord's, and His alone. And you are 
His for ever : a Levite could never return to the posi- 
tion of an ordinary Israelite, nor, can you ever belong 
to any one else but the living God. You are one of a 
•* peculiar people,'' a " royal priesthood/' the sainta of 
the Most High. You may, alas! often forget your 
wondrous position, and walk unworthily of Him who 
has " called you unto His kingdom and glory." But 
thanks be unto Ood, the same that said, " I sanctified 
them for myself," said also, " Mine they shaU be. I 
am Jehovah/' (Num. iii. 13.) 

IL They were surrendered to the Lord. God had 
chosen them for Himself, and redeemed them unto 
Himself; but he did not appropriate them by force- 
The children of Israel^ as you will see in this chapter, 
were voluntarily to give them up to Him ; they were 
to " put their hands upon the Levites," (thus expressing 
their identification with, and representation by, them ;) 
and Aaron was to ** offer the Levites for an offering of 
the children of Israel." Thus they were " wholly given** 
unto the Lord ; not only sanctified hy Him, but freely 
surrendered, made over to Him; and every claim of 
Israel to their persons or services given up. 

And so it is, or rather so it should be, with those 
who are the blood-bought ones, the redeemed of the 
Lord, saints. God does not force you to surrender 
yourself to Him ; He says^ " My son, give me thine 
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heart" It is not compulsory service that He demands ; 
that would be valueless : a willing offering is what He 
loves. The word of exhortation runs thus: "Yield 
yourselves unto God as those that are alive from the 
dead, and your members as instruments of righteous- 
ness unto God," (Eom. vi. 13.) And again : " I be- 
seech you, therefore, brethren, by the mercies of God, 
that ye present your bodies a living sacrifice, holy, 
acceptable unto God, which is your reasonable service," 
(Eom. xii. 1.) It is " the love of Christ" which " con- 
straineth us" " to live not unto ourselves, but unto Him 
that died for us, and rose again." 

But whilst we see here that which ought to be the 
case, how do matters look when we honestly ask our- 
selves how far this is really carried out? Where is 
that "giving" of the "heart," that "yielding" of the 
"members," that "presentation" of the body unto 
Him, who graciously condescends not to enforce His 
claim by right, but to ask for compliance with it on 
the ground of gratitude and love? Is there not a 
universal "keeping back" of "part of the price;" or, 
if not universal, at any rate so general a withholding 
from God of that which is rightfully His, that those 
who do, in any decided manner, give themselves up — 
body, soul, and spirit — ^money, time, and talents — to 
Him and His service, are regarded as odd kind of 
people ? They are " well-meaning, but they go too far." 
They are *' enthusiasts," " weak-minded persons." So, 
doubtless, was he who said, " I count not my life dear 
unto myself." Many are ready enough to give unto God 

N 
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an hour a day, part of one day in seven, a few spare 
guineas, and a sentimental kind of religionism, which 
consists of feelings and emotions ; but anything like a 
practical surrender of themselves, their bodies as well 
as souls, all they have, and are, and will be, to the Lord, 
is put on one side as an extravagant idea, not to be 
entertained by sober-minded people, who have to get 
on in the worli 

Oh ! are there such here ? You are robbing God ! 
" But ye say. Wherein have we robbed Thee ? In 
tithes and oflferings," (MaL iii. 8.) You are withhold- 
ing that which belongs to Him. You profess to be 
the Lord's; then how much of you is His? Do you 
not belong entirely to Him ? Then how can you, how 
dare you refuse Him the whole of that heart, that life, 
which He gave His own life's blood to redeem and 
save? The Levites were ''WHOLLY given unto the 
Lord ;" and shall we, the subjects of a far greater de- 
liverance, redeemed with such a price, be less wholly 
given unto Him than they were ? Let us at once say, 
No ! If I have henceforth lived for myself, whilst pro- 
fessing to belong to Christ and to be a Christian^ let 
me do so no longer ; " the time past of our life" should 
"suffice us" to have led a half-hearted life; hence- 
forth, God, enable me to Kve as one who bears a 
blood-bought name, who desires to be Thine, Thine 
alone, Thine entirely ! 

"Just as I am, Thy love unknown 
Has broken every barrier down. 
Now to be Thine ; yea, Thine alow — 

Lamb of Gkd, I come." 
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Let the words, ** wholly given unto the LordJ' be 
henceforward our motto, the stamp and superscription 
on all we have ; and let each day and each hour wit- 
ness, by God's grace, a renewed, willing, and hearty 
surrender of ourselves, body, soul, and spirit, unto 
Him whose we are, and whom we desire to serve. 

" Were the whole realm of nature mine, 
That were an ofifering far too small : 
Love so amazing, so divine, 
Demands my soul, my life, my all." 

God grant that we may yield it ! Let our surrender 
of ourselves be a willing surrender: constrained by 
the love of Christ, let us make ourselves over to Him 
with all our heart. It is a hearty surrender which He 
deserves ; it is that alone which glorifies God i and it 
is in that only that we shall find His service to be 
** perfect freedom." The Levites were the "ofiering'' 
of the children of Israel, and in thus surrendering 
them, they acknowledged the perfect right that God 
had to them as the representatives of those who had 
been delivered from death. We are to ofier ourselves, 
and like those in apostolic days, who said not that 
" aught of the things which they possessed were their 
own," let us lay everything at His feet who has so 
complete a right to us. 

The more we understand the truth, that by virtue 
of the blood of Jesus we are, as believers, entirely 
separated from condemnation unto God, the more 
shall we be able to carry, out that separation practically 
in our lives, and to walk as those who acknowledge 
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and feel that they are not their own. It is indeed but 
imperfectly understood, and therefore but little real- 
ised by even those among ns who are the goiltiest 
advanced ; and by the generality of professing Chris- 
tians the salvation of Grod seems to be regarded as 
a convenient arrangement for delivering them from 
hell, and hereafter taking them to heaven, but for 
permitting them in the interval to live as much for 
their own profit, pleasure, and comfort as possible, con- 
sistently with a fair regard to the outward decencies 
of religion. Such was not the service of the Levites in 
Old Testament days; they were surrendered to God, 
Such was not the service of Christians in New Testa- 
ment days; "they gave tiieir ownsekes to the Lord," 
(2 Cor. viii 5.) 

IIL They were transferred to Aaron. "I have 
given the Levites as a gift to Aaron/' (ver. 19.) 
** They are wholly given unto him," (cL iii. 9.) Aaron 
was the high priest appointed to make atonement and 
intercession for the people, and to appear in the pre- 
sence of God in the holy and most holy place on their 
behalf The Levites were given to him as servants 
"to do the service of the children of Israel in the 
tabernacle ; " they were a special gift to him. They 
did not cease to be * wholly** the Lord's, because 
they were "wholly given" unto Aaron; but being 
the peculiar property of God, they were, in a manner, 
transferred by Him to Aarou that they might serve 
him, and in serving him, they would serve God. In 
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:f act, they could not belong to or serve Aaron without 
belonging to and serving Goi Whilst the high priest 
was the representative of the people before Qoi, he 
was at the same time the representative of God to the 
people ; he blessed them in the name of God ; counsel 
came to them from God by means of the Urim and 
Thummim which were in his breastplate, and he and 
his successors taught the people as the immediate 
representatives of God. He filled a double capacity ; 
he was for the people toward God, and for God toward 
the people ; and as he was himself wholly the Lord's, 
so those who were given to him would be equaUy the 
Lord's. 

In this part of the type we see the blessed truth 
that the blood-bought children of God are those who 
are "given" by Him unto Jesus, the "Great High 
Priest,*' to serve Him, to be wholly His, and in serving 
Him, in reality to serve the living God. It is deeply 
interesting to notice, in the Gospel by St John, how 
the fact that Christ's people are a people given unto 
Him by the Father is continually dwelt upon by Him. 
In the 6th chapter you find that He speaks of them 
in that aspect twice, (ver. 37, 89.) In chap. x. 29 
He calls them the "sheep" which the Father gave 
Him ; and in His last prayer, the outpouring of the 
depths of that love which passeth knowledge, when 
committing His own tenderly loved ones to His 
Father's keeping. He alludes to them no less than 
seven times, as those who had been a special gift to 
Him to be redeemed, taughti, kept^ and ultimately 
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^orified Not that they were any the less the Father^s 
because they were given to Him : " Thine they were^ 
and thou gayest them me," (chap, xyii 6 ;) bat He 
adds, ''They are thine; and all mine are thine, and 
thine are mine," (ver. 9, 10.) 

How unspeakably precious it is, dear friends, to find 
the Lord Jesus thus speaking of His people in His 
last words ; and we know why He did so ; it was not 
without a purpose : ''these things I speak in the world, 
that they might have my joy fulfilled in themselves" 
(ver. 13.) He wanted them, He wants all who believe 
on Him through their word to be happy, to have 
peace, to have His own deep joy abiding in their 
hearts. And what can give deeper joy to the be- 
liever's soul than to see that the Lord Jesus looks 
upon him as a valuable and precious gift to Him 
from His Father; as such, he has been redeemed, 
taught, and preserved ; and, as such, he will be finally 
glorified? 

How we value gifts from those who love us, and 
whom we love ! How the keepsake is treasured, though 
its actual value may be small, when we know the affec- 
tion of the heart that gave it ! Looking at it in this 
light, viewing the Church as the love-gift of the Father 
to the Son from all eternity, and remembering the oft- 
repeated words, " those whom Thou hast given me^ 
we are able to form a slight conception of the precious- 
ness to the Lord Jesus Christ of His own, His blood- 
bought people. And is it not one of the mysteries of 
redemption that the gift on which He set such value 
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was not the throne of the universe, " the name above 
every name," or the glory which He had before the 
world was, but a company of ruined, hell-deserving 
sinners, a number of lost and guilty ones, the servants 
of Satan, and the children of wrath ? Yet so it was ; — 
the Father in His eternal purpose gave them to Christ ; 
and " Christ loved the Church, and gave Himself for 
it ; that He might sanctify and cleanse it ; that He 
might present it to Himself a glorious Church, not 
having spot, nor wrinkle, nor any such thing," (Eph. 
V. 25-27.) 

Oh, with what wonderful dignity does it invest 
you, believers in Jesus, when you look upon your- 
selves as those whom the Father, in the depths of His 
ineffable love, gave to His only-begotten Son, and 
whom the Son laid down His life to redeem from the 
hand of the enemy, and to bring to share His throne 
in glory ! Remember, you that fear the Lord and think 
upon His name, how it is written concerning you, 
" They shall be mine, saith the Lord of hosts, in that 
day when I make up tay jewels!* You are not your 
own ; you belong to the Lord Jesus Christ, your great 
High Priest, as the Levites belonged to Aaron. You 
are the Father's gift to Him to all eternity, the objects 
of His dying love, of His ever-living intercession ; and 
the day will soon come when, in the fulness of the 
excellent glory, that Saviour will present Himself and 
all who have believed in Him before the Father with 
exceeding joy, saying no longer in the language of pro- 
phecy, but as the fulfilment of it all, " Behold, I and 
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the children which God hath given me^ (Isa. viiL 18 ; 
Heb. ii. 13.) 

IV. They were to serve in the tabernacle. K they 
were set apart, sanctified to the Lord, and given to 
Aaron, it was that they might serve in holy things. 
Theirs was to be no life of luxurious idleness, of 
worldly ease and comfort They were, it is true, to lack 
nothing, for we find afterwards that full provision was 
made for all theiy wants ; but their life was to be a life 
of service, and that service in the very presence of God. 

I have endeavoured, in one of the previous addresses, 
to bring before you the all-important truth, that the 
great object — or, at any rate, one of the great objects — 
of redemption is, that the redeemed ones should serve 
the Lord ; and I would now only make use of the type 
which we are considering to press upon your con- 
sciences, and upon my own, two special points that I 
feel are calculated to exercise a practical* effect upon 
our lives. 

First, The redeemed of the Lord are to serve Him in 
everything ; nothing is so great, nothing so small, that 
they cannot serve Him in it. The service of the Levites 
was very varied ; some had to take charge of the large 
and heavy pillars of the tabernacle ; others of the little 
cords and pins ; to some was committed the care of 
the ark, the table, and candlestick; whilst to others 
fell the lot of bearing the coverings of goats' hair and 
badger skins ; but each and all equally served God in 
doiug his appointed portion of work. It was not only 
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when engaged in what might seem to be the more 
important offices of the ministry to which they were 
called that they served the Lord : all the duties were 
equally important ; and the work of the Levite who had 
to hammer into the ground the pins to which the cords 
of the tabernacle were fastened, was as needful as the 
work of the one who had to bear with his brethren 
that ark of the covenant from over the mercy-seat of 
which the glory of God was specially manifested. 
Aaron was to " appoint unto every one his service and 
his burden," (Num. iv. 19.) '*So shall they serve," 
(ver. 26.) Thus everything that they had to do would 
be done unto the Lord: everything would be done 
carefully ; the minutest action of their lives would be 
hallowed and sanctified. 

And so it is with the service of those who, redeemed 
by the blood of Christ, are specially set apart unto Him 
to serve the Lord their Gk)d in " holiness and righteous- 
ness all the days of their life." We are apt to forget 
this, dear friends, and to look only on those acts and 
occupations as holy which are more especially connected 
with the worship of God. Hence the term "divine 
service" is limited to certain days, hours, and actions; 
and those once passed and performed, " divine service" 
is put on one side till the next appointed time. But is 
this coiTCCt ? Was the service of priests and Levites 
like this? When the true, the divine servant, the 
Lord Jesus, came to do His Father's will, did He serve 
thus? Was Paul's service of such a kind? Was not 
the service of the Lord Jesus, of Levites, so far as they 
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truly tjrpified, and of Paul, so far as he truly followed 
Him, an entire, a perpetual yielding up of spirit, soul, 
and body to do the will of God ? And should it not 
be so with us ? There is not a single moment in the 
day, nor a single action of daily life, provided it be a 
lawful one, in which we may not serve God. 

When St Paul was writing to the Colossians, he 
gives directions for the daily life of all classes of society; 
and when he comes to the servants, he bids them " obey 
in all things their masters ;" and he adds, "Whatsoever 
ye do, do it heartily, as to the Lord and not unto men, 
for ye serve the Lord Christ," (CoL iii. 22-24 ;) and to 
the Corinthians he says, " Whether, therefore, ye eat 
or drink, or whatsoever ye do, do ail to the glory of 
God," (1 Cor. X. 31.) He does not say that particular 
classes of people only could serve and glorify God, but 
that all, however low their worldly position, however 
apparently insignificant and trivial, as matters of daily 
routine, their employments might be, were to live as 
the servants of God. 

Ah ! dear friends, what a halo this principle is cal- 
culated to throw round our common life ; what a dig- 
nity does it not lend to the smallest everyday duties I 
" Ye serve the Lord Christ" His glory should be 
our object in every single word and work. How many 
a burden would it lighten, as we are inclined to grow 
weary of the necessary round of earthly employments, 
to remember Christ has appointed me my " service'' 
and my " burden," " so shall (I) serve !" Nothing would 
be a trifle then : but as the saints, the separated ones 
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of God, the Levites of this dispensation, we should 
seek to " do all to the glory of God." The words of 
George Herbert are words which we may well use : — 

** Teacli me, my God and King, 
In all things Thee to see ; 
And what I do in anything, 
To do it as for Thee. 

" All may of Thee partake. 
Nothing can be so mean, 
Which, with this tincture, FOR THY SAKE, 
Will not grow bright and clean. 

" A servant with this clause 
Makes drudgery divine ; 
Who sweeps a room, as for Thy laws. 
Makes that and the action fine." 

Secondly, The redeemed of the Lord are to serve no 
other master. The service of the Levites was only to 
be rendered to the Lord. All of it, no doubt, had 
reference to their fellow-Israelites, for it was by means 
of the service of priests and Levites in holy things that 
Israel could draw near unto God; and, therefore, in 
serving the Lord, they served their brethren. But 
their brethren were not their masters ; they could not 
direct or apportion their services, or claim them for 
themselves apart from their prescribed duties. The 
Lord himself was their Master : He it was who, through 
Moses and Aaron, the apostle and the high priest, 
directed and apportioned their services : it was to Him 
that all service was to have primary reference; and 
nothing but that which was service to Him could be 
counted as service for their brethren. > 
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So is it, SO ought it to be with us, brethren in Christ. 
Him only should we serve ; and it is, as I said before, 
just in proportion as we apprehend the completeness of 
our redemption, and our thorough separation as the 
redeemed of the Lord, to be His, and His alone, thaji 
we shall be able to render Him that " reasonable ser- 
vice," which consists of the presentation of our " bodies 
a living sacrifice, holy, acceptable unto God." No 
other master will be served in heaven ; " His servants 
shall serve Him," (Rev. xxii 3.) He has as good a 
claim to us now as He will have then. Him only 
should we serve now. 

This "perfect law of liberty" (for he only enjoys 
true liberty who is God's servant ; His service is per- 
fect freedom) is a rule of life which, once understood, 
settles many a difficulty that perplexes the consciences 
of those who do not understand and realise a present 
salvation, and a present sancUfication unto the Lord. 
How many do you find uncertain whether they may go 
here or there, whether they ought to engage in this 
occupation or not, whether such and such a thing is 
lawful or not ! Their lives are inconsistent, for their 
principles sire uncertain ; and their principles of action 
are uncertain, because they have not yet understood 
how completely and eternally saved is every one who 
trusts in the precious blood of Christ, and how conse- 
quently every one thus saved is the hallowed and pecu- 
liar property of Him who saved him. 

Had the Levites any doubt as to what they should 
do, where they should go, how they should spend their 
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time ? Impossible ; they were " wholly given'' imto 
the Lord ; and they would naturally understand that 
being thus solemnly separated and surrendered to Him, 
their life, their time, their strength was all EUs. Has 
a servant any doubt whose work he is to do ; a soldier, 
on whose side he is to fight; a wife, to whom her 
whole heart is to be given ? None, none at all. And 
should they who are the servants of God, the soldiers 
of Christ, nay, the very bride of Christy be in any per- 
plexity as to what they are to do with their life, their 
time, their strength, their affections, their all ? Should 
they not resent as the deepest insult, the foulest wrong* 
every endeavour of an attractive world and a treacher- 
ous heart to defraud of one particle of love, one atom 
of strength or substance, one moment of time, Him 
who purchased it all with His own life's blood ? Should 
they not regard themselves as *' wholly given " unto 
Him, who loved them, and gave Himself for, them ? 

Dear friends, there can be but one answer from an 
honest, loving heart to these questions. May we all 
be enabled to give that answer now ; and, conscious in 
some measure of how much we have withheld from 
our God and Saviour in the past, henceforth yield up 
ourselves more unreservedly to Him. Thus will our 
paths be made plain, our difficulties cleared up, and 
^ principle of action adopted which can leave no room 
for uncertainty. If I am the Lord's at all, I am wholly 
His ; and as, when I was the servant of Satan, I served 
him entirely, so now should I serve Him entirely who 
has redeemed me from that terrible bondage. Every 
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faculty of mind, every member of my body, every 
power of my whole nature is His, and to be used as 
His. If I am Christ's, my heart is His, and I have 
no right to fill that which is His property with thoughts 
of sin ; my tongue is His, and I may not use it to 
speak other words than such as He would speak ; my 
eyes are His, and I must not use them to look on 
things which He would not look on, to dwell on sinful 
objects, or such as awaken sinful thoughts ; my feet 
are His feet, and they must therefore walk only in His 
ways, to carry me on such errands of grace, mercy, 
find righteousness as He would walk in; my hands 
are His, no longer to touch the unclean thing, but to 
be stretched heavenward in intercession, and earth- 
ward to pluck my perishing fellow-sinners from the 
horrible pit of sin and death. 

The thought, I am the Lord's, will at once, when 
placed in circumstances of difficulty, bring to our lips 
the inquiry, " Lord, what wilt thou have me to do ?" 
and when that is honestly asked we shall not long be 
in doubt. In " all thy ways acknowledge Him, and 
He shall direct (literally, make plain) thy paths,'* is a 
promise that holds good to this day, and he who sur- 
renders himself to the Lord will find that '^ All (His) 
ways are pleasantness, and all (His) paths are peace." 
May we thus surrender ourselves daily, hourly, con- 
tinually to Him who " gave Himself for us, that He 
might redeem us from all iniquity, and purify unto 
Himself a peculiar people, zealous of good works." 
To nothing less is He entitled — ^nothing less should 
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we give. May God by His Spirit so work in us to will 
and to do of His good pleasure that we may yield to 
Him the loving service of grateful hearts; and may 
we often hear Him saying to us, as Hezekiah the king 
said to the Levites in his days, " My sons, be not now 
negligent ; for the Lord hath chosen you to stand 
before Him to serve Him, and that ye should minister 
unto Him, and bum incense,'* (2 Chron. xxix. 11.) 
Thus shall we " show forth the praises of Him who 
hath called (us) out of darkness into His marvellous 
light/' till that day comes when, no longer with our 
feet on wilderness ground, with deceitful hearts within, 
and an ensnaring world without, but in the upper 
sanctuary, made like unto Him who saved us by His 
blood, and in the full light of the presence and glory 
of our Gk)d, we shall love Him and see Him, and serve 
Him for ever. 

'' O child of Ood, since thou art set apart, 
What holy joy should animate thy heart ! 
With what an earnest, ceaseless, steady aim 
Shouldst thou now seek to glorify His name ! 

** Thy ransom price was not earth's sordid gold. 
Nor aught that richest mines can e'er unfold 
No — costlier far, it was the precious blood 
Of Christ, the Lord, that won thee for thy God. 

** If purchased — ^thou art now no more thine own, 
But all thou art is His, and His alone. 
Oh ! rob Him not^ for great the price He gave 
Thy soul, thy never-dying soul to save. 
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^ If tbc/a 401 Hit — if bj Hiz& vss, ^aoi, 
^Tc/ n«a of tikrtlL xecusI kstg^r bcui 3% beast : 

Wbate^'er tLf^i Laui^ azid Icnresi, rxost be sIlIL 

^Thftlimii^bli^ tbjtameyli^tileola;, iHse^ren 
A« LuDps to maik tbe road tbat leads to hcciiii; 
To all anwsd be tiioii a ihrniog light. 
The cniiig quell, asd ioothe in sozrcnr's nig^ 

^ Tbj Ifastn's ficKrtstepa fo^krv — mark His lore ; 
Be thine the emine His %iirit can s^iproTe. 
Kot of tibe world was He— oh ! be not tlicn 
like to tibe worldl j-minded aons of men. 

^Tbj portion is not here — its wealtb, its fame. 
Are bat a breath that soon most end in shame. 
Unless emplo/d for Him whose rig^ is aD, 
That we unwittingly our own may calL 

" O child of God — ^thcn let thy works of love, 
Thy holy walk and all tiiy sonship prove ; 
Thy lowly meekness, anft thy ardent zeal 
Let saints approve, and harden'd sinners feeL* 



THE END* 
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